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N chis Diſpute concernin Occa- 1 
fi onal Communion, WC ys AC- onal Com- 
curately to diſtinguiſh between munion 
=. Occaſional Communion with 4½ „ if no 
Ferent Churches of the ſame Communi- meant of 
on, and Occaſional Communion with Urea 


ſeycral Churches of different Communi- of the tame 
ons. The former ow none queſtions, m 
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Communi- that I know of. Stated Communion 


on with 
different 
Churches 
of different 
Communi- 
ons. 


(as they call it) is generally confined 
within, at leaſt, the Dioceſan Diſtrict 


within which the Communicant ies. 


I do not mention Parochial Diſtricts 


of ingle Aſſemblies, which, being Pru- 
dential, neither were from the Begin- 
ning; nor, even yet, have prevail'd 
Untverſally. . Particularly our Neigh- 
bours of the United Provinces are un- 
acquainted with any Appropriation of 


ſingle Presbyters to Parochial Churches, 


The ſame is the Cafe of many or her 


Proteſtants, eſpecially of the Calvi- 


niſis. The Communicating therefore of 
ſuch Perſons with any orher Churches 
can be no other than occaſional, as the 
private Affairs of the Communicants 
oblige them to travel beyond the 
Bounds of their own Dioceſan Di- 
ſtricts. Exactly like that of the Pri- 
mitive Church over all Churches in 
the CHriſtian World by the Commerce 
of the Literæ formate. They whb 


ſtay'd at home never communicated 


with any other Church but that one tb 


which they were particularly related 7s 


Inhabitants of a particular Diftrit#. 


And their a Communion with - 


ther Churches depended wholly on 


their Fenrnier, which were only ar- 
+ as aa” ©" 


Again Occaſional Communion, 3 
taſfonal. But this never allow'd them 
the Liberty of different Communions 
occaſionally, as it is practiſed by our 
Adyverſaries in this Diſpute, If they 
were to remobè their Settlements, th 
then communicated as ſatealy with 
thoſe Churches where they fixed their 
Reſidence, as they had done formerly 
in the Churches to which they were par- 
ticularly intitled by their Baptiſin. And 
they thought themſelves ovizged to do 
ſo by the Principles of Catholick Com- 
munion, by which the Catholick Com- 
merce was, managed in thoſe earlier 
Ages. Their profeſſing themſelves . 
Mombers of thoſe foreign Churches 
oblig'd them to abſtain from all gppo- 
ſite Communions to that of the Furs/- 
diction they liv'd in, as ſeverely as the 
like profeſſing themſelyes Members of 
'3 the Charch into which they had been 
'F Saptized had oblig'd them within the 
Diſtricts of their native Communion. 
It obliged them to as ſtrict a Submiſſi- 
on to the Determinations of the /ocal 
'3 Eccleſiaſtical Authority in Things not 
faul, as when they were at home. It 
* obliged them to as ſeyere a Forbearance 
of all Communions. maintain'd within 
the /ame Eccleſiaſtical Juriſdiction, in 
Oppoſition to _ local — 
| 2 u- 
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4 Againſt Occaſional Communioh. 
Authority. It reſtrained them as much 
from foreign Communions, to which 
the local Biſhop could not recommend 
them by his communicatory Letters. 
No other Biſhops would receive them 
to their own Communion, without the 
communicatory Letters of the local Bi- 
ſhop of the Furiſdiction in which they 
liv'd. Nor would that Biſhop Jive 
them his communicatory Letters to any 
but ſuch as were in Communion with 
bimſelf : That is, to none but ſuch 
Biſhops as owned his own Communi- 
cants on an Atteſtation that they were 
in Communion with Him; and who 
accordingly rejected his Excommuni- 
cates who could not produce ſuch an 
Atteſtation. | 

It This was all the Occaſi onal Commu- 

2 > nion allow'd, not only in the Primi- 

Commu- tive, but the Apoſtolical Church ; Or 

nien 9” indeed by any who truly underſtood 

ppolite 

Communi- the azure of Communion in thoſe Ages 

ons is de. when it was beſt underſtood and pra- 

fended by 

ur Adver.. Ciced. But this is nothing to the Caſe 

fries, for which our Adverſaries are con- 

cern'd: They are for Occaſional Com- 
munion with oppoſite Communions in the 
ſame Diſtricts in which they found us 
foſſeſs'd who firſt departed from us. 
| They. are for Occaj onal Communion. 


with 
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with the Rebels againſt our Communi- 
on, who receive our Excommunicates; 
and think themſelves under no Oli. 
ation to receive our Communicants on 
account of their being owned by us, 
nor indeed to ratiſie any Act of the 
Government of that Bod) into which 
we are incorporated by our Communion. 
They are for Occaſional Communion 
with thoſe Rebels not only againſt our 
Biſhops, but againſt Epiſcopacy it ſelf: 
Even whzles they have formed them- 
ſelves into diſtinct Bodies, exerciſing 
actual Hoſtilities againſt us, ſeducing 
Proſelytes from us, and teaching a Con- 
tempt of all our Spiritual Coercions, and 
juſtifying their Separations by Prin- 
ciples that may perpetuate them, and 
encourage others to divide and juſtifie 
new Separations, as often as the Spi- 
ritual Power ſhall provoke Fl: and 
ö Blood to ſeparate by the due Exertiſe 
| of its own /awfut Authority. They 

are for Occaſional Communion with 
thoſe who are not content to keep 
their ne Opinions to themſelves, but 
think themſelves oblig d to ruin the 
Epiſcopacy derived from the Apoſtles, 
and that by Principles: With thoſe, 
who, by doing ſo, are for ruining all 

' Caſting and obliging Principles of Uni- 
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ty and firm Communion, and leave all 
at liberty, whether they will, or will 

not, maintain any one Communion : 
With thoſe who thereby would, by 
Catholick Doctrine, diſſolve the Tie 
that makes Us ane Body and one Com- 
munion with each other, and therefore 
much more with them. This is to give 
up Unity in hopes of Unity, to betray 
a Unity by Principles, for a Proſpect 
of a Unity in a Confederacy for pre- 
ſent temporary fecular Deſigns, which 
can hold us no longer than the Hu- 
wours of our Decervers, and, when 
they are expir'd, will leave us utterly 
geſtitute of Uniting Principles with re- 
gard to Conſcience. To this God may, 
in his Zaftice, leave us, if He think fit 
to puniſh us with ffrong Deluſrons for 
not receiving his Truth in the Love 
of it, and preferring our own Inventi- 

ons before his Divine Inſtitutions. 
nl. But it is impoſſible for our Adver- 
T» er ſaries to juſtiſie their licentious Practi- 
Commu- ces of this kind by any Principles, 
_ reg or allow'd Practices of thoſe Times, 
ith me wherein the Nature and Deſign of Com- 
Principles uon was beſt underſtood, and the 
fundamref. Diſcipliue of Communion was moſt 
9 ſererely practic d. I know no one 
of the pu. ſingle Inſtance wherein Occaſional Com- 
* ; munion 


— 


munion was even excus'd, where con. which im- 
ſtant Communion may be had, I do not as 
ſay, with a particular Church, but with the Apo- 
a particular Communion. And moſt fler. 
certainly it may be had by Perſons re- 
ding in the fame Juri ſaiction, which 
is the Caſe wherein our Adverſaries 
are concern'd. I know not one ſingle 
Inſtance, wherein Occaſional Com- 
munion with an oppoſite Communion was 
ever allowd; or wherein thoſe Com- 
mMunions were not thought oppoſite, who 
did not recerve each others Communi- 
cants, and reject each others Excom- 
municates, and who pretended Inde- 
pendency on each other within the ſame 
ee per I know no one fingle 
nſtance, wherein ſuch Occaſional Com- 
munion with an oppoſute Communion 
was ever defended on ſuch Reaſons as 
our Adverſaries inſiſt on, of purer Mor- 
ſhip, or greater Edification. Theſe Con- 
ſiderations might indeed have been 
thought uſeful in a Choice where Choice 
was /awful, of a purer or more edify- 
ing Aſſembly among many others of 
the ſame Communion. But no truly 
Primitive Catholick Principles would 
ever have allow'd either Purity or E- 
diſication in Aſſemblies of oppoſite Com- 
munions, which might make them ca- 
ih B 4 pable 
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pable even of a Competition with the 


moſt imperfect Aſſemblies of the one. 


true Communion. The Doctrine then 
univerſally receiy'd in the whole diu. 


ive Church, was that the Orthodox. 


Communion alone was that which was 


entitl'd to have its Communions and 
Ex communications ratify'd in Heaven, 
as alone obliging the Archetypal Biſhop 
of our Souls, and thereby conveying 
a Right to its Communicants, to all the 
Merits of Chriſt, and the Heavenly 


Benefits of Myſtical Communion : That 


all other Communions divided from 
her were for that reaſon preſum'd to 
be divided from the Heavenly Com- 
munion, and therefore divided from 
God and Chriſt, and all the Benefits of 
the Myſtical Communion in Heaven: 
That the Viſible Sacraments were the 


Bonds of this External Union, ſo that 


they who were united in the Sacraments 
were united in the Orthodox Commu- 
nion; and they who had ſeparate Sa- 
craments proper to their own Set 
were therefore ſuppos'd to be dzvided 
from that one Communion, without 
which it was:mpofible to have any ſolid 
Claim to the nis of the Heavenly 
Communion : That both the Sacra. 


ments were Rites of [ncorporation int 
thoſe. , 
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Againſt Occaſional Communion.” 5'; 
thoſe Bodies wherein they were re- 
ceiv d, whereby the Communicants 
profeſs d, and made, themſelves Mem- 
bers of thale Societies whole Sacra- 
ments were receiv d by them; and, 
on the contrary, aiuided from all o- 
ther Bodies not united to them in 
common Sacraments : That therefore 
one ſingle Aci of Sacramental Com- 
munion, with any divided Bodies from 
the one Orthodox Communion, was a= 
lone ſufficient to dzvide the Communi- 
cant from that priviledg'd Body, which 
could alone entitle to the Benefits of the 
Celeſtial Communion. On theſe Prin- 
ciples it is very manifeſt how im- 
poſlible it was, for thoſe who reaſor'd 
on them, to allow of the Occaſional 
Communion with oppoſite Bodies, for 
which our Adverſaries plead. Vet thoſe 
were the Fundamental Principles of all 
that Diſcipline, which was then uni. 
verſally exercis'd with great Severi- 
ty. "Theſe made their Communicants 
dread a Sentence of Excommunication 
more than all the Power of the Secu- 
lar Magiſtrate, or any other whatſoe- 
ver worldly Conſideration. Theſe 
made them willing to attone for their 
ſcandalous Sins by many Tears Au- 
ſterities, inflicted for them by the Ca. 
Ne nons 
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nons of thoſe happy glorious Times; 
nor is it ever to be expected that that 
Diiſcipline can be retriev'd, (which 
our Church owns is much to be wiſh'd) 
till theſe Opinions be retriey'd, and 
as uni ver ſall ly receiy'd- b every Indi- 
vidual Member of our CA urch, as they 
were then. I am ſure it cannot be 
expected from the looſe Notions of the 
Latitudinarians and our modern d chi 
maticks. All the Obligation they can 
pretend on Chriſt to ratiſis in Heaven 
the Eceleſiaſtical Sentences of our Ec- 
eleſiaſtical Fudges on Earth, is only 
deriv'd from the Merit of the Cauſes 
wherein they are pronounc'd, of which 
every new Eccleſiaſtical Fadicatory, 
and even the Criminals themſelves, e- 
ven in their own Caſes, are allow'd 
to fuage in order to the Obligation it 
may lay on the private Conſtiences to 
fubmit them. There are very few Ca- 
fes that can afford an Evidence ſuffici- 
ent to oblige all Superionrs of one ſing 
Juri ſdliction to be of one Mind, both 
as to Fact and Right in one fingle 
Cafe. Fewer yet that can oblige ſeve- 
rat Judicatories to be ſo on reiterated 
Trials: And yet fewer that can do 
fo where the Fndrcatories are numerous, 
and the Trials cannot all proceed on 


preſent 
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preſent Evidences, but Reports either 
from the Criminals themſelves, or the 
firſt concern d udicatories. This way 
of proceeding will very rarety, if e- 
ver, oblige Criminals to be of the ſame 
Mind with their fallible Superiors when 
they make againſt them; yet without 
obliging them to be fo, they cannot, in 
this way of proceeding, oblige their 
Conſtiences. This we find, by Experi- 
ence, makes Eccleſiaſtical Authority the 
molt precarious of any that is lodg'd in 
fallible Perſons. Vet we cannot be- 
lieve but that Chriſt, who inſtituted 
the Authority, took Care that this Au- 
thority, as it is more valud by him, 
ſhould be more rever d by the Subject, 
proportionably to the momentouſneſs 

of the Society for which it is deſign'd, 
beyond all other, whatſoever Humane, 
Societies. And ſo it does on the true 
Catholic Doctrine now deſcrib'd, of 
general Delegation empowering our 
particular Eccleſiaſtical Superiors to ob- 
lige Chriſt, and precluding all other 
Judicatories from a new Trial of the 
fame Cauſes. So infinitely wiſer are 
the Settlements of Chriſt and his Apo- 
ſites, as diſcoyerable from the conſen- 
tient Tradition of the next Ages, than 
the uncertain Reaſonings from the 3 

cre 


1: Againſt Occaſional Communion. 
cred Hiſtorical Books, at the diſtance 
of near Seventeen Centuries, | by: thoſe 
who deſegnedly exclude the help of that 
Tradition: That very Conſideration 
makes the Hypotheſis now mention'd 
far more /kely than any of our pre- 
tended new Diſcoveries. | 

ne bin. Theſe Principles ſo deſtructive of 
ciples that the licentious Notions of Occaſional 
were ſo Communion ſo lately introduc'd by our 
_— % Adverlaries, can hardly fail of being 
zhat Diſci- Apoſtolical, though they had no other 
— Evidence of their being ſo, than their 
4% jail of being receiv'd unzwerſally in the next 
_ airy Ages to the Apoſtles, and then being 
certainly be Fundamental to all the Diſcipline that 
ſurer than y as exer cis d in 7 hoſe moſt exemplary | 
Ju Rea. Ages. This Evidence alone far ex- 
ſoningss ceeds thoſe of the modern Syſteme 
x fitted to the Singularities of each ſin· 
Text a: gle Sef, from Scriptures far from be- 
d di- ing expreſs for the purpoles for which. 
they are produc'd, and confectural 
Reaſonings from thoſe Scriptures pre- 
cariouſſy taken up by the firſt cele- 
brated Authors of the ſeveral Diviſions 

and Subdiviſions, with a deſegn'd neg- 

lect of what might have been produce d 

for clearing the Apoſtle's Minds from 

the conſentient Teſtimonies of the far/e. 

and pureſt, and leaſt cer pd ge 

oun- 
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Fountains of Apoſtolical Tradition. 
And it ought to be allow'd the foree 
of what Tertullian (in the Langua 
of the Roman Laws) calls a Pn tr. 
tion, for ſilencing ſo weak Neaſonings 
from the Sacred Text, as thoſe are 
which are produc'd by our Adverſa- 
ries, though its Pretenſions from the 
Scriptures themſelves had been no 
ſtronger than thoſe on which our Ad- 
verſaries are pleas'd to inſiſt. Thoſe. 
earlieſt Ages had all the helps of Scrip- 
ture that we can pretend to now, but 
withal far more helps for under/ian- 

| ding them than can be pretended at this 

diſtance. The Language of the 'New 

= Teſtament it ſelf was then a living 
Language, underſtood by Rufticks and 
Mechanicks then, better than it can be 
now by our moſt learned Men, who 
muſt now attain it by Grammar, and 
the aſſiſtance of Authors as remote 
from our popular Capacities as the 
Scriptures themſelves. The Terms of 
Art, and the Circumſtances for which 
they are de/ign'd by the Sacred Writers 7 

and the Holy Ghoſt himſelf, together 

with the Errors alluded to and confu- 
ted by them, were then ſo little . 
ſeur'd by Antiquity, that every Idiot 
who had only ſo much Converſation 
57 in 
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in world/y Affairs and Facts, as might 
fit him for the Employment by which 
he was to earn his Livelihood, might 
then know more of the Apoile's De- 
n in every particular Scripture, than 
can now: be retriev d by the greateſt 
| Diligence and Sagacity of our moſt 
| learned Commentators. Our Adverſa- 

ries themſelves find how difficult it is 
to determine from the Scriptures what 
Government was left in the Church by 
the Apoſtles, and how miſerably the 
are divided in their Opinzons concern- 
ing it, of which it was impoſlible for 
any Incorporated Chriſtian to be ig- 
norant then. So ſmall a ſhare it is of 
what every Chriſtian then knew that 
can now be recover'd by the moſt 
exquiſite Learning. Not now to men- 
tion the many ways they had then for 
knowing the Apoſtles Minds, indepen- 
dent on the Scriptures, which we nei- 
ther have, nor can with any Diligence 
retrieve, in theſe later Ages. They had 
Traditional Memoirs of the id Men 
who had receiv'd their Doctrine from 
the Apoſtles themſelves, and early 
Witneſſes of thoſe Memoirs, from thoſe 
| who, in the freſbeſt Memory of them, 
travell d purpoſely to gather them be- 
- fore they were forgotten. When theſe 
55 Were 
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were gone, they till Rad ung Wits 
neſſes of what had been collected by 
them, and Books of ſome of them, 
though now loſt, preſerving their Ob- 
ſervations in their own ord-, leſs lia- 
ble to miſtake. than when their Senſe 
only was conyey'd in the Words of o- 
thers who might miſunderſtand them. 
Theſe —— we, at this dance, 
cannot pretend to. And where 4 
the Apoſtolical Churches were agreed, 
it was hardly pg//ible they could be mi- 
ftaken, by the Demonſtrative Reaſon. 
mgs of Tertullian in his Preſtriptions. 
I need not here repeat (what I have 
elſewhere urg'd in my Two Firſt Diff. 
on Irenæus) for proving the Credita- 
bleneſs of the Teſtimony of thoſe firſt 
Ages, as to their Extraordinary At- 
teſtations, as well as their Ordinary 
Means for deriving Traditions from 
the Apoſtles, far exceeding what our 
ableſt Adverſaries can pretend to. It 
is here a very conſiderable Advantage, 
beyond the Unanimity of their Atte- 
ſtation, that the Doctrine now inſiſted 
on was fundamental to all the Diſci- 
pine of thoſe earlier Ages. It is there- 
fore very incredible, that either the 
Holy Spirit, or the Sacred Writers, 
could have been obſcure in an _— 


w 
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of the Society and Government which 
had been ſettled by them. It is fur- 
ther incredible, that, if the Revelation 
concerning it had been clear, and de- 


. fipned clear to the Capacities of thoſe 


Ages who were originally intruſted to 
derive it to Poſterity, it could have 
been at all miſtaben by them, much 


more that the Make could have been 


then univerſal, and that they could 


have agreed in any one way of Miſun- 


derſtanding it. Theſe Things prove 
ſuch a Make very unlitely; I am 
ſure incomparably more unlikely, than 


that our Adverſaries, or the firſt Au- 


thors of their ſeveral reſpective Schr/ms, 
ſhould have been miſtaken in their Rea. 


 fonings at ſo great a Diſtance in a 


ſtudious deſign'd Neglect of theſe 


beſt Expedients for derivimg Apoſtoli- 
cal Traditions. But neither is that all 


that is conſiderable in our preſent 
Caſe: The many Divine Atteſtat ions 
uſual in hoſe Ages in Confirmation 


and Ratification of the Diſcipline then 
practiced, are, I ſhould think, irrefra- 
gable 'Proofs that the Diſciplinè then 
practiced was indeed from God, and 
not grounded on oP Perſonal Miſun- 
derftandimgs of thoſe who had derived 
it to them. This 
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of ſo extream Importance for the Good 
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This Advantage we have of our Ad- . 


verſaries from this Preſumption alone, hw 442 
for proving the true ſenſe of the Apo. the Chri 
files beyond their conjectural Reaſonings — 
from the Scriptures ; even though our Commu- 


Catholick Doctrine had not been men- mon from 


. ; ; even the 
tion d in the Scriptures: It might not- Sanbedrin 
withſtandin en revealed by the & Jes 
Apoſtler, though Mt had not been ex- il theEnd 
preſly mention'd in the Sarred Hiſtory. of the — 
of the New Teſtament, if it were re- Aa 
vealed after the writing and collecting 3 
the Sacred Hiſtorical Books. And yet 
it might have been proved to have been 
revealed by them P the Topick now 
inſiſted on, though it had not been 
written in thoſe Books which were 
written before the Apoſtles had receiv'd 
that Revelation. The Hiſtory of the 
Acts brings the Apoſtolical Hiſtory no 
lower than St. Paul's firſt Captivity in 
Rome, ſeyeral Years before his own 
Martyrdom; which is the utmoſt Pe- 
riad of the ſame Hiſtory, as it may be 
traced from the incidental Paſſages of 
his Epiſties. The ſame Epocha I take 
for the utmoſt Bounds of St. Peter's 
Writings alſo, who ſuffered at the 
ſame Time with him, in the. Tenth 
Year of Nero, in the Year of our 
vn gar Account LXIV. near XL. 
SIC, + C : | Y cars, 


| 


18 Againſt Occaſional Communion. 
Pears, at leaſt, before the Death of 
the laſt Apoſtles. After this we have 
no Account in the Sacred Hiſtary what 
was done by the Apoſtles, but what can 
beo gather'd from occaſional Alluſions 

af the Catholic Epiſtles: or Revelati- 
on: Our Adverſaries therefore cannot 
reaſon negatively from the Silence of 

| . thoſe. HY/ritings, againſt: the Divine 
- - » » Revelations that might have been 
made to the Apoſtles: afterwards. It 
is a great  M;/take, though commonly 
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receid d, that all Divine Revelations 
were made to the Apoſtles at one Time: - 
No, not upon their Reception of the 
Spirit in Pentecoſt. That Spirit did 


indeed, as was promiſed, lead them 


into all Truth, but by ſow Degrees, 
and as even they themſelves were ca- 
Fable of receiving it, who were them- 


. ſelves, as well as others, poſſeſs'd with 


Prejudices of their euiſb Education 

againſt the great Changethat was to be 

mtroduc'd by the Goſpel- Revelations; 

in ſubſtituting the New Peculium in- 

to the Place and Privileges . of the 

Ola. And particularly, they were Ser x 
g 50. 


Juaiced againſt the Separation of C 


munion, which was at length occaſion'd 
by this great Change. Their Expecta- 
tion was, that the Gentiles ſhould be 


(fill 
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V receiv'd into the Peculium, but © | 
oh the old Terms, of Incorporation in- ; 
to the Jeb Nation by Circumciſion, 
which made them Proſe/ytes of Ju- 
Nice. Till they were ſo Proſelyted, they 
thought them unclean, and unfit for 
Communion in any Sacred Offices, This. 
was St. Peter's own Opinion, till he 
was convinced of the contrary by a . 
new Divine Revelation, ſo late as the 
Caſe of Cornelius. This was the Senſe 
of the b7her Apoſtles, when, upon his 
Return to Fernſalem, they oblig'd him 
to purge himſelf of his Behaviour on 
that Occaſion, by pleading that ſame 
Divine Revelation in his own Defence. 
Whilſt they were thus of the fame O- 
pinions with the Sanhedrin, they were, 
and muſt have haught themſelves, o- 
blig'd by Principles to be too of the 
fame Communion with them alſo, not 
vecaſtonally only, but ſfatedly alſo. 
Their being at 44. divided into #wo 
Communions was not, as our Adverſa- 
ries conceive, from the different Opi- 
Hinionsg of the Obhigingneſs of Circum- 
r3/ton to thoſe Chr anowhe were Fews 
by Nation, but from the Impoſition of 
Crrcumeifion on Gentile Proſelytes, in 
order to the qualifying them for a Com- 
munion in Holy Offices in the new Pe- 
ä C 2 culium. 
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culium. This oblig'd the Fewiſh Con- 
verts, who were of that Opinion, to 
abſtain from thoſe Sacred Offices to 
which uncircumcis'd Gentiles were ad- 
mitted, on that very Account, becauſe 
Gentiles uncircumcis d were admitted 
to them. This Opinion, when it pre- 
vaild univerſally, and was withal as 
univerſally drawn into Conſequence, 
ended, at laſt, in a Breach of Commu- 
nion. But it was long before it was 
drawn into Conſequence, or was re- 
ceivd and practic d univerſally. Yet, 
Till it did fo, they of the Chriſtians, 
who were Fews by Nation, were in 
Communion with the High-Prieſt, not 
occaſionally only, but ſtatedly. They ne- 
ver communicated with the Samaritans, 
nor with any who were divided from 
him; no, not ſo much as occaſionally, 
And our Saviour himſelf declares, in 
his Diſcourſe with the Woman of Sa- 
Maria, that Salvation was of the Jews, 
as to that Diſpute between the Jews 
and them concerning the Place of 
their publick Solemnities, even when 
he foretels that the Goſpel-Diſpenſa- 
tion was to abrogate all Confinement 
of thoſe public Solemnities to any 
certain Place, as well that of Feruſa- 

lem as of Mount Gerigim. But this 

| | | | Se Pas 
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Separation of Communion was (as I 
have elſewhere ſhewn, in my Diſcourſe 
againſt the great and excellent Grotins) 
by many and flow degrees, not till the 
Jews blaſphem'd, nor till the Apoſtles 

ad (in Obedience to the Command 
of their Maſter) ſhaken off the Duſt 
of their Feet as a Teſtimony againſt 
them. That was a Ceremony us'd by 
the Fews themſelves, as a Token of 
their Deteſtation of a piacular Crime, 
Acts xxii. 23. They thereby renounc'd 
all Communion with ſuch piacular Per- 
ſons, ſignifying that the Land it ſelf 
Was 4 le by it, (which is a uſual Ex- 
preſſion of the ſacred Mriters them- 
ſelyes concerning Crimes of that Na- 
ture) and that it involud all that had 
any voluntary Concern with it, in a 
Contagion of the Puniſhment. So on 
the contrary the Two Mules Burden 
of the ſacred Earth of Paleſtine, was 
to conſecrate the Places where Naa- 
man deſign'd to worſhip the God of 
Iſrael in his own Country of Syria. 
But this Practice of the Apoſtles was 
local only, and with regard to thoſe 
particular Places where Te Indignities 
and Blaſphemies againſt the Name of 
their bleſſed Maſter had been offer'd. 
Nor did they underſtand their own Ob- 
*P C 3 ligation 
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ligation thereby contracted. otherwiſe, 
than to forbear the Communion of thoſe 

particular Cities which were guilty of 

thoſe Blaſphemies ;, exactly according 
to the Command of our Saviour him- 
| ſelf concerning it, who bad'confin'd i 
to that City and that Place, oppoſing 
it to the Cities of Coragin and Beth- 
ſaida. This therefore was not a with- 
| drawing from the Communion of the 
whole i Nation in the Temple, but of 
| the particular Inhabitants of that ſin- 
gle City in the worſhip of their City- 
Synagogues. It was in Truth a'volun+ 
I tary! renouncing their Civil Rights, 
| which their being caſt out of the Sys 
nagogues by the local Archifynagogs 
was intended to deprive them of, who 
could deprive them of the Rights of 
| no other City but their own.” The 
Blaſphemies of the Rulers of thoſe 
particular Synagogues, which gave bc- 
caſion for the ſhaking off the Duſt of 
the ' Apoſtles Feet againſt them, were, 
in all likelihood, no other than thoſe 
which the Apoſtle calls a Hlaſpheming 
of the worthy Name by which they 
were call d, and a calling Feſus him- 
{elf accur ſed. This alſo appears to 
have been the Practice of the eus 

in this Time, by the Teſtimony. 1 


St. Juſtins Martyr, in his Dialagur 
againſt Tryphon. The meaning of that 
therefore was, not only to-deprive\the 
Chriſtians of their Fewiſh Rights be. 
longing to them as Jews, by thei Fa- 
vour of thoſe Heathen Princes wha 
had admitted the Fews to thoſe Rights 
in the Cities planted with Few Cor 
lonies, but alſo to declare them unwor. 
thy of thoſe higher Rights, (in their 
own Opinion) which they might ehal- 
lenge as Citigens of the common Me. 
tropolis of their Nation, Fern/alem, to 
which they were intitld by their be- 
ing of the Jewiſß Nation, which gave 
them alſo a Right to the Provileges 
of the Peculium and the Holy Seed: 
The blaſpheming and anathemati ging 
our bleſſed Lord was their upbraiding 
him with the manner of his Death by 
Crucifixion, as not only infamous, but avs 
curſed in the Eſteem of the Moſaic Law. 
This is inſiſted on by Tryphon, as well 
as the latter Rabbins. This Curſe they 
look'd on not only as inflicting the 
Imprecation imply'd i the Oath, by 
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which they - oblig'd themſelves to ob- ON 


ſerve their Covenant at their firſt: Ini- 
tiation in it, but alſo as a Forferture of 
all the Rights they could claim by it: 
as Fellow- Citi gens of the Metropolis 
91 C 4 of 


24 Againſt Occaſional Communion. 


of their whole privileg d Nation, as 
depriv'd Perſons ſo puniſh'd of the 
Right, even of being Citisens. S0 
the Romans had their Puniſhments 
which were ſuppos'd diminuere ca- 
put, which inſtead of Citizens made 
them Haves, for that very Reaſon be- 
cauſe thoſe Puniſhments were inflicted 
on them. Then their being Slaves de- 
priv'd them of all Rights and Proper- 
ties, and Legal Claims. In Alluſion 
hereunto the Apoſtle himſelf implies 
our Saviour to have taken upon him 
the Form of a Servant, in his being 
obedieut to the Death of the Croſs, 
Phil. ii. 7, 8. Why ſo? -But becauſe 
Crucifixion was one of thole Puniſb. 
ments which, by the Roman Laws, made 
Servos pænæ, and gepriv'd thoſe of 
the Rights of Free- born Citizens who 
were puniſo d with it? So it was in 
the Caſe of the xzeSYwemele, the xe. 
enliuera, the Piacula, thoſe who took 
upon them to attone for the Dire and 
«z3tugle, incurr'd by their Fellow. 
Citizens for their Breach of the pub- 
lick Faith. The Conſuls, who were 
given up to attone for the Breach of 
the Articles at the Furce Caudinæ, were 
given up naked and bound like Slaves, 
and therefore affected thenceforward 


to 
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to be counted Samnites, not Romans, 
being like Slaves, dediti noxæ, at their 
own Deſire. Accordingly Poſtumins 
ſtruck the Roman Embaſſadors, pur- 
poſely to bring a Piaculum on the 
Samnites, which Pontius, the Samnite 
General, avoided, by not accepting of 
the Dedition. So the Decii devoted 
the Enemy's Legions, together with 
themſelves, to the Dii manes, includ- 
ing themſelves in the ſame Body with 
their Enemies, that they might there- 
by transfer the pumiuele, which had 
been otherwiſe defign'd for their be- 
loved Romans. Yet all that ſingle 
Colony-Cities of the Fews could do 
alone, could have no farther Effect than 
their own Juriſdiftion, and therefore 
could prevail no further than to treat 
our Saviour, and all that own'd him, 
as no Citigens of the Peculium, by 
excluding them from all the Synagogue- 
worſhip within their own Precintts. 
They were ſo far from concluding the 
Sanhedrin by their Sentence, that no 
other ſingle Giry could be concluded by 
it, but were ſtill at liberty to receive 
the Apoſtles to the Synagogues of their 
own Diſtricts, notwithſtanding the 
damnatory Sentences of thoſe Cities 
which had excluded them. This _ 
3... Or 
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fore made the Apoſtles Seceſſion from 
the Synagogue-worſhip ſingular and par- 
tial alſo, and oblig'd them andy to = 
ſtain from the & nagogue-wor ſhip. of 
thoſe ſingle Di/trif7s. | They ith as 
they had Occaſion, frequented the dy- 
nagogues of other Cities with the ſame 
Freedom as other Fews ;- till they al. 


ſo, by the like Blaſphemies and Cur- 


fes, drew upon themſelves the like De- 
nunciations of Exciſion from the Apo- 
tles, by the ſame Solemnity of caſting 
off the Duſt of their Feet as a Teſti- 
mony againſt them. Yer they were 
true to the Exciſion, as far as it had 
then proceeded: They never commu- 
nicated, ſo much as occaſionally, with 
the Hnagogũes of thoſe Cities againſt 
which they had denounc'd Exèiſſon. 
But the Separation of Communion nei- 
ther was nor could be univerſal, till 
it included the Temple-Communron as 
well as that of the Hnagogue; till it 
was ſeconded by the Sanhedrin of Je- 
ruſalem, who had alone the Power of 
concluding and obliging 20 particular 
Synagogucs, as well as the local Rulers 
of ſingle City- Hnagogues, which could 
not be within the Hiſtory of the Lives 
of the 4 poſtles deſcrib'd in the Acts. 
80 far, alive Reſentments there 

might 
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might have been between private Por- | 
ſons, nay even between the private 
Hache, of ſingle Few Cities and 
the Chriſtians, which ai ſpoſed the Fews 
to that Breach of Communion which: at 

length toilow'd from thoſe Neſent- 
ments; yet the Hliſtory of the Acts it 

ſelf ſhews there was a very good Un- 
derſtanding between the TWO Bodies, 

ſo that /#;// they. made one Commnunion 

in the Opinion of the Chriſtians, un- 

der the Government of the Sanhedrin ; 

the Chri/tzans pretending to no other 

Rights than what had been allow d to 
extraordinary Prophets by the Conſti- 

tution of that very Government it ſelf, 
without any the leaſt Pretence of 
$chiſm in the Judgment of the Fan- y,. 
hedrin. "1 55 ' The Apo- 


* 


What can be clearer to this purpoſe 655 8 


than what we find in the Acts , after ſtians were 


: ) 7 8 at firſt zea- 
the time that St. Paul had written ,. — 


moſt of thoſe Epiſtles which Are con- Law as 
ceiy'd: cleareſt againſt the Obligation i 7: the 
of the Moſaic Law ? Chap. xxi. 21: jy — 
St. James, the chief Apoſtle, acquaints them- 
St. Paul with the Reports the Chriſt:- ſelves, and 


therefore 


an Feu had receiv'd concerning him, » likely 
as if he had taught the Fews Fo for- 7 comm 
ſake Moſes. Upon this he adviſes — th 
im to take upon him the V emple, 
him to take upon him the Vow of a ch ee 
LINES Na- ſionally. 
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Nazarite, in order to the having 

Sacrifice offer d for him, v. 26. nd 
with this very Deſign, that the Jews 
might underſtand that thoſe things 
whereof they had been inform'd con- 
cerning him were nothing, but that he 
himſelf Jas a 1 by Nation, for 
whom thoſe Obligations were defien'd 
originally by God himſelf] walked ar- 
derly, and kept the Law, v. 24. Here 


IS a general Teſtimony, according to 


the Senſe and Principles of thoſe who 
were zealous for the Law, v. 20. that 


St. Paul was an orderly Obſeryer of 


it. And it is the Ritual and Ceremo- 
nial Law that was concern'd in that 
Diſpute, wherein St. Paul was to 
purge himſelf by taking on him the 
Vow of a Nazarite, purpoſely that. 
he might thence have an occaſion to 
have a Sacrifice offer'd for him. Both 
that Yow and that Sacrifice were Parts 
of that Law, not of that which was. 


Moral or Fudicial. Yet that he might 


ſtand fair in the Opinion of thoſe who- 
were zealous for the Law, it was re- 
uilite he ſhould be as careful of ob 
erving all other gene” 1 that Law, 
as of theſe. His being 2 a 


tion made him OS ſub) a7 to 4 
the Zeal of the Chrifian Fews had 


oblig'd 
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violating any other ritual Law. The 
Curſe now mention'd, as imprecated 
in all their Covenanrs for obſerving the 
Law, is general, Deut. xxvii. 26. 
And it is obſery'd to be ſo by our A- 
poſtle himſelf, Cal. iii. 10. The fame 
is obſery'd alſo by St. James, ii. 10. 
who gave St. Paul the Counſel I am 
ſpeaking of: That he who kept he 
whole Law, and yet offended in one 
Paint, was guilty of all; that is, if 
he did it and juſtify'd it by Princi- 


ples, as our Adverſaries think St. Paul 


did. Here St. James's Reaſoning holds 
exactly, concerning the common Au- 
thority from whence all the Laws of 
this kind deriy*d their Sanction. But 
it would not hold ſo firovgly if the 
Breach had been occaſion'd only by 
the violence of Temptation, ad had 
therefore been imputable rather to the 


| Tnfirmity than the Principles of the 


Violator. It was, in truth, that for- 
mer Caſe that was concern'd in the 
Diſpute of that Age, which was, whe- 
ther the Moſaic Law was ſtill to be 
obſery'd as a Condition of Admiſſion 
into the new Peculium. Occaſional 
Communion therefore, and partial Obe- 

| dence, 


Lis. 


Againſt Occaſional Communion. 29 
oblig' d them to a lite Concern for his 


zo Aguuuſt Occiſionaſ Communion- 
dience, could not have purg'd St. Paul 
by theſe Reaſonings, Which were cer- 
tainly agreeable to the Principles of 
thoſe who were zealous for the Law. 
It could not have fſatisfy*d them, that 
there was nothing in the Charge of his 
Defection from the Lac, or that it 
was true that he walked: orderly. * So 
far from that, as that neither St. Fames, 
nor St: Paul himſelf' (who own this 
Reaſoning) ut yes hg it ſatis- 
factory to thoſe whole Sarisfat7ion was 
deſign'd by this Conduct. Thus far 
therefore St. Paul was in tated Com- 
munion with the Temple. worſbip. Accor- 
dinglyheowns the Authority of the High 
Prieſt, as a Ruler of his own People, and 
excuſes himſelf for his leſs reſpectful 
Language to him, though provok'd 
thereunto by an Abuſe of his ju? Au- 
thority, xxili. 4, 5. yet his Nule was 
only in Affairs of Religion. This 
made the Apoſtle ſo confident in his 
Trial before King Aprippa, touching 
ö the things whereof he was accused by 
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the Fews, becauſe the King was er- 
pert in all Cuſtoms and Queſtions which 
were among the 7 eus, xxvi. 23. He 
could not have been ſo, if ſuch a 
Fudge and ſuch Criteria had made a- 

gainſt him; as moſt certainly the 
would, 
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would, if they had been conſcious of a- 

1 ny. Failure he had been guilty of in 

F his Duty; as a Few, to the common Sa- 

I cra of his Nation, which was to Com- 

t municate with them, not occaſionally 
5 

) 


only, but ffatedly. Further yet, af- 

ter his Arrival at Rome, it plainly ap- 
pears in how good an Underſtanding 

he was with thoſe of his own Nation. He 
ſends for the Chief of them, and ex- 
cufes' himſelf for his Appeal, as done 
with no ill Deſign againſt their com- 

mon Body, xxvui. 19. And they, on 

the other ſide, profeſs that they had 

not recerv'd any Letters out of Judza 
concerning him, nor had any of their 
Brethren, that came, ſhewed- or ſþake 

an harm concerning him, v. 21. Yet 

by what follows it appears, that they 
were no Chriſtian Converts that were 

thus kind to him, when they deſire to 

hear him what his own Thoughts were 
concerning. Chriſtianity, ' which they 
knew every where decry'd,' v. 22. It 
hence appears that they were Enemies 

of Chriſtianity, from whom they had 
receiv d their Characters. Thus far 
therefore it appears, that however 

. hard Opinions the Fews of the other 
; Seas had of the Do&rines of the 
4 Chriſtian Religion, and whatever hard 
f Treat- 
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Treatment the Chri/tians found from 
thoſe particular Cities and Synagogues 
which had given their Judgment a- 
gainſt them, as deſerving an Exciſion 
from their common Bogy ; yet that 
the Matter had not yet procceded fo 
far, as that even their Enemies could 
yet diſown them in 2 where 
the Temple was, or exclude the Fewtſh 
Converts from their Rights of Com- 
municating in the common Sacrifices, 
to which they were entitled by their 
Extraction. That is, I think, an Ar- 
gument that no publick Sentence of a- 
ny Authority, that could conclude the 
whole Body of the old Peculium, had 
yet excluded them, which alone had 
Power to exclude them from the Tem- 
ple Offices, which were the only ones 
in which that whole Peculium com- 
municated. They could not. there- 
fore yet be Two Communions; nor 
could there therefore be any Tempta- 
tion to a Communion. only occaſional. 
The Gentiles, that were uncircumcis'd, 
were never admitted to thoſe Sacrifi- 


ces, nor even into that part of the 


Temple where the Sacrifical Feaſt was 
eaten. The Evangeliſt purges St Paul 
from the Charge of having brought 
Trophimus, the Epheſian, into the 


Temple, 


. — 
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Temple, Acts xx1. 29. So true St. Paul 
himſelf was to the Diſcipline of the 
Temple: So little occaſion there was 
for the occaſional Communion pretended 
by our Adverſaries in his Caſe. He 
was not excluded from the Temple- 
Communion by any Power that could 
exelude him from it, as appears by the 
laſt Act perform'd by him whilſt he 
was at his own Diſpoſal, that is men- 
tion'd in the Acts of the Apoſtles. 
And he was oblig'd to that Temple- 
Communion, not occaſionally only, but 
ſtatedly, whilſt he could have it, not 
only on Account of his private Duty, 
as being himſelf a Few by. Nation, 
but as he was oblig d by his Duty to 
the Publick, to avoid the giving Scan- 
dal to the Fewiſh Chriſtian Converts, 
who were Sealous for the Law. With- 
al it is manifeſt, not only from the 
now mention'd Advice of St. James, 
the Head Apoſtle, but from the fre- 
quently repeated Doctrine of St. Paul 
himſelf, how wary the Chriſtian Go- 
vernors of that Age were of giving 
any Offence, even to the Fews them- 
| ſelves, when they could poſlibly avoid 
it with any conſiſtency to their own a- 
vowed Principles. So incredible it is, 
that St. Paul could Da. of „ 
r 18 
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34 Againſt Occaſional Communion. 
his Temple-Communion only occaſional, | 


before the end of the Hiſtory of the 
Acts of the Apoſtles, whilſt the Fews 
owned, and he made w/e of his Right 
to communicate in the Temple Sacrifi- 
ces. Much more incredible it is, that 
he ſhould have done it, before himſelf, 
or his Fellow-Apoſtles, had receiv d 
thoſe Revelations which chang d their 
own Opinions from thoſe they had re- 
ceiv'd from their former Jewiſb Edu- 
cation, which werc then the ſame with 
thoſe other Jews, as high for the Con- 
ſtitution of the o Peculium, and as 
much prejudged againſt the Change 
which was afterwards introduc'd by 
the Revelations of the Goſpel. Yet 


leſs credible it is, that our Bleſſed Lord | 


ſhould have given a Precedent of any 
thing inconſiſtent with the Duty of e- 
very native Few to the public Solem- 
nities of the Fewiſh Nation; as coun- 
tenancing any oppoſite Solemnities 
would certainly have been judg'd, and 
very reaſonably. He own'd that it 
became him to fulfil all Righteouſneſs. 
He therefore ſubmitted to ſome Du- 
ties obliging the Generality of ſuch 


as he appear d to be, (the reaſon of N 


which could not, in Equity, have reach- 
ed him, if the ſingularity of his C _ 
1a 


* / Go 


* 
Aguinſt Occaſional Communion. 
had been known) as in the Caſe of 
his Circumciſion, and his paying the 
publick Temple Tax, purpoſely to cut 
off all Pretences, even from his Eue- 
mies, of charging him with any un- 
conteſted Violation of the publick 
Laws relating to Religion. He ſent 
his cured Leaper to the Prieſts, who 


by the Law were made the Judges 


of cleanſed Leaproſies, for a Teſtimony 
to them; that even they might be 
his Mitneſſes of his punctual Deference 
to the Sacerdotal Authority, He ob- 
lig'd his ere ou to a ſtrict Obſer- 
vance of what cven the Scribes and 
Phariſees ſhould determine in Moſes's 
Seat, what Liberty ſoever he took in 
inveighing againſt their Per ſona/Crimes, 
and their Perſonal Opinions, which 
did not concern the Eccle/raſtical Go- 
vernment of that old Peculium. He 
was oblig'd to do ſo, if, by his active 
Obedience to the Law, he was to ob- 
tain that Righteouſneſs which might 


make them righteous (even in the 


ſenſe of the Law it ſelf) to whom it 


ſhould be :mputed. And it appears he 


did ſo, when even his Enemies had 
nothing of that kind to charge him 
with, how much ſoever they were 


concern d to have inſiſted on it, if 


D 2 their 
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their Cauſe would have afforded it. 
But they could find nothing of this | 
kind to accuſe him of, when they were 
bent upon haying his Life. And 
what they had formerly objected in 
relation to the Sabbath, himſelf had 
anſwer'd ſo ſatisfactorily, in relation 
to the true meaning of the Divine 
Legiſlator, that even themſelves were 
then aſhamed further to inſiſt on it. 
Yet more incredible it is, that St. John 
the Baptiſt ſhould have failed in his 
Duty of ſtated Communion with the 
publick ſacred Offices of his Nation. 
The Law is then acknowledg'd to 
have been in its full force till his time: 
And he could not (like our Saviour) 
pretend the Power of a Legiſlator. for 
diſpenſing in his own Caſe with his 
own Laws. Nor could the Fews 
themſelves have been ſo de/titure of a 
Charge againſt him, as they were 
when our bleſſed Lord provok'd them 
to it. Nor were his preaching or 
praying confin'd to the Temple by the 
Diſpline of the Law, in the Opinions 
of them who were by the Fews al- 
_ for the Authentick Interpreters 
OT it. WR 
„in Thus far therefore within the Hiſto- 
afed con- Y of the Acts, nothing can be pre- 
ſonantiy e — DE] tended 


Againſt Occaſional Communion. 37 


tended why the Few: Chriſtians might * Rules 
not have kept their: //ated Communion — 
with the Temple-worſhip, as well as a- nion with 
ny other native eus: Nor indeed a- - * 
ny thing that might hinder them from circumci- 
owning their own Obligation to keep it — 
as exactly as others of the ſame Nati. in refuſing 
on. Our Adverſaries are themſelyes * circum- 
miſtaken in the Inſtances by which * 
they pretend to prove it. They were | 
not confin'd ſo as to have no other Aſ- 
ſemblies for Religious Offices but in the 

Temple, if they did not ſacrifice in 

them; if they did not offer any Sacri- 

fices in them, that were (by the Law 

it ſelf) confin'd to the Temple ; if they 

did not communicate in any Sacrifices 
mneapable of the Temple Communion, 

ſuch as were thoſe of the Heathens 

and Samaritans. So long as they ab- 
ſtained from theſe, their appearing at 

the Temple at the Three Solemnities, 

when they were not hinder'd by ſuch 
Excuſes as were allow'd by the Au- 
thoriz'd Interpreters of the Law, was 
ſufficient for the ſlated Communion re- 

quir'd from Ordinary Perſons: From 
Nomen, even this was not requir'd. 

Our Adverſaries are again miſtaken, 

when they fancy that St. Paul's cir- 
cumciſing Timothy, and refuſing to cir- 

| 3 cumciſe 
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cumciſe Titus, had any thing that was 
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occaſional by the Principles of St. Paul. 
Both Caſes were ſuch as he thought 
himſelf obliged to univerſally, in In- 
ſtances of the lite nature. His circum- 
ciſing St. Timothy ſhews how punctual 
an Obſerver he was of the Law of 
Circumciſion, when he took the leaſt 
Occaſion for circumciſing him that could 
be deriv'd from a Parent, circumciſing 
him for the ſake of his believing Je- 
i Mother, who was her /e/f uncapa- 
ble of Circumciſion. Yet, by the Few- 
1% Caſuiſtry then receiv'd, ſhe was 
judg'd to ſanctiſie her unbelieving Huſ- 
band, ſo far as to intitle their common 
Children to Circumciſion, that were ca- 
pable of it. So far they were then 
from St. Hierome's Doctrine, which 
has generally influenced the later 
Schools, that the Obligation to Circum- 
ciſion ceaſed at our Saviour's Crucifixi- 
on. So far were they from that, that 
they did not (as St. Hierome did) be- 
lieve it mortiferous, even after the De- 


ſtruction of Feruſalem. St. Juſtin Mar- 


tyr, a far ſurer Witneſs of Apoſtolical 
Doctrine, did not (even in his Time) 
difallow it in Fews by Nation, if they 


would not therefore forbear the Com- 


munon of uncircumciſed Gentile Proſe- 


lytes. 


Th 
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lytes. This therefore was the Deſign 
of St. Paul in refuſmg to circumciſe Ti- 
tus, thereby to reſtrain the eus from 
impoſing Circumciſion on thoſe CHriſti- 
an Proſelytes who were of Gentle, 
not Jewiſh, Extraction, for whom it 
was never dc/jzned by God himſelf on 


any other Condition, than if they de- 


ſired to be incorporated into the Few- 
1% Nation. This was a Thing indeed 
deſirable, whilſt the Peculium was ap- 


propriated to that Nation: Not ſo, 


when the ze Revelations of the Go- 


ſpe! had made the Gentiles capable of 
being admitted immediately into the 


Peculium, without any ſuch Conditi- 
on of being incorporated into another 
Nation. This is the Reaſon given b 
St. Paul why he would not circumciſe 
Titus, that Titus was a "EXAlw, Gal. 
11. 3. as that Word includes a// other 
Nations that were not eus. Mean- 
ing, no doubt, that he was ſo by both 
Parents, that he had not ſo much as a 
Fewiſh Mother, which made his Caſe 
different from that of St. Timothy. 
And in aſſerting this Freedom of Gen- 
tile Converts from Circumciſion, ac- 
cording to the Revelation given to 
St. Peter in the Caſe of Cornelius, and 
his own Miſſion to the uncircumcis' d 
D 4 Gentiles, 
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Gentiles, he was always vcry reſolute 
and conſtant to himſelf, and more open 
in aſſerting it than even the other A- 
poſtles. He would not give way to 
the Impoſers of it on the Gentiles, 
no not for an Hour, Gal. ii. 5, But 
blames his Fellow-Apoſtle St. Barna- 
bas, and even St. Peter himſelf, for 
diſſembling their own Thoughts for 
fear of offending- the Convert Fews, 
v. II. 13. Here was therefore nothing 
occaſional, but what was the effect of 
his avowed Principles, neither to ex- 
clude any Convert Few from Circum- 
ciſion, nor to admit any Convert Gen- 
tile to it. How can therefore this be 
any Precedent for occaſional Communi- 
on, which was true to Principles, and 
as univerſally regular in both Caſes as 
the Parity of the Caſe occurred for 
Practice? They are yet further mi- 
ſtaken, if they think all ſeparate Aſ/em- 
blies inconſiſtent with the publick /?a- 
ted Communion. The Jews did not 
think them ſo then, nor ſhould we 
think the like ſo ow, if they were not 
in Aſſemblies of ſeparate Communions 
in the ſenſe now explain'd. The Fews 
then had their /e//er ſubordinate Bo- 
dies, and thoſe for Religion alſo, who 
were ſo far from dividing from the 
| Pu - 
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Publick, that indeed none could pro- 
feſs his Unzon in the Peculium at a di- 
ſtance, but by his foining in thoſe 
Aſſemblies which were known to con- 
of Members who had an acknow- 
ledg'd Right of being admitted to the 
publick Sacrifices. | 
Their very Hereſies were not reckon- VIII. _ 
ed as divided from the Temple-wor- 2 
ſhip on that bare general account of 4 reputed 
their being Hereſies, unleſs they taught pron, : 
ſome particular d ividing Doctrine, that therefore a 
was inconſſtent with their Communion ine 
with the Temple Sacrifices. The Ga- — 
lileans were the greateſt Zealots of all h Tem- 
for the Temple Sacrifices, who would Pe. 
not endure that any Sacrzfices ſhould 
be offer'd for the Heathen Princes, 
who had the Dominion of their Nati- 
on. The Phariſees are, by our Lord 
himſelf, acknowledg'd to /t in Moſes's 
Seat. And the Sadducees are common- 
ly join d with them, both in the Sa- 
cred Writers and Joſephus, as having 
a Share with them in the Sanhedrin it 
ſelf. Ananus, though a Sadducee, was 
| in the Hhigheſt Office of the Temple- 
: worſhip, that of a izgh-Prieſthood. 
| This Advantage St. Paul took to di- 
vide, the Counſels of that greateſt 
; Zudicatory of their Nation in his own 
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IX. The Eſenes are the only Heretichs 
7 5 Ef that are hee of bene divided 
— from the Temple Sacrifices by what 
ble with Joſephus reports of them. Yet I can- 
the Com- not therefore think that they were 
b cut off from the Communion with the 
ple. 4 Temple, at leaſt not by any publick 
- = Cenſure of thoſe who had the Power 
the chief Of the Temple-worſhip. Had they been 
Apoſtle. fo, Foſephus and Philo, who were for 
the Temple, could not have been fo 
liberal, as we find them, in their 
Commendations. Joſephus himſelf 
owns their ſending av2Yiuere to the 
Temple, which was an owning of the 
Temple-worſhip, and a Claim of their 
own Title to it, which would not have 
been receiv'd by the Temple-Prieſts, 
if the Perſons that ſent them had been 
under any publick Cenſure, as 2 
no Right to partake in the public 
Offices. So Nehemiah did with the 
Offerings of Tobiah the Ammonite, 
xiii. 8, 9. though nearly related to 
- Joſeph. the Peculium. What then can Foſe- 
Ant. vii. 9hus mean by the following Words in 
; their Caſe? Suoiag M, rr i- 1 
epo gt C ve, a; v/o, xa) Y auto b 
ae php 76 vον reννEꝓ‚ν⁊ H, i 
Ur Ta. Quoize tmiegoi, So he 
in his Antiquities. In his Fewiſh E 
ne 
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he has nothing concerning their Senti- 
ments relating to the Temple-worſhip ; 


yet here he mentions their offering no 


Sacrifices there, nay their being ex- 
cluded from it, and being thereby ob- 
liged to offer ſuch Sacrifices as they 
converſed in, e ev, in the Places of 
their own retired Reſidence. Had 
theſe Sacrifices been of that kind as 
were, by the Lau, confined to the 
Place of their publick Solemnities, this 
had alone been ſufficient to cut them 
off from the Communion of the Temple; 
but I cannot eaſily believe that they 
were ſo. Philo aſſures us they were 
againſt b/oody Sacrifices, which is very 
agreeable to their other Characters, 
moſt of which are derived from the 
Pythagoreans, as thoſe of the Saddu- 
cees were from the Epicureans, and of 
the Phariſees from the Stoicks. The 
Pythagoreans were alſo againſt bloody. 
Sacrifices, and the Eſſenes are produ- 
ced as Patrons of the ſame Practice b 

Porphyry, in his excellent Work de 
Abſtinentia profeſſedly on that Subject. 
This being ſo, it will follow that the 
Sacrifices offered in the Places of their 
Retirement could not be of the Hoody 
kind. Had they been only thoſe ny- 
ftical Sacrifices of Praiſe and Thankſ- 


giving. 


43 
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giving, thoſe had been as performable 


in the Temple it ſelf as any where, and 
therefore could have put them under 
no pretence of offering them ſeparately. 
I therefore rather incline to believe 
that theſe Sacrzfices were ſuch as I have 


_ elſewhere ſhewn were offer'd by others 


who abhorred the bloody ones, of baked 
Effigies of animals made of Dough. 
Theſe were different from the Meat- 


Offerings appointed by the Law, and 


therefore might very reafonably be re- 


fuſed by thoſe who were to take care 


of the Temple-worſhip, that it might 


be performed according to the true De- 


n of the Law-maker. And being ſo 


refuſed, they had no other Place ſo 
proper for offering this kind of Obla- 
tions as their oprdiz, the Holieſt Pla- 
ces, in their opinion, next the Temple, 
and indeed the moſt becoming Places 
for things proper to their own Seck. 
Such were theſe Sacriſices, which were 


neither preſcribed by the Law of Mo- 


ſes, nor aliowd or practiced by any of 


the other Hereſies then rece:v'd among 
the Communicants in the Temple-wor- 


ſip. There were therefore Two Things 


that might make the Communion of this 
Sect in the Publick Solemnities juſtly 
queſtionable, One was, that thoſe Sa- 
| | crifices 
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cri ces of the dough Animals were 
plainly peculiar to this Hereſy alone, 
ſo that they could not, by receiving 
them, pretend to receive any thing 
common to the whole Peculium. Ano- 
ther was, that their Averſation to 
bloody Sacrifices made it impoſſible for 
the Eſſenes to communicate in the b/oo- 
dy Sacrifices appointed by God himſelf 
for the Communion of the whole Nati- 
on. Yet both of theſe were to be 
judg'd by the authoriz'd Interpreters 

of the Law, who were, in all likeli- 
hood, favourable to the Set I am 
ſpeaking of. The Sacrzfices of the 
giz were indeed diſtributed only a- 
mong Communicants of the Eſſenes 
themſelves; but the original Conſecra- 
tion of the Corn and Dough of which 
theſe Sacrifices conſiſted( without which 
Conſecration they could not haye been 
fit for confederating a Holy Body ) de- 
pended on the Conſbcration they had 
receiy'd from the Firſt- Fruits of the 
Corn, and the Mear-Offering, and the 
Shew-Loaves, offered in the Temple. 
Nor might it ſeem neceſſary that the 

| publick*Prie/thood of the Nation ſhou'd 

j be concern'd in a Communion confined 
only to a ſubordinate Sect, any more 

N than had been always uſual in Circum- 

45 | C iſion, 
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ciſion, and ſuch like Sacrifical Solem- 
nities of private Families. Nor was it 
neceſſary that their a participating 
in the publick 4/oody Sacrifices ſhould 
neceſſarily cut them off from the Na- 
tional Communion. Porphyry, in the 
Name of the Pythagoreans, pretends 
to ſhew at large that the unb/oody Sa- 
crifices of Firſt-Fruits of the Earth 
were the moſt ancient and moſt accep- 
table to God, and that the bloody ones 
were much later and leſe acceptable. 
He pretends to mark out the Original 
of the bloody ones, at leaſt among the 
Greeks. As for the Antiquity, I know 
not what can be ſaid to the undoub- 
tedly acceptable Sacrifice of Abel. How- 
ever very celebrated Authors of that 
Age aſcrib'd more to the Manners of 
the Sacrificers, than to the Coſtlineſs of 
the bloody Sacrifices, Many of them 
carry'd this ſo far, as to ſuperſede the 
Dependance of ſuch Holy Souls on Tem- 

piles themſelves, and all external Offices 
of any whatſoever Religion. They be- 
lieved pure Bodies to be Temples more 
acceptable to God than any Temples 
made with Hands, and more certainly | 
inhabited by him, and by the Divine F 
Archetypal High-Prieſt. They believ- 
ed ſuch Perſons to need no other Tem- 
ples 9 


Againſt Occaſional Communion. 47 
ples, nor other Prieſt, as being admit- 
ted to a more immediate Accets to God 
himſelf, than could be expected by any 
Temple or external Prieſt of leſs holy 
Morals. This was the Hypotheſis of 
Plotinus, and Porphyry, and Hiero- 
cles, and ſeveral others of the Pytha- 
goreans : And therefore Porphyry's E- 
piſtle to Anebo deſtroys all Depen- 
dance on the Externals of the Hea- 
then, as well as of the Few:ſh and the 
Chriſtian Solemnities. This therefore 
is an Extreme not to be regarded; but 
it might very well conſiſt with the 
Principles of the &/enes, if, at leaſt, 
they communicated with the conſecra- 
ted Oblations of the Speczes and of the 
Meat-Offerings, though they could 
not with the. b/oody Sacrifices. That 
very Communion was, in the Opinion 
of the moſt celebrated Authors, ſuffi- 
cient to intitle them to the Body and 
Privileges of the Peculium, and was 
agreeable to the © HO gerne G Yeaoy, the 
more than ordinary Purifications which 
had gain'd the Applauſe of thoſe who 
were not of their Mind, and which 
| Joſephus obſerves as the Reaſon why 
8 they did not communicate in thoſe Sa- 
crifices that were bloody: For Purity 
of the Mind was, by the Caſuiſts E 
. c EC 6 


De plant. 
Noc. p. 229 


De victim. 
offerentib, 
p. 849. 


Againſt Occaſional Communion. 


the ſublimeſt Philoſophy of thoſe Ages 
thought ſufficient to impetrate a Lita- 
tion with Frankincenſe and the mola 
ſalſa, farre & ſalicata mica, and the 
like Oblations of the leaſt Expence. 
There are many, even Heathen, Teſti- 
monies to this purpoſe, to which the 
preſent Occaſion will hardly allow me 
to digreſs. Hierocles on the Golden 
Verſes quotes an Oracle for it, which 
with them was a Divine Teſtimony. 
Philo has many things to the ſame 
Purpoſe, by whom we may know the 
Senſe of the Fews themſelves in the A. 
poſtolical Age. He tells us, TAS avau'l- 
55, nav pry Y, TD, oO 

gan lol ᷓ ame a mee). &; & 
Ve 5 Der 6 HS. Elſewhere, 
Xalęei piοο %, yvowpars K, avs ego dg- 
zyTai; Goirrr mas wv lms x, x de 
25 12 Lre lara g Tl ur, red I 
ro νενντνν do Fyero, Kay 
Moi unden èree gy x9 priCwow, auTs; p- 
Sorres r lt xaNoxayading TeAATA- 
Tov, Tlw 22 j5lw avaysor Quoiey pos To 
Þeeyirlw #, owThEeE Yeeruegrres, And, 
for Proof of his Opinion, he obſerves, 
that the Altar of Incenſe, which had 


nothing to do with the b/oody Sacrifi- 


ces, was more valuable'in God's Sight, 


and by him deſign'd for the . 
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ſons : X Ra αõ,i“ “gur, Nerat P. 850; 


3 & A rw Ts rer NATEMETEO- 
pat, dg Ge If d t5iv GegTc, 
dr. jan Tas G TW legion, #, e 
Te% 26129 WW Burnt u. Thence 
he F220 Ef s 9naAw &5w ors V Beg- 
Tel ov Aiſbavwloy mag avs'2% Oois TUO 
re 6 Hels vo t pueiev See lfu ry, 
dom av rig irgsgyn pn 059 acid wy 
"Ow » Tim D uy Zpretvoy yeu- 
oO, Ta 0 iv adurus TW xii aywrien, 
roc xetitloy 1 312 Ie EmDuprop yas 
db yee tix Th; Ie edi. Here we 
ſee the Reaſons, that theſe Notions are 
agreeable ro the Mind of God himſelf, 
by Reaſonings then, no doubt, allow- 
ed by thoſe who were accounted the 
Authentick Judges of Matters of this 
Nature. And indeed ſuch Reaſonings 
ſeem to have been allowed by God him- 
{elf, in thoſe Places of the Old Teſta- 
ment it ſelf, where he ſeems to under- 
value bloody Sacrifices, and ſo to pre- 
fer the Manners of the Sacrificers be- 
fore them, as to accept of thoſe pure 
and holy Diſpoſitions of Mind inſtead 
of them. So in Pſalm LI. and in the 
famous Paſſage of Micah. In truth, 
the bloody Sacrifices ſeem principally 
delign'd to attone for Legal Tranſzreſ+ 
fron, for the Reaſon given by the A- 
poltle, no doubt, according to the 


E Senſe 
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Senſe of the Scribes and Teachers of 
the Law in that Age, that without 
ſhedding Blood there could be no Remiſ- 
ſoon. hat being lo, there could not 
be that need of them to thoſe who 
were not guilty of thoſe Legal Treſpa- 
ſes for which thoſe Legal Attonements 
had been appointed. I know Philo is, 
y Clemens Alexandrinus, calld a Py- 
agorean; yet certainly not ſo as 
might make him alſo uncapable of Com- 
union with the Temple Sacrifices,which 
all his Writings ſhew him to have ap- 
proved of. If therefore he has delive- 
red nothing in this Matter inconſiſtent 
with the Doctrine of the Doctors of 
the Temple, it will then appear that e- 
ven theſe Notions of the Eſſene Drege 
T&.T& did not neceſſarily exclude them 
from conſtant Communion with the 
Temple, as far as they were thought in 
Duty obliged to it. Their Purity excus'd 
them both from the Reaſon and the Coſ 
of bloody Sacrifices, and made their In- 
cenſe and Immolations as valuable in 
God's ſight as the bloody Sacrifices, which 
were more expenſrve. And as the Prieſts 
themſelves were not allow'd an Acceſs 
to this more inward and more Holy Al. 
tar, which was within the xegree D xa- 
ran (ra 2, Opposꝰ d to the © Teo ov 
HRTAMETLO Micky Ebr. ix. 3. ſo with the 


like, 
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lile, or perhaps more ſevere, he as 
that was of the Prieſts, the Eſſenes 
might have been allowed, if not Ac- 
ceſs, at leaſt Communion, with the Sa- 
cerdotal Office there perform'd. This, 
by the way, gives a very caſie and in- 
telligible Account of what Hegeſippus 
reports concerning St. James, our Lord's 
Brother, the Biſhop of Feruſalem, 
which 1s thought ſo incredible by the 
great Scaliger. That Author's Words 
are, T&T® jive ZW tt Ta ayic toilvas, Ap. Euſeb. 
Petavius has already obſerved, that HE az. 
the Place where he is ſaid to have en- 
ter'd is not called the 1 TW 4 r, as 
Scaliger underſtood it, but only Te 2-_ 
yiz. He has withal ſhewn that the 
Two Names are however confounded 
by Authors, Who uſually take one for 
the other. But by this Paſſage of Phi- 
lo it plainly appears, that Two Parti- 
tions of the Temple were contain'd un- 
der the general Name of Moro, as 
well that between the Two Feils which 
was common to their High-Prieſt with 
the common Prieſts of the tn la, 
when they were diſpos'd for it by their 
preparatory a e, as that which 65 
gan from the Second Veil, and reach'd 
from thence to the Mercy Seat, into 
which the High-Prieſts alone were al- 
He E 2 lowed 
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lowed to enter only oncea Year on the 


great Day of Propitiation. And not 
without Reaſon, becauſe that whole 


Space was inacceſſible by the People. Yet 
ſo the Holy of Holes it ſelf had a pecu- 


liar Right to the Title of "Avro, be- 
ing inacceſſible even to the Prieſts them- 


ſelves, excepting the High-Prieſt, and 


and to him only acceſſible on that One 
great Feſtival. St. Fames therefore, 


ccording to ark cds Character of 


him, ſcems to have been the ſame way 
qualify'd for immediate Participation 
at the z:nward moſt holy Golden Altar, 
as the Eſſenes, or even the Prieſts 
themſelves. He is ſaid to have been 
holy from his Mother's Womb: And 


Ap. Euſeb. that Holineſs is deſcrib'd in the ve 
AE1-23- fame Obſervances which made the Ey 


the Time of their Sacrifices. 
Jhew Bread which was taken from that 


ſenes, and the Prieſts themſelves, to 
be eſteem'd fo extraordinarily holy. His 
never having drunk Wine nor Sider 
(C ſtrong Drink, as we tranſlate it) was 
that which was exacted from Samſon's 
Mother, much more from himſelf, 
that he might be holy from his Mo- 
ther Womb. It was alſo obſerv'd by 
the Eſſenes and the Prieſts, if not 
from their Mother's Womb, at leaſt at 


Golden 


'The 
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N 
j 


Againſt Occaſional Communion. 
Golden Altar was proper only to be 


eaten by Prieſts ; yet it was not deni- 


ed to Perſons of Prie/tly Holineſs, tho? 


inferior to that of the Eſſenes and 
St. James, as appears in the Caſe of 
David: But that was when its Kale- 
neſs had almoſt taken away its Conſe- 
cration. His Abſtinence from living 
Creatures was exactly Eſſene, as the 


Eſfſenes were Pythagoreans, and ng | 
8 


tled him, as much as it did them, 
this moſt Holy Communion. The Raſor 
not coming on his Head was exactly 
Nazarene in the Cale of Samſon, and 
reeable to the evy ws fo remarkable 


in the Character of the E//enes. Of 


the ſame kind alſo was his Neglect of 
Oyntment and Baths, agreeable to the 
Simplicity of thoſe holy Eſſenes, and 
their Averſeneſs even to innocent Plea- 

ures, His wearing Linnen was alſo 
a Habit of Holine/s, and uſual, in Ho- 
ly Offices, not only for Prieſts, but o- 
thers alſo in the Time of performing 
them. Thence the Linnen Ephod of 
Samuel when devoted by his Mother 
to the Service of God, and of David 
when he danced before the Ark. It 
was obſerved alſo by the Prieſts of J- 
fis, as well as by the Eſſenes we are 
ſpeaking of. But the conſtant wearing 

7 E 3 of 
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of that Habit, and conſtantly qualify- 
ing themſelves to do ſo, as pradiced 
by the Eſſenes, and St. James, was 
really more than was exacted by the 
ſtricteſt ſacerdotal Diſcipline of the 
hotteſt Prieſthood of all, even that of 
the High-Prieſthood it ſelf: And there- 
fore it might well intitle them to an 
Acceſs to the Holieſt Places, and as 
1 to the Holieſt Offices, ſo 
ong as they did not tranſgreſs the Sta- 
tion of Communicants, and did not 
preſume to exerciſe any Act of the 
Sacerdotal Function. On theſe Terms 
therefore St. James, as well as the E/- 
ſenes, might continue in the Communi- 
on of the Temple, tho? he who abſtain'd 
from Animals, could, no more than 
they, partake of the bloody Sacrifices. 
Particularly St. Fames's good Corre- 
{pondence with the Temple appears in 
the Advice given by him to St. Paul 
for avoiding the Scandal of the Zen- 
lots tor the Temple. The Paſchal Lamb 
was the Hoody Sacrifice that moſt uni- 
verſally oblig d; yet it does not appear 
that every Individual was, even by 
God himſelf, obliged to eat of it. Un- þ 
circumciſed Perſons were excluded from 
it, and no circumciſed Perſon could be 
excluded if he infiſted on his Right of 
being 
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being admitted to it. He was alſo to 
be puniſhed with the Puniſhment of 
Exciſion, if he polluted himſelf with 
eating /eavened Bread: But for his not 
cating the Paſchal Lamb we find no 
Puniſhment denounc'd, provided he 
comply'd with the other Rites of the 
Paſchal Solemnity, of partaking in 
the unleavened Bread and bitter Herbs. 
It was not uſual, even in common En- 
tertainments, to oi every individu- 
al Gueſt to eat of every Diſh that was 


prepared for him. 


Thus it appears what Liberty was X 


allow'd for the diſtinct Government of 7 Breach 


ſubordinate Societies, even in the Pe- munion be- 


culium it ſelt, conſiſtently with their een the 
Communion in common with the old Je Chr. 


Peculium. Hereſy was then no Ob- ans was 
ſtruction to it, when the Sadducees gueti, 
were ſo notoriouſly allow'd a Share e- 4 little be. 
ven in the Government of it; when the Ine the De- 
Eſſenes, who did not approve of bloo- f their 
dy Sacrifices themſelves, were yet al- Temple. 


lowed in the Communion, whiltt they 


did not condemn the Communion of 


thoſe who did communicate in bloody 
Sacrifices, though they thought their 
own Inſtitution more pure without 
them. The Chri/tians alſo are called 
a Hereſy by the Fews, Acts xxiv. 14. 

E 4 Of 
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Of the Hereſy of the Nazarenes, v. 5. 
Yet this can be no more inconſiſtent 
with their being in Communion with 
the Temple, than it had been to have 
been of any other Hereſy that notori- 
ouſly communicated with it. The Chri- 
ſtians might, notwithſtanding this, 
have had their own Mectings, their 
own Teachers, their own Governors, 
and therefore their own by-Laws, for 
the Management of their own private 
Bodies, as well as the other Hereſies. 
This therefore did not make the Breach, 
nor indeed were the CHriſtians the im- 
mediate Cauſes of it, but the Fews 
themſelves firſt, by alienating their H- 
nagogues, by provoking the Apoſtles to 
a Sentence againſt them, by ſhaking 
off the Duſt of their Shoes againit 
them, according to the Preſcription of 
our Lord himſelf. This Provocation, 
when it grew general, occaſion'd the 
general Exciſion mention'd by the A- 
poſtle to the Romans, in the Year 54. 
before the End of the Hiſtory of the 
Acts of the Apoſtles. But it could not 
conclude the Sanhearin, which had a- 
lone the Power of the Temple-worſhip. 
The Diviſion from the Temple-worſhip 
ſeems to have been made by the Sanhe- 
rin it ſelf, which had a Power. of con- 
cluding 


* 
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cluding all the Jewiſh Synagogues in 
what Part ſoever of the then known 


World. That they did interpoſe their 
Authority, we underſtand from St. Ju- 


ſtine Martyr. Heupbraids Tryphon with 


the Bigottry of his Nation againſt the 
Chriſtians, that they fent from Feruſa- 
lem A e ixnixls;, anſwering the av- 
Heeg txaexlous, Acts xv. 22, 25. ſent by 
the Chriſtian Feruſalem Authority to 
the Chriſtian Colonies, no doubt b 

the Example of the Fewiſh Sanhedrin. 
Indeed theſe choſen Men being ſent 
from Zeruſalem #5 mzozy rw i, that 
is, Where- ever there were Fewiſh Co- 
lonies, could not receive their Autho- 
rity from any but the ſupreme Sanhe- 
drin. By theſe Meſſengers they pre- 
tended to give Warning of the Athei- 


ftical Hereſy of the Chriſtians, which 


they alſo call 24, and charge them 
with & Se, and d, and &. 
Theſe Charges are alluded to in the 
Writings of the New Teſtament, par- 
ticularly in the Writings of St. Paul 


and St. James. The Ground of the 


Charge may eaſily be judg'd to be, that 
the ZFew!ſh Chriſtians communicated in 
Holy Offices with uncircumcis'd Gentile 
Converts, This they took for ayopuor 
and evo, and for an Affront to the 

| true 
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true God, which gave them occaſion 
to charge the Chrifl.ons with Atheiſm, 
it being otherwiſe withal very noto- 
rious how little the CHriſtians eſteem'd 
any of the other then- receiv'd Gods, 
This very Act of Communion, and 
much more the 7u/t;fying it by Prin- 
ciples, involv'd them allo in the Guilt, 
and therefore divided them from the 
God ſo aftronted by them, in the Opz- 
nion of thoſe who believ d it an Afront. 
They muſt therefore alto believe them- 
ſelves oblig'd to abſtain from their 
Communion, for fear of the like Con- 
tagion; for if the Jewiſh Chriſtians 
communicating with the uncircumcis d, 
(who for that reaſon could not be 
reckon'd 9wyus, but exp) made 
themſelves avius; by doing ſo; it muſt 
alſo follow, that the Fews who were 
ſubject to the Sanhedrim muſt involve 
themſelves in the like Contagion of 
evopiz, by allowing any ſacred Com- 
merce with thoſe Chriſtian Fews, who, 
by their communicating with uncircum- 
cis d Gentiles, were, by themſelves, 
judg'd to have di/own'd their own ſub- 
jection to the Law of the Peculium, 
and therefore to have forfeited their 
Right to the Privileges of it; for 


they who by Communion with the 
| Gen- 
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- Gentiles had made themſelves aripuss, 
like the Gentiles, could thenceforward, 
by this Reaſoning, have no more claim 
to the Sacrifices of that Peculium than 
the Gentiles themſelves. This Sen- 
tence therefore, as ſoon as it was uni- 
verſally receiv'd by the Body of the 
Unbeheving eus, (as we have little 
reaſon to doubt but that it was, upon 

this Publication of it mention d b 
St. Juſtine Martyr) muſt immediately 
have ended in a Breach of Communion 
with the Chriſtians. As to the Time 
when this Defamation of the Chriſti- 
ans was promulged by the forementi- 
on'd Meſſages of the Sanhearin, St. Fu- 
ſtin gives us Two Notes; one is, that 
it was, re £/VOXaTE Ur avacayle 
e vexefv, 2 avaayle ts Toy Sexy, ws 
2 rA r oro. This 
cif it related to the time immediately 
ollowing our bleſſed Lord's Reſur- 
rection and Aſcenſion) might incline 
us to ſuſpect that it gave occaſion to 
the Martyrdom of St. Stephen, and 
that St. Paul himſelf was one of thoſe 
choſen Men authoriz'd by the High- 
Prieſt and Sanhedrin for the Perſe- 
cution of the Damaſtene Chriſtians. 
But whatever Anger the Sanhedrin 
might, even then, have conceiy'd a- 


gainſt 


p. 234 


60 Againſt Occaſional Communion. 


gainſt the Chriſtians, as charging them 
with the Murder of our Saviour, 
Acts 11. 23, 36. 111. 13, 14, 15. iv. 10. 
v. 28, 30. vii. 52. Nay, tho' the Accu- 
ſers of St. Stephen charg'd him with 
having ſpoken #blaſphemons things a- 
garnſt the Temple and the Law, v. 13. 
Juſt as they had charg'd our Lord 
himſelf with deſtroying the Temple, 
and violating the Sabbath, though e- 
ven the fame Accuſers carry'd their 
Charge ſo high as to pretend they had 
heard St. Stephen ſay, that Feſis of 
Nazareth ſhould change the Cuſtoms 
that Moſes had deliver'd to them, v. 14. 
as being the moſt provokzng Point for 
exaſperating the Rage of the Zealots; 
yet they had not ſo much Appearance 
for this laſt Charge, as to gain Credit 
with their partial Judges concerning 
it. After this the Churches had Ne 
in Judæa, and Samaria, and Galilee, 
Aels ix. 31. the Places moſt liable to 
Zewiſh Tumults. And again, not re- 
ceiv'd only, but invited allo, to ſpeak 
in their Synagogue, Acts xiii. 15, which 
could not have been if they had then 
been under any public general Cen- 
ſure of the Sanhedrin. Indeed how 
could they whilſt the greateſt, even 


of the Apoſtles themſelves, were as 
Sealous 
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zealous in the Caſe of Cornelius for 
the preſent State, and as much pre- 
judg'd the Change that was after really 
made by /ater Revelations, as many 
of the Rabbins? However the ſame 
St. Juſtine elſewhere ſhews, that this 
Breach was made before the Deſtructi- 
on of their Temple; for he adds it as P. 335. 
a farther Aggravation of their Guilt, 
that after the Deſtruction of their 
City, and the Deſolation of their Land, 
T2 vr, they /ti// perſiſted in thoſe 

xecrations of the Chriſtians they had 
formerly begun by their foremention'd 
choſen Miſſionaries. I am apt to think 
that this was the true time of it, that 
as this Breach was before the Deſtru- 
ction of the Temple, ſo it could not 
have been long before it, yet after the 
End of the Hiſtory of the Ads of the 
Apoſtles, and St. Paul's firſt Impriſon- 
ment in Rome. 

This Breach muſt have been before + 
the Deſtruction of the Temple; from made by 
that time forward, to the time of St. Ju- e Sanhe- 
tine, we never find the Sanhedrin at , 
Jeruſalem in a Condition to ſend the YearLxm 
Miſſionaries or Encyclical Epiſtles men- XVI. 
tion'd by him. Titus left nothing 
but Deſolation behind him. Epipha- 
nius mentions ſome Cottages built 

there, 
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there, not by Fews, but by the Chri- 

zans return'd from Pella. And from 
the building of Hadrian's Alia Capi- 
tolina, none but Gentiles by Extrati;- 
on were permitted to live there. Even 
in Barcochbas Rebellion, though he 
was a ſevere Perſecutor of the Chriſti- 
ans, yet we find no Footſteps of any 
Exerciſe of 7ewiiſb Authority at Feru- 
ſalem. None certainly that could 
ſend out Emiſſaries into all Countries 
of the Fewiſh Diſperſion, that could 
be meant by St. Juſtine Martyr. 
The Roman Lax on their Circumciſion 
for the Temple of Peace, and their 
own Mutinouſneſs for this whole ſpace, 
kept the Fews themſelves very /ow, 
and diſabled them for any Attempt of 
this nature. This Perſecution there- 
fore muſt have been before the Ruin of 
the Temple. I add further, that this 
ſending their dividing Miſſionaries a- 
gainſt the Chriſtians, iis meoav yh, 
muſt needs have been in a time of 
Peace, and therefore could not be la- 
ter than the Twelfth Year of Nero, 
and the Seventeenth of the younger 
King Agrippa, (mention'd under that 
Name in the A#s) who began his 
Account not from the Death of his 
Father, the elder King Agrippa, 
CFTR (whom 


whom St. Zuke calls Herod) but 
rom the Death of his Uncle Herod, 
King of Chalcis, in the Year XLIX. 
and therefore fixes the Year LXVI. 
for the Beginning of the fatal War; 
from that time forward the eus were 
diverted by Affairs of nearer Con- 
cernment to themſelves, from regard- 
ing the Chri/tians. And how much 
ſoever their Rage might have tran- 
ſported them, yet they could not have 
ent their Incendiaries into all their 
Colonies of the Diſperſion, as well 
within as without the Roman Empire, 
when they had begun their Hoſtilities 
againſt the Romans. Nor, if they 
could have ſent them, could they have 
expected the Compliance of their Bre- 
thren in their Enemy's Dominions, 
that was requiſite for their purpoſe 
To have attempted it then, would 
but have hazarded their choſen Friends, 
and have recommended the Chriſtians 
to the Protection of the Roman Em- 
pire, and all without the leaſt pro- 
ſpect of probable Succeſs, that might 
ſeem to make amends for ſo great and 
obvious Miſchiefs to their principal 
Deſign. They had the like Diverſi- 
ons under the Tyrannical Goyernments 
of Florus and Albinus, ſufficient to 


turn 
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turn their Care from the Chri/tians 
to themſelves. It was in the Begin- 
ning of Albinus, but before his En- 
trance into the Province, that Ana- 
nus venturd on the Martyrdom of 
St. James the Fuſt, the Biſhop, of Fe- 
ruſalem, and Brother of our Lord. 
But he had a threatning Letter for it 
from Albinus, and was immediately 
turn'd out of his Pontificate by King 
Agrippa, which diſabled him, and, no 
doubt, reſtrain'd his Succeſſor from 
any Attempt of the like nature after 
the Arrival of Albinus. This was a- 
bout the Year LXIII. as we may ga- 
ther from the time of Jeſus, the De- 
nouncer of Moe againſt Zeruſalem, who 
began his Prognoſtication Four Years 
before the heginning of the War, Se. 
ven Years before the Deſtruction of 
the Temple, and yet in the Præfectſhip 
of Albinus. Foſephus makes the Crime 
charg'd againſt St. James to have 
been mTegzvpuiz, which Hegeſippus 
ſhews to have been his good Teſtimo- 
ny concerning our Saviour. It hence 
appears, that the Prophecy concern- 
ing our Lord was then fulfill'd, & Toi; 
evpuois £aoyien, 1/a. liii. 12. Not only 
as ev ſignify d a Malefactor in ge- 
neral, but as it alſo denoted that par- 
ticular 
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ticular Capital Crime of a Defection 
from the Moſaic Law of the old Pecu- 
lum. That muſt have been the Cafe 
in this Inſtance of St. James, who had 
no other Prevarication of the Law ob- 
jected to him, beſides that general 
one of his owning our Saviour. His 
Communicating 1n ſacred Offices with 
the uncircumcis d Gentiles might very 
probably have been included, which 
was alſo a Charge that concern'd him 
on the general Account of his being a 
Chriſtian. This ſeems to ſuppoſe that 
general Condemnation of the Chri/ti- 
ans paſt, which made them all &, 
as I have already obſerv'd from St. Ju- 


ſtine. This might very probably have 


been the occaſion that diſpoſed the Fe- 
ruſalem Chriſtians to remove to Pella. 
They had indeed a Divine Revelation 
to do ſo, as both Euſebius and Epipha- 


nius aſſure us. But that they ſhould 


leave Feruſalem at that very 7ime of 
the Paſſover, which brought ſo great 
a Concourſe to it of the Fews that did 
not believe, muſt needs ſhow the great- 
er Indifferency of the Jewiſh Chrits 
ans for the Law of the Paſſover it 
felf, which might very well be when 
their being on the Place at that Ho- 
ly Seaſon would expoſe them to the 

F Rage 
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Rage of the Zealots, as well as of 
thoſe /awful Powers which were more 
immediately concern'd in the ordinary 
Execution of the Law. That Dan- 
ger would be morc imminent, after they 
had been marked out for Deſtruction 
by ſo notorious an Interpoſition of 
the Legal Authority. St. James was 
very wary of giving Offence to his 
own Nation, as far as it could be a- 
voided with Conſiſtency with Princi- 
ples, as appears by his Advice to 
St. Paul in a like Caſe of Scandal a- 
gainſt him. This might very probably 
keep up his Authority with the Fews 
longer than that of any other of the 
Apoſtles, till the Zealots forc'd him, 
on this Occaſion, to ſpeak his Mind 
more freely. However, we find Foot- 
ſteps of the foremention'd Sentences 
of the Sanhedrin ſeveral Years before 
his Martyrdom. I am very apt to 
think from the Year LVII. wherein 
St. Paul was the firſt time Priſoner at 
Rome. The Roman Fews then tell 
him, that they then underſtood that 
the Hereſy (ſo they call'd it) of the 
Chriſtians was every where ſpoken a- 
gainſt, Acts xxviii. 22. What can this 
ſo probably refer to, as the general 
Sentence denounc'd againſt the Chri- 
ſtians 


. 6:ßñI (ß 


i , e , ß 


Againſt Occaſional Communion. 


ſtians by the choſen Miſſionaries, dis 


Tec TW yW, in the Words of St. Ju- 
tine Martyr? I know not but this 


may fix the very Jear of it. It is 


plain that they had a very imperfect 


Account of what had been tranſacted. 


againſt the Chriſtians, by their deſiring 
a fuller Account of it from the Apo- 
ſtle himſelf. Nor ſeem they to have 
had any Suſpicion that Authority had 
concern'd it ſelf in the Diſpute. That 
would have made them more reſery'd 
in receiving their Information from a 
Perſon ſo eminently intereſted in it, 


from a Ningleader of the new Sed, 


Acts xxiv. 5. in the ſtile of his Accu- 
ſers. They might indeed have had 
this Account concerning the Chri/t;ans 
from their travelling Brethren of the 
anathematizing Cities and Synagogues, 
that had before this been cut of from 


the Peculium by the Apoſtles, by the 


Ceremony appointed for that purpoſe 
oy our Saviour, of caſting off the 
Duſt of their Shoes for a Teſtimony 4- 

gainſt them. But theſe Words, ts 
Teo Tlw yp, in St. Fuſtine, are 10 
exactly parallel to the marreys in the 
Achs, that the Publick Cenſure of 
the Sanhedrin ſeems to have been the 
true Occaſion of what the Roman Fews 
| F 2 had 


is 
. 
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had receiv'd concerning the CHriſtians, 
though they had not yet ſo diſtinct an 
Account of the Fact as to know it was 
fo. The Communion of the Chriſtian 
Jews with the uncircumcisd Gentile 
Converts to the Chriſtian Religion 
was by this time ſo very notorious, as 
that it could hardly eſcape the Obſer- 
vation of the Sanhedrin it ſelf, how 
wary ſoever the Chriſtians themſelves 
were in concealing it from them. The 
Caution they us'd in that matter ap- 
pears in that which St. Paul calls Di ſ- 
ſimulation 1n St. Peter and St. Barna- 
bas, when they withdrew themſelves 
even from eating with the Gentiles on 
the Arrival of the Brethren from 
St. James. It hereby appears that e- 
yen their Behaviour to Gentile Con- 
verts was not then commonly known 
in Jeruſalem to the Fewiſh Chriſtians, 
where there were ſo few Converts of 
Gentile Extraction that might give 
occaſion to diſcover it. This made 
them ſo wary in concealing the free- 
dom they took, in that particular, be- 
fore thoſe who might report and atteſt 
it to them, who were ſo ready to take 
Scandal at it, even of thoſe who pro- 
feſsd themſelves Members of the new 
Peculium, and on the new Terms. So 


the 
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the Caſe ſtood in the Year XLVIII. 
after the Decree of the Apoſtles at 
Feruſalem againſt the impoſing of Cir- 
cumciſion on the Gentile - Converts. 


The ſame Caution St. Paul himfelf 


us'd after this, when he circumecisd 


St. Timothy for his Fewiſh Mother's 
ſake, becauſe of the Fews that were 
in thoſe Parts, Acts xvi. 3. Plainly 
intimating that he did not think Cir- 
cumciſion obliging even to the Fewifp 
Nation, when he would not have cir- 
cumcis d him if the eus had not been 
ready to take Scandal if he had not 
circumcis'd him. But this he might 
comply with, which was ſufficiently 
conſiſtent with the Communion between 
Fews anduncircumcis d Gentiles,though 
he could. not in the Caſe of Titus, 
which had manifeſtly tended to the 
Breach of Communion in ſacred Offices, 
if he had therefore treated Titus as un- 
holy becauſe uncircumcis'd, though he 
was under no antecedent Obligation to 
be circumcis d. He thereby plainly 
ſhew'd, that he was not ſo indifferent, 
as our Adverſaries fancy him, in the 
matter of Communion, though he was 
indeed ſo in reference to Circumciſion 
or Uncircumciſion, when no Conſe- 
quence follow'd that might be hurtful 
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to Communion. After this, for ſeve- 
'ral Years we find the Fews very tu- 
-multuous in Ala the Leſs, and Mace- 
donia and: Greece, where-ever St. Paul 
appear'd; yet ſo as that this did not 
hinder him frequently to bring the 
Alms of his Nation to Feruſalem, and 
to appear at their ſeycral annual Feſti- 
vals, which could be celebrated no 
_ where elſe. This plainly ſhews that 
even St. Paul himſelf was under no 
public Cenſure of the Sanhedrin, 
which would have made it very unſafe 
for him to have put himſelf under 
their Power. And the laſt time of his 
being in Jeruſalem, that is mention d 
in the Acts (about the Tear LIV.) 
they were the Jews of Aſia, that 
came to Feruſalem occaſionally, that 
rals'd the Tumult againſt him that oc- 
caſion d his firſ# Captivity; not even 
the eus of Feruſalem. That alſo ſhews 
that this was the fr/# Tumult that 
was rais'd concerning him in Feruſa- 
lem. The reaſon why theſe Tumults 
in the Diſperſion were ſo long before 
they reach'd the Metropolis of their 
Nation, was becauſe even the Chri/ti- 
an Fews of Feruſalem had, from their 
Education, a great Favour for the 
Law under which they had been edu- 
| cated, 
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cated. This reſtrain'd them from 
giving any Offence to their unbelieving 
bellow-Citizens, and made the Re- 
ports concerning St. Paul not fo eaſi- 
ly believ'd, when they found his Bre- 
thren upon the Place as punctual as 
themſelves in the Oi ſer vation of their 
common Law. And this not ſo much 
for fear of ſcandalizing the Unbe- 
levers, as out of their own Inclina- 
tion. They allo had a Love and Zeal 
for the Law as well as the Unbelzevers, 
and were apt alſo to take Offence, if 
any others of their Brethren had not 
the ſame hearty Zeal for it as them- 
ſelves. They could be no other bur 
Chriſtians who came from St. James, 
Gal. 11. 12. Yet it was for fear of 
offending them that St. Peter and 
St. Barnabas were driven into the Dz/- 
ſimulation, tor which they were re- 
prov'd by St. Paul. Nor had the Fe- 
ruſalem believing Fews alter'd their 
Opinions in that Particular, when 
St. Paul was advis'd by St. James to 
take on him the Vom of a Nazarite 
for ſatisfying them, not the wnbeliev- 

ing Perſecuters of their Nation. The 
Myriads St. James there ſpeaks of 

were of thoſe who did believe, and 

3 yet were all zealous of the Law, 
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Acts xxi. 20. This made the Infor- 
mations of the Roman Fews ſo favou- 
rable to St. Paul. They were all de- 
riv'd from Letters out of Fudæa, or 
from Brethren that came trom thence, 
Acts xxviu. 21. This made the Cla- 
mours of the Afiatick Jews againſt 
St. Paul find ſo little Credit with the 
unbelieving eus, who wrote thoſe 
Letters to their Roman Brethren, ſo 
many Years after thoſe Tumults which 
occalion'd St. Paul's being ſent Pri- 
ſoner to Rome, that the unbelieuing 
Zews were not only ſatisfy d, but pleas d 
with the Behaviour of the CHriſtians 
of Feruſalem, whilſt they were poſ- 
ſeſs'd with a like Zeal for the Law as 
themſelves were; and thoſe zealous 
Chriſtians were not affected with the 
Slanders of the Afatichs, when he had, 
for their ſakes, ſubmitted himſelf to 
the Legal Diſcipline of a Nazarzte. 
Theſe Opinions of the belzeving Fews 


of Feruſalem, and the Condeſcendence 


of the Apoſtles in Favour of them, 
kept St. James's Caſe conceal'd, that 
even, at his Martyrdom, the Fews 
had the Confidence to appeal to him, 
what his Opinion was of our Saviour, 
if we may believe the Tradition of 
Hegeſippus. However, what hard O- 

pinion 
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pinion ſoever the unbelie ing Fews of 
Jeruſalem might have entertain'd con- 
cerning the particular Caſe of St. Paul, 
it does not appear that they had hi- 
therto any Provocation from the Body 
of the Chriſtian eus of Feruſalem, 
that might exaſperate the Sanhedrin to 
the Encyclical Anathematiſms pro- 
mulged by their choſen Miſſionaries. 
Yet when St. James himſelf was Mar. 
tyr'd, who, by his Warineſs and Mo- 
deration, had preſery'd Union between 
Perſons of ſo different Opinions, as at 
laſt ended in a S$ch//m; and kept up 
his own Authority, not only with 
them, but alſo with the awnbelieving 
Fews themſelves, that was a ve 
likely Seaſon for the Zeal of the Per- 
ſecuting Jews to riſe to the utmoſt Ex- 
tremities againſt the Chriſtians. And, 
if St. Tames's own Opinion was not 
known to the unbelieving Fews till 
then, as Hegeſippus ſays, I ſhould 
think it moſt likely that the Breach of 

| *» Communion, between the Chriſtians 
and unbelieving Fews in Jeruſalem, 
could not begin before his Martyrdom. 
If ſo, it muſt have been between the 
Tear LXIII. in which he /#fered, and 
the Zear LXVI. in which the Mar be- 
gan, after which they could not ſend 
their Encyclical Meſſengers. And 
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XII. And now, from this Obſervation, 
St. Paul h Ge 
Complian- It appears how perfectiy pertinent 
2 this Inſtance was to the Purpoſe for 
en which it was produc d by our Adver- 
ing, but the ſaries. The Compliance here deſign'd 
believine, was not with the unbelieving Jews, 
in, who had indeed no Xz247 to partake 
dhe Euchariſtical Altar, Heb. xiii. 10. 
/ . . 
ile Hecaſi- Which was the Altar wherein the 
onal Com- Chriſtians communicated as CHriſtians. 
bie „„ How then could it be taken for an 
oppoſite Occaſional Communion £ So far from 
Commu- that, that no Chriſtian whatſoever 
nion de- . i 
fence by could communicate with any other Al- 
our Non- rar beſides that of St. Fames. I do 
miſts, not ſay only whilſt he was in Jeruſa- 
lem, but in whatſoever particular 
Church he communicated throughout 
the whole World. St. Paul himſelf, 


whom they take for the chief Aſſerter 


of the contrary Doctrine, always held. 


a good Correſpondence with St. Fames, 
and was as abſolutely govern'd and 
concluded by him, as any of the other 
Apoſtles over whom he was placed by 
the Conſent of thoſe Three who had 
been formerly themſelves. the chief A- 
poſtles. How could he communicate 
with St. James, but he muſt commu- 
nicate with thoſe who were amv 


Iexws, Gal. ii. 12. and with thoſe 
| W 
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Myriads, who, though they were 
zealous for the Law, yet believ'd, and 
therefore muſt have been profeſs'd 
Chriſtians of the Dioceſs of Feruſa- 
lem in which they liv'd? This was 
plain undeniable Lag, when St. Paul 
was preſent in Feruſalem. Nor could 
he avoid it, even when he was in Aſia, 
even when he was practicing thoſe of- 
fenſive things which would have given 
Scandal to the Chriſtians in Feruſalem 
who were Zzea/ous for the Law. Even 
then he communicated with them when 
he was doing thoſe things, which, if 
they had ſeen them, would have been 
offenſive to them. Not only, as af- 
terwards, when all Dioceſſes were on 
even terms, and admitted immediately 
into the Archetypal and Heavenly 
Communion. That Right was then 
peculiar to the particular Church of 
Feruſalem, ſo that no other Church on 
Earth had any Right of admitting to 
Communion with the Feruſalem from 
above, which is the Mother of us all, 
than as ſhe had a Right of admitting 
Members into the Communion of the 
Earthy Ettypal Feruſalem ; for our Parzneſ. 
Saviour and his Apoſtles were the Ar- Org 
chetypal Evangelical Church. The Apo. 
files then living, as ſuch, related tothe 

"128 particular 
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particular Church of Feruſalem. Who- 
ever therefore would be united in one 
Body with them, muſt have obtain'd 
it by Incorporating himſelf with that 
one particular Church. Nor could he 
be ingraſted into the natural Fewiſe 
Olive, but by being admitted in that 
particular Church, which, at its firſt 
Conſtitution, conſiſted of none but 
Jeus by Nation. This 1s St. Paul's 
own Doctrine, and therefore ought to 
be remember'd in order to the Diſco- 
very of his true Deſign. Where-eyer 
therefore he communicated, he ſtill com- 
municated with that very Body whole 
Offence he was ſo careful to avoid, as 
far as was conſiſtent with its Conſtitu- 
tion by the Laws of the new Peculi- 
am. This Communzon therefore was 
conſtant and ſtated, not only occaſio- 
nal. But he never once communicated 
with thoſe Fews, who could not join 
in Communion in Holy Offices with un- 
circumcis d Believers, as our Adverſa- 
ries fancy. His partaking of the ſame 
Temple Sacrifices with them, did not 
imply his owning them of the new 
Peculium, *till they could diſpoſe 
themſelves to communicate at our E- 
vangelical Euchariſtical Altar, to 


which Carnal Iſraelites had no Right. 
It 


It did not imply his Union with them 
on the old Terms, when he thought it 
neceſſary for himſelf to join with un- 
circumcisd Believers in thoſe Offices 
which they believ'd unlawful, but he 
thought neceſſary to intitle himſelf to 
the new Peculium. What he did, not 
as a Member of the Peculium, but of 
that particular Nation, he never did 
to gratifie them who kept off from the 
true Communion, and thought them- 
ſelves oblig d to do ſo by Principles, 
as our Non-Conformiſts do: But pure- 
ly for their ſake who were actually in 
the true Communion, and that upon 
ſuch Principles as were likely to- hold 
them faſter than the Prejudices of 
their Education, if they might be al- 
low'd a little time to —— them- 
ſelyves by degrees. Thoſe believing 
Judaigers of St. Fames's Communion 
had the Caſe of Cornelius publickly 
decided before them, by which it ap- 
pear'd that God was pleas'd to admit 
him to the Fayour of his ſant7ifying 
Spirit without any previous Circumcr- 
ſion, and by which they were warned 
no longer to look on ſuch as he was, as 
unclean, and unfit to join in Holy Offi- 
ces, for no other reaſon but their be- 
ing uncircumcis d. And they 3 

tnem- 
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themſelves: ob{;g*'d to own this by the 
Terms of the Communion profeſs'd by 
them. They had withal receiv'd a 
full Account of the Progreſs of St. Paul 
and Barnabas in preaching to the Gen- 
tiles, and the Miracles by which GC 
himſelf had ſeconded them. Theſe 
things were publickly tranſacted before 
them, and had receiv'd publick Teſti- 
monies of Approbation from this yery 
Body, which was principally concern'd 
in theſe Condeſcenſions, which our Ad- 
verſaries are pleaſed to plead as Argu- 
ments for Occaſional Communion. In 
the former Caſe of Cornelius, they 
give it as their Opinion, upon hearing 
St. Peter: Then hath God alſo to the 
Gentiles granted Repentance unto Life, 
Acts xi. 18. In the latter, St. Paul and 
Barnabas caus d great joy to all the 
Brethren, Acts xv. 3. And all the 
Multitude kept ſilence, and gave Au- 
dience to them, declaring what Mira- 
cles and Wonders God had wrought a- 
mong the Gentiles by them, v. 12. 
Then follows the Decree of the Apo- 
files, againſt impoſing Circumciſion on 
the Gentzles, with the Conſent of the 
whole Church, v. 22. who can doubt 
but that all theſe things were tranſact- 
ed with the Approbation of thoſe ws 

ads 
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ads of the Feruſalem Chriſtians to whom 
St. Paul was ſo willing to give Sats/- 
faction? And if fo, who ſees not how 
manifeſtly difterent their Caſe was 
from that of our preſent Non-Confor- 
miſts ? They were all of them in 
compleat Communion, not only Occa- 
ſional. So are not the Non-Confor- 
miſts. They had a Deference for the 
Eccleſiaſtical Governors of the Commu- 
nion they profeſs'd ſtronger than their 
Prejudices, and thought themſelves 
oblig'd by Principles to retain it. This 
ſecured them to the Communion, when- 
ever the Apoſtles ſhould be obig d, by 
the Exigence of the Government, to 

impoſe any thing on them contrary to 
the Preſudices of their Education. This 
would therefore make their Errors 
imputable to Infirmity, when they 
were ſo free from all Hoſtile Deſigns 
againſt the Government, Our Non- 
Conformiſts are malignantly diſaffected 
not to the Governors only, but to the 
Government it ſelf, and aſcribe more 
to their weak conjectural Reaſonings 
than to any Deciſion of Governors. 
They are for ruining the Spiritual Co- 
verument which can alone ante us, 
and for ruining it by force. So far 
they are from uniting Principles, that 

may 
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may oblige them in Conſcience to conti- 
nue united. Thoſe believing Fudai gers 
were firm in the main Point of commu- 

nicating with uncircumciſed Believers, 

only deſiring to die in the Obſervance 

6 of what they had been inured to, neither 

1 defending it by Principles that would 

oblige any but their own Nation, nor 

concerned to propagate the Diſpute, 
even in Speculation, beyond their own 

Lines. This would make their Caſe 

indeed worthy the Compaſſion of Go- 

„ vernors, when they neither broke Com- 

0 munion themſelves, nor perſuaded or 

} encourag*d any others to do ſo, nor 

impos d their own Opinions on others, 

| and were contented that Difference of 

Opinion ſhould die with them. Not 

ſo our Non-Conformiſts. They are for 

1 defending their dividing Practices by 

1} Principles which may fuſtiſie their 

"| making the ie Diviſions again. They 

are for zmpoſing thoſe Principles on o- 

thers, and teaching them to their un- 

prejudiced Poſterity, and by that means 
propagating them to all ſucceeding 

Generations. What Government can 

think Perſons ſo diſpos'd qualify'd for 

Favours and Indulgences within their 

own Body? 
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Ehus it appears how late it was be- XIII. 

fore the Chriſtians made a diſtin& Com- fin 

munion by themielyes, if even thoſe tiſms de- 

circular Emiſſaries had made them a Pos” 

diſtine? Communion. But I very much Chriſtians 

doubt whether they did ſo even Zhen, 7 lian. 

if we judge of their being a diſtinf? were they, 

Communion by their being excluded if =», 

from the Temple Sacrifices. It was wif. of 

not the Cuſtom of the Fews to exclude the Com- 

any Criminal Native few from their 2 

Sacrifices, otherwiſe than by their de- tian Jews 

priving him of his Life. And when- 3 te 

ever they anathematiz'd any for great worffip. 

Breaches of the Law, it ſeems gene- 

rally to have been with a deſign of 

conſigning him over to a Capital Pu- 

niſhment, by Man, if they could ſeize 

his Perſon ; or by God himſelf and his 

puniſhing Angels, if he ſhould eſcape 

the Puniſhment of Man. I know ye- 

ry well the modern Rabbins (if we 

heed them) make ſeveral degrees of 

Excommunication ſhort of Anathema- 

ti ſins. But I know no Footſteps of 

them in the undoubted Antiquities of 

their Anceſtors. Nothing in the 

Scriptures, nothing in Philo and Jo- 

ſephus, nothing in the Apocryphal 

Helleniſis, nothing in thoſe nearer 

imes that might derive Traditions 
e from 
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from the Cuſtoms of the Temple. And 
_ what Monſieur Pegron has ſaid is ve- 
ry conſiderable for proving the /ateneſs 
of their Miſnical Text it ſelf beyond 
what has been commonly believ'd, 
that it is no elder than the beginning 

of the Sixth Century of our Chriſtian 
Account. The Power of imprecating 
Curſes capital to be-inflicted by Goa, 
| ſeems to have been one of thoſe Laws 
which we call commonly Laws of 
= Nature, becauſe we have no written 
0 Original of them, (however poſitive 
[ in their own Nature) as being made 
for the good of Societies in general, at 
the firſ# Inſtitution of Societies, long 
before the Invention of Letters, with- 
out which it was impoſſible to deduce 
the Memory of their firſt Inſtitution to 
Poſterity ; for we find this very Power 
mention'd, and with Approbation, and 
as already receiv'd in all the ancient 
Monuments of thoſe ciuiligsd Nati- 
ons, who can indeed pretend to anci- 
ent Monuments; and among Nations 
who had no Commerce with cach o- 
| ther, by which they might derive it 
1 from any one Nation of greater Au- 
1 thority than the reſt, which makes it 
jj therefore more probable to have been 
deriv'd from ſeparate, but _ 
, 2 
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ble Revelations for the good of Socie- 
ties before the Settlement of Com- 
merce. Theſe Imprecations were in- 
deed the Security of Juſtice where- ever 
Human Securities were inſufficient, of 

the oppreſ/ed againſt the Oppreſſors, of 
Predeceſſors againſt Succeſſors, of Co- 

venants in general, even among E- 

quals, when either of the contracting 
Particn might grow too ſtrong for Co- 
ercion by the other. On this Account 
God was pleaſed to require it from 
his Peculium, as a Security for their 
Stipulations with Himſelſ, that they 
ſhould imprecate Curſes againſt them- 
ſelves, to be inflicted on them by God, 
by their own Conſent and Contract, in 
caſe themſelves ſhould break the Secu- 
rity given by them for Performance of 
what had been ſtipulated on their part. 
Thus the Bleſſings and Curſes on Mount 
Ebal and Mount Gerizim are provided 
as the perpetual Security for the Nati- 
onal Covenant of the old Peculium 
ö with God for a// ſucceeding Generati- 
| ons. And the Song of Moſes was de- 
fign'd as a never failing Remembrance, 

as well of the Curſes which would be 

| incurred by the violating of their Co- 
| venant, as of the Bleſſmgs which 
might be hop'd as the Rewards of 
G 2 their 
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their .Obſeryation. The Anathema- 
tiſins therefore authoritatively de- 
nounc'd by the Sacred Powers againſt 
the Breakers of the Law were Authen- 
tic Declarations that they had incur- 
red the Curſes 1mprecated on their 
own Heads by themſelves, when the 

were firſt ſolemnly initiated themſelves 
into the ſacred Covenant with the God 
of their Nation, and confirm by 
thoſe Imprecations ſo cuſtomary then 
in ratifying Covenants, But this ſo- 
lemn Denunciation was with a Deſign 
of laying an Obligation on the God 
with whom the Covenant was made, 


to do his part in inflicting the Curſes 


to which the Perſon Covenanting had 


made himſelf liable by his own Act of 


Imprecation. And the Curſe being 
Capital, theſe ſolemn Anathematiſms 
were to oblige God, and the Communz- 
ty concern'd in the Covenant, to take 
Care that the Covenant Breaker might 
be puniſh'd with Death. The Cove- 


nant it {elf was with the whole Natz- 
on of the old Peculium, as well as with 
each ſingle Member of it. This brought 
the Nation under the Guilt, if the 


were negligent in puniſhing ſingle Per- 
{ons when they prov'd guilty of theſe 


Capital Violations of the National Co- 


Venant. 
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venant. That very Neglect contracted 
a Contagion of Guilt to the whole Na- 
tion, till the Expiation of the Guilt 
made by the Death of the Criminal, 
if he were a private Perſon. So the 
whole Body of the Iſraelites were pu- 


niſh'd by God 7 the Succeſſes of the 


Men of Ai, and could expect no bet- 
ter 'till the Piaculum was atton'd by 
the Death of Achan and his Family. 
So, in other Caſes, the ſame Body 
was clear'd from the Contagion of Pu- 
niſhment by Hanging up the Heads of 
the People, by hanging up Seven of 
the innocent Poſterity of Saul, by 
Phineas's killing Zimri and Cogbi, and 
by every particular Perſon's killing 


his Criminal Relation, how near ſoe- 


ver ally'd to him. Thele publick A- 
nathematiſms therefore were a Con- 
ſignation of the Criminals to the Di- 


vine Vengeance imprecated by them- 


ſetves, and a Delivery of them, when 


thus depriv'd of the Divine Protecti- 
on, into the Power of the Evil An- 
gels who were the ordinary Miniſters 
of ſuch Divine Inflictions, *till the 
whole Body ſhould be forc'd to clear 
their Country of them, either by 
Death, or Baniſhment, or Slavery. 
Each of theſe Puniſoments made the 

G 3 Per- 
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Perſon ſo puniſh'd ceaſe to be a Citi. 
Sen, which when he was not, the 
Community was no longer reſponſible 
for him. $ut neither could he, from 
that time forward, pretend any Right 
to the Sacra of his Country. Thus it 
was among the Heathens, Among 
the Fews I do not remember that ei- 
ther Baniſhment or Slavery were ac- 
cepted of as an Attonement for any 
Piacular Offences of fo high a Na- 
ture as this is. Death therefore was 
deſign'd againſt Perſons thus anathe- 
matig d for Breach of the Law, as 
ſoon as they could get them into their 
Power. And therefore I know no In- 
ſtances of ſuch Perſons excluded from 
their Sacrifices. They could not com- 
municate in their publick Sarrifices un- 
leſs they were at Feruſalem. And if 
they were there they had then been in 
the Power of their Anathemati gers to 
execute their own Sentence on them, 
as far as they were permitted to do ſo 
by the Roman Laws. And the Zea- 
lots very readily laid hold on Oppor- 
tunities of executing them. Ananus, 
the High-Prieſt, a 5 otted Sadducee, 
took the Advantage of the Yacancy of 
the Præfectſhip of Judæa, (between 
the Death of Feſtus and the Arrival of 

Albinus ) 
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Albinus )for the Martyrdom of St. Zames. 
This made it not ſo neceſſary to de- 
nounce a diſtinet Sentence for exclud- 
ing ſuch Perſons from the Temple Sa- 
crifices, when the Capitalneſs of the 
Anathematiſm was alone ſufficient to 
put it out of their Power to communi- 
cate at the Altar of the Temple. Thus 
therefore the anathematiging the Chri- 
ſtians might ſtill leave them at liberty 


to communicate with the Altar it ſelf, 


if they would venture upon it at the 
Peril of their Lives. But, however 
this matter was, the Anathematiſm it 
ſelf, as it was a conſigning the Perſon 
ſo cenſur'd to the Power of Evil 
Spirits, was alone, I think, ſufficient, 


in the Opinion of the Anathemati gers, 


to cut them off from the Right of 


Communion with thoſe who had in- 


flicted thoſe Cenſures on them. Pia- 
cular Crimes, in the Opinion of the 
Heathens themſelves, were thought 


to expoſe Men to the Furies or Eume- 


nides, who (being of the Evil ſort of 
Demons) made thoſe, who were in 


their Power, uncapable of Communion 


with good Demons. So true it was, 


that there was no #2 allow'd be- 
tween the Sprits of Light and Dark- 


neſs, by the Notions of the Heathens 
| | G 4 alſo 7 
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alſo, to which St. Paul alludes in his 
reaſoning concerning unequal Marria- 
ges. This was the reaſon why the Chri- 
ſtian Excommunications were thought 
to do ſo too. They were a Delivery 
to Satan for the Puniſhment of the 
Fleſh, by Diſtractions and other Di- 
ſeaſes, and Death it ſelf. And that 
was alone ſufficient to pollute the Per- 
ſons ſo delivered into the Power of 
that unclean Spirit, and to make them 
unfit for the Communion of the good 
Spirit, there being no Communion 
betwixt Chriſt and Belial. That was 
the Caſe of the Energumeni, though 
under no judicial Sentence of Excom- 


xIv. munication. | 
eber Thus far therefore the peculiar Du- 
Commu- ties of the CHriſtian Communion could 
nion af the not be ſo clearly diſcoverable in Pra- 
Jewiſh 


Chriſtians ice, whilſt the Chriſtians made no 


with the diſtinct Communion by themſelves. 
Jews ” Nor could the Sacred Writers have a- 


ple was ny Occaſion, for this ſpace, to menti- 


conſtant : | | 
After re On any Inſtances of Occaſional Com- 


Commu- munion, as contradiſtinct to the tated. 


1 Till the Caſe of Cornelius, Circumci- 


lieving ion was the only Rite of Initiation into 
Jews was the Peculium, as conſiſting only of 
unlawful. | : 

* Jews by Extraction, or Proſelytes 
Caſe only incorporated into the Few:ſh Nation. 


8 Thus 


. 


py, 5 


bu DD) — wake — 


Againſt Occaſional Communion. 
Thus long therefore Baptiſin did not 
admit into the Peculium, but the par- 
ticular Hereſy of the Nazarens, in 
the ſenſe that Word was underſtood 
by the Jews of that time, not as a 
diſtine# Communion, but as a diſtinct 
School ſubordinate to the Sanheadrin, 
and united with the other Jewiſh He- 
refies in the ſame Communion of the 
Temple. All Chriſtians therefore then 
were of the Temple Communion, not 
only occaſionally, but ſtatediy. And 
even occaſional Communion in any Ho- 
ly Offices with uncircumcisd Adults, 
was by the Apoſtles themſelves judg'd 
unlawful, till they were convinced of 
the contrary by the Divine Revelation 
recety'd on that occaſion. Before this 
there could have been no occaſional 
Communion with the Gentzles, who 
were the only Perſons that were capa- 
ble of occaſional Communion, when all 
Mankind was contain'd under the Di- 
viſion of Fews and Gentiles. St. Peter 
profeſſes he never had communicated 
with them. That was truly his meaning 
by 'his never having eaten of any 
thing that was common or unclean, 
Acts x. 14. xi. 8. with regard to the 
Command given him in the Viſion. 


And it is plain the re of the Apo- 


ſtles 
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fetles and the Church of Fernſalem were 
of his Mind, by their calling him to 
Account for his communicating with 
Cornelius, and their not being other- 
wiſe ſatisfy'd than by his Report of 
that ſame Viſion which had alter'd his 
own. Judgment concerning that Caſe. 
From that time forward, Baptiſm was 
the Rite of Initiation into the new Pe- 
culium, as it took in the ancircumcisd 
as well as the circumcisd,; and the Apo- 
ſtles were the Heads, not now (as for- 
merly) of a new School, or a new 
Hereſy, but of a neu, and a more no- 
ble, Peculium. Therefore it is that 
the Apoſtle tells us that Circumciſion 
avail'd nothing, Gal. v. 6. Becauſe it 
could not alone, as formerly, without 


Baptiſm incorporate them into the 


new Peculium, without the xaun xrigig, 
Gal. vi. 15. 2 Cor. v. 17. As Tio, 
ſignifies a new Colony. That new 
Colony was the new Heaven, and the 
new Feruſalem from above, which us 
the Mother of us Chriſtians, as the 
earthly Feruſalem was of the Fews. 
And of this our Saviour is the zTH1G, 
and 1s to give Name to the Colony, and 
to receive the Honours of a uTi51; 
from all the Colony, among which 
ſome were Divine, according to that 

lower 
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lower Notion of Divinity then re- 
ceiv d among the Heathens. But he 
a higher, as the Heavenly Colony was 
beyond Compariſon above all earthly 
Colonies, and as the A, which was 
ſtil'd æνν , was ſuppos'd to be 
the Original of that Divine Nature 


4 Scripture calls it as well as the 


Heathens) that was thought commu- 
nicable to Creatures. Accordingly we 


are alſo ſaid to have an Altar, whereof 


they have no. Right to eat which 
ſerve the Tabernacle, Ebr. xiii. 10. 
Plainly implying that the Legal Prieſt- 
hood could no more zntitle any Com- 
municant to a Participation with the 
Heavenly Archetypal Sacrifice, with- 
out our Chriſtian Euchariſt, than the 
Legal Circumciſion could admit a Citi- 
Sen of the Heavenly Archetypal Feru- 
ſalem without our Chriſtian Baptiſm. 
In this State therefore of CHriſtianity 
the 7ewiſß Obſervations were ſo far 
vacated, as that none of them could 
intitle the Obſeryers of them to 
the true Peculium without our Chri/7i- 
an Sacraments. And therefore all the 
Obligation of the Moſaic Law upon 
the Few! Nation it ſelf did not con- 
cern them as a Peculium, but as a par- 
ticular Nation, that could now, no 

longer, 
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longer, lay Claim to the peculiar Pre- 
rogatives of Favourites. The Ad- 
vantage therefore of the 7e above 
the Gentile fo often acknowledg'd and 
inſi ſted on by St. Paul himſelf, was only 
to be underſtood of thoſe Fews who 
qualify'd themſclyes for it by an intire 
Submiſſion to the Terms of the new 
Peculium, which could only be by 
ſtated, not occaſional Communion. They 
had indeed a Priority of the Gentiles 
even in the new Peculium, not only 
as the new Teculium was grounded on 
the Foundations of the Prophets, but 
of the Apoſtles allo, and as all the firſt 
Converts to the Chriſtian Religion 
were no other but Jews by Nation, 
and as our wild Olive was ingrafted 
into their Natural Olive, and partook 
of their Fatneſs and Fruitfulneſs, that 
is, of the Myſtical Benefits of the 
Promiſes made to a Body conſiſting o- 
riginally of none but Fews by Nation. 
When therefore the new Peculium was 
thus eſtabliſh'd, there could be no 
Pretence for any Communion that was 
only occaſional. The Native Jews 
were oblig'd to conſtant and ſtated 
Communion in our Chriſtian Sacraments. 
And by being ſo oblig d, they muſt 
have projeſs'd themſelves one with - 
tne 


Againſt Occaſional Communion. 9 3 


the Chriſtian Brotherhood, and divi- 
ded from all thoſe who were divided 
from the Chriſtians. What Place 
could then remain for any Communiom 
that could be properly call'd Occaſional, 
when they were oblig'd conſtantly to 
communicate with the Chriſtians, and 
never to communicate with any Com- 
munion divided from the Chriſtians, 
ſo much as Occaſionally? That which 
might look moſt lite an occaſronal Com- 
munion in this Period, would be when 
the Fewih Chriſtians communicated 
with the Temple, But when that 
Temple Communion was not taken for 
the ordinary Communion wherein all 
Chriſtians, as Chriſtians, were oblig'd 
to agree, and by which alone they 
could hope to be made Partakers of 
the Myſtical and Heavenly Communion, 
there could be nothing in it inconſiſtent 
with the true Chriſtian Communion; 
nothing that could inder both Com- 
munions, either with the Temple or 
the Church, from being conſtant; no- 
thing that could confine either of them 
to rare occaſions of communicating, 
when occaſions of communicating, in ei- 
ther kind, were frequent and eafte to 
be had. Both Jeuiſb and Gentile Chri- 
ſtians might conſtantly communicate = 
| the 
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the Church. Yet the Chriſtian eus 
might as conſtantly communicate with 
Temple Offices, as the Chriſtian Gen- 
tiles were oblig'd conſtantly to for- 
bear them. But this. Yarzety of the 
two Caſes was of no more conſe- 
quence for proving a Variety of Com- 
munions, than the like Variety is of 
private Intereſts of ſubordinate Bodies, 
of Countries, Provimces, Cities, and 
inferior Subdiſtinctions in the Catholick 
Communion. There are in theſe alſo 
general Spiritual Concerns of private 
Bodies, wherein 4d the Members of 
thoſe ſame Bodies are concern'd, which 
notwithſtanding are not common to 
the whole Communion. In Affairs of 
this nature each Communicant may 
haye Communicants with him in one 
Body, who do not communicate with 
him in another Body, wherein he may, 
though they cannot, claim an Intereſt. 
Thus it was that in the Temple-worſhip 
1 the bhelieving eus communicated with 
| them who were Unbelievers, who had 
no Rzzht to communicate with them 
in the Euchariſt. Yet even that Com- 
| munion was not occaſional only, but as 
conſtant as their Communion with the 
Temple. However this Communion it 
ſelf ſeems to have broken. off after the 
Sanhedrin 
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Sanhedrin (by its Anathematiſms 1 a- 
painſt the Chri/t;zans) had made their 

own a diſtint# Communion; from that 
time forward we find no ſingle Chri- 
ſtian, who communicated with the Fews, 
ſo much as occaſionally. Their own 
Anathematiſms,” no doubt, drew on 
them the like Denunciations from the 
Apoſtles upon the whole Body of the 
unbelieuing eus, as the local Ana- 
thematiſms of the Synagogues of ſingle 
Cities had done before on thoſe. Cities 
where the Jynagogues had fo misbe- 
hav'd themſelves. And as the Apo- 
ſtles ſeparated from ſuch Synagogues, 
ſo, when the whole Body of the Fews 
had involv'd themſelves in the ſame 
Guilt, it was agreeable to their Prin- 
. ciples to ſeparate from all Holy Com- 
merce with the unbelieving eus. In 
Iconium the multitude of the City 
was divided; (iin is the Word) | 
and part held with the Jews, and 
part with the Apoſtles, Acts xiv. 4. 
So at Epheſus, St. Paul departs. from 
the Synagogne, and ſeparates the Diſ- 
ciples, diſputing daily in the School of 
Tyrannus, Acts xix. 9. ama; aw 
auTov, apuare. The Words are full 
for a diiſtinct Communion in the Lan- 
guage, even of the later Canons. They 
| were 
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were thence forward different Bodies, 
and had their A//emblies in different 
Places, and oppoſite to each other, 
The ſame, in all likelihood, was the 
Caſe with the whole Body of the unbe- 
lieuing eus from the time of thoſe 
Anathematiſms of the Sanhedrin, In 
the Revelations we find mention of 
them which ſ¹ they were Fews, and 
were not, but were the Synagogue of 
Satan, 11. 9. So again: The Synagogue 
of Satan, which ſay they are Jews, 
and are not, but do lie, 111. 9. Theſe 
can hardly be the Ebionites, but the 
unbelieving Fews. The HN] Emo 
Apoc. ii. 9. is that which is ſo frequent- 
ly taken notice of in the unbelieving 
anathematizing eus in the Achs, as 
that which gave the Apoſtles occaſion 
to ſhake off the Duſt of their Feet a- 
gainſt them. That, and their Per/e- 
cutions, v. 9. 10. are rather Notes of 
thoſe eus who did not own the Name 
of Chriſt, than of the Chri/tzan Ebio- 
nites. And the inveteracy of the 
Jeus, when it was in their Pocher to 
Perſecute, appear'd in that ſame Church 
of S1yrna, at the Martyrdom of that 
very Angel of that Church, St. Po- 
tycarp, and before that in Barcochba's 
Rebellion, in Hadriau's Time, in 

, . St. 
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St. Juſtine Martyr. And the Seven 
Fewiſh Hereſies mention'd by the ſame 


St. Fuſtine and Hegeſippus were very 


active, even in the nne ng of the 
Breach, as appear'd in the Martyr- 
dom of St. Fames, our Lord's Brother, 
the Biſhop of Feruſalem. When there- 
fore St. John denies them to be what 
they pretended, really Fews, his mean- 
ing is no other than that of St. Paul, 
when he alſo aſſerts the true Circumci- 
ſion to Chriſtians, and calls the Fews, 
za7z79ylW, rather than reerru . Nay 
Dogs, as our Saviour did the Syrophe- 
nician Woman, purpoſely to diſtin- 


guiſh Her from the Holy Seed of the 


Peculium. And as the ſame Apoſtle 
claims all the Promiſes made to the 
Seed of Abraham, as belonging rather 
to the Seed of his Faith than of his 
Fleſh. He means they were neither 
Iſraelites nor Fews, as thoſe Names 
are glory d in, or ſignifying the choſen 
People of the true Peculium. So far 


from that that he ſtiles them the Ha- 


gogue of Satan, and makes the Del the 
Author of their Per ſecutions, Rev. ii. IO, 
15 and their Myſteries the E T8 
Tard, V. 24. and their chief Reſi- 


dence, the Throne and Dwelling of 


Satan, v. 13. Exactly as Ignatius 
H makes 
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makes them, AzTeduv T6 Fain, 
who did not keep cloſe to the Cam- 
munion of the Biſhop. And as the 
New Teſtament owns no middle be- 
tween Light and Darkneſs, Chriſt and 
Belial, the Power of Satan, and the 
Power of God : Plainly ſuppoſing all 
who are out of the true Communion to 
be, for that very Reaſon, in the Power 
of Evil Spirits, as having no Title to 
| the Divine Spirit of God, which was 
the Bond of the Myſtical Unity of 
Chriſt's Myſtical Body, nor to the 
Protection of thoſe good Spirits, who + 
| are miniſtring Spirits only for the Heirs. 

| of Salvation, Ebr. i. 14. This certain- 

| | ly could leave no room for any Com- 

munion, ſo much as occaſional, with 
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the Zews. No conſcientious Chriſtian 
could venture himſelf among the Com- 
munion of them whom a Perſon of ſo 
xy. great Authority had declar'd to be the 
'Till this Synagogue of Satan. | 
Breachwas So late it was before the Chriſtians ' 
vas no rea- Were ſettled on their own Foundations. 
fon to ex- as a diſtinct Communion, ſubſiſting ſe- 
pect à di- 3 
ſtinct Ae. parately as a diſtinct Body by themſelves 
cow: 7. on thoſe Principles which were pecu- 
"ola! Na. liar to them as Chriſtians. It was not 
tare of the *till the end of the Hiſtory of the 
conan Ads of the Apoſtles, which pretends 


nion. 0 


wo 5 


to no diſtin& Account of what was 
tranſacted in the Cauſe of Chriſtianity 
after St. Paul's Arrival at Rome. No, 
not within the Two Tears which it 
rells us that he continu'd there. Yet 
till they did indeed ſubſiſt as ſuch a 
ſeparate Body, the Offices due to their 
own Bod), and the Obligation follow- 
ing from thence in relation to other 
Bodies for avoiding them ſo far as 
they were inconſiſtent with their Duty 
to their own, could not be ſo diſtinct- 
ly underſtood before they were reduc'd 
to Practice. Practice was that which 
made them known to every Member, 
when the Ca/e was put, and they were 
obig d to act, and to act uniformly, 
and under the Direction of their com- 
mon Superiore. And the remarkable 
Events then likely to follow upon the 
ferment that would be occaſion'd b 
the Practice were they, which would 
oblige a Prudent Hiſtorian to take no- 
tice of them, who would not think 
himſelf concern d to take notice of 
bare Speculations of what might proba- 
bly have follow'd, if it did not actually 
come to paſs. The mentioning ſuch 
things before they came into Practice 
could not have been expected from e- 
ven a profeſs d Hiſtorian, much leſs from 
H 2 ſuch 
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ſuch as had no occaſion to mention a- 
ny thing Hiſtorical otherwiſe than in- 
cidentally, as it fits their Principal De- 
ſign which was very different from 
that of writing Hiſtory. And of this 
ſort are all the Writings of the New 
Teſtament, which are later than the 
Acts of the Apoſtles, We have there- 
fore no realon to expect this Offence 
of the Fews, upon the Diviſion of 
Communion from them in any Wri- 
ting ancienter than the end of the Acis 
of the Apoſtles, nor conſequently any 
clear Accounts on either ſide of the 
Jews or Chriſtzans, concerning the 
Nature of our Chriſtian Communion in 
general, as ſettled on the Principles 
of Chriſtianity; whether it was thought 
conſiſtent with any Communion with 
the unbelieving Feu, even ſo much as 
occaſional. Much leſs could it appear, 
that the yet ſurviving Apoſtles would 
have allow'd any of their own Com- 
municants to communicate with them- 
ſelves only occaſionally, and to commu- 
nicate ſtatedly and conſtantly with the 
unbelieving Fews. T hus far therefore 
our Doctrine concerning Communion 
might have been true, and perfectly 
agreeable to the Senſe of the Apoſtles, 
though nothing could appear by which 
. = 1c 
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it might be yrov'd to be ſo from this 


firſt part of the Apoſtolical Hiſtory. 

That 1s enough to overthrow their 
Negative Reaſoning from this former 

part of the Apoſtolical Hiſtory. 

Ihe true Seaſum indeed that would XVI 
make the CHriſtian Doctrine of the pre 3 
Nature of their Communion appear, {on for ex- 
was when the firſt Separations were 1 
made from that rt Communion which was in the 
had its Original from the Apoſtles #15, ave 
themſelves. The Diſputes rais'd on of the A- 
that occaſion oblig'd the Catholicks to Poſtles. 
notifie their own Senſe of it, as the | 
Topick neceſſary to be inſiſted on in 

order to the Conviction of Dividers 
of the Danger of their ſeparate State, 

and their Obligation, on Account of 

their Sprrittal Intereſts, to return to 

the Communion trom whence they had 

fallen: Their own Diviſion from the 

Fewiſh Communion, rather occaſion d 

than ſettled their own, as a diſtinci 
Communion. At the firſt the Chri&@@þ 
ans were merely paſſive, and made no 

degrees in it but ſuch as the Fews pro- 

vok'd them to. The Apoſtles did nat 

ſhake off the Duſt of their Feet againſt 

the eus, till the 7eus of the Place 

where they did ſo had firſt b/aſphem'd 

and anathematiz'd the worthy Name 


ES by 
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by which they were call'd. Nor did 
they carry the Separation further than 
the particular Synagogue that provol d 
them to it. The Jeparatons, even 
from the Helleniſtical Synagogues, were 
not «4niverſal *till the Provocations 


were ſo alſo. But the Separation from 


the Temple-worſhip was not before the 
Anathematiſms of the Sanhedrin, 
which was too late to be obſerv'd in 


the greateſt part of the Sacred Hiſtory. 
-» Yet this gave them rather occaſion to 
inſiſt on what was amiſs in the Fewifh 


Communion than what was neceſſary in 
their own. That Separation from the 
Fews oblig'd them to Act /eparatety, 
and to provide for themſelves as a di. 


ſtinct Body under the Conduct of the 


Apoſtles. But then the Apoſtles made 
that Proviſion, as they did in other 
Caſes, not all at once, but by degrees, 
as God was pleas d to direct them by 


his Revelations.” The loft Revelati- 


on was that which compleated it. And 
it is impoſſible now to know how near 
that might have been to the end of the 
Apoſtles Age. That very much de- 


pended on their Dſpoſition to receive 
it, if it had any thing remarkably re- 
pugnant to the Prejudices of their 
former Jewiſh Education, and proper 

| to 
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to the Conſtitution of the new Pecu. 
liam. However the ſureſt Reaſonings 
of this kind are to be expected from 
the lateſt Times of the Apoſtolical Age. 
Then the Prejudices of their former 
Education, which Hinder the ſeaſo- 
nableneſ of thoſe Evangelical Revela- 
tions, which introduc'd any unexpect- 
ed or ſurprizing Change, were moſt 
compleatly remov'd. Then they were 
molt diſpos d to Obedience to any neu 
Impoſitions that God was pleas'd to 
lay on them by the Apoſtles. Then 
the Apoſties were moſt of all concern d 
that the Church ſhould not be left e- 

fiitute of any thing neceſſary for its 
Subſiſtence, which ſhould require that 
higheſt degree of Inſpiration which 
was to expire with the Perſons of the 
Apoſtles. Then the failing of ſo ma- 
ny other extraordinary Offices ground- 
ed on the extraordinary yaruouere, 
which were not to be expected by 
Succeſſors, muſt oblige them to ſettle 
the Obligation to Communion on the 
Benefits of Communion; which could 
only be expected from even that /ow- 
er Conſtitution which could not expect 
thole extraordinary Gifts. which inti- 
tled to extraordinary Offices, which 
were all, in courſe, to expire with 
H 4 that 
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that Age of Extraordinaries. This is, 
in truth, that Conſtitution for which 
we are concern'd in our preſent Di- 
ſputes, relating to Duty now, when 
we arc no longer to depend on any 
hopes of Extraordinaries. And this 
could not be thoroughly underſtood 
*till the end of the Apoſtolical Age, 
in a near Profpc& of the Death of 
thoſe Perſons, whole extraordinary 
Gifts intitled them to thole Offices 
which were to expire with their Ver- 


ſons, The ordinary Offices of the 


Church are thoſe of Biſhops, Prieſis 
and Deacons, which are moſt rarely 
mention'd in that part of the Sacred 
Hliſtory where the Principal Diſcipline 
of the Church depended on thoſe ex- 
traordinary Offices of Apoſtles, Pro- 
pbets, Evangeliſts and Teachers, which 
very. Offices were to expire with the 
extraordinary Gifrs which were not 
ordinarily to be expefed after that 
Particular Age. As the Gzfts were 
greater, ſo the Evidences of thoſe 
Gifts were clearer, in that former 
part of the Apoſtolical Hiſtory, than in 
the later wherein the ordinary Govern- 
ment and ordinary Communion were 
ſettled, which were to be deriv'd to 
fuure Ages. That Conſideration muſt 
- Re 
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make the Benefits of Communion 
greater, and accordingly the 4% of Com- 
munion more detrimental, in the Apo- 
ſtles Age than afterwards, as to the 
Benefits of the Communion in this 
Life. But as to the other Life, the 
Benefit of the ordinary - Communion, 
makes us one Body with the Apoſtles 
themſelves, and the ancient Patriarch, 
and indeed with the whole Church 
Triumphant, and intitles us to our 
ſnare of all that is enjoy*'d by any of 
them. They are the Forerunners, and 
have taken Poſſeſſion in the Name of 
all that are to follow as well as for 
 themfelues. They are the Firſtgfruits, 
and derive their Conſecration to the 
whole Body, as the Conſecration of the 
Fir/i-fruzts was ſuppos'd to communi- 
cate a Conſecration to the whole Har- 
veſt, ſuch as might make it fit for the 
uſes of the whole Holy People. Their 
having Poſſeſſion of the Earneſt intitles 
us all to the whole Payment, when 
we alſo ſhall have perform'd the Duty 
requiſite on our part. And although 
they only be Perſonally. in Heaven, 
yet we, alſo, as one Body with them, 
are ſaid already to fit down with them 
in Heavenly Places. The Apoſtle rea- 
ſons, not only concerning our Fellow- 

0 Members, 
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Members, but our Head himſelf, that 
we muſt as certainly r//e and poſſeſs 
what he is poſſeſs'd of in Heaven, as 
he has riſen and is poſſeſsd of the Pro- 
miſes made to our whole Body, HOW. 
ever the Nature of this Communion, as 
to its Ordinaries (for which alone we 
are concern'd in this Diſpute) could 
not have been expected to have been 
fo uni ver ſally known as in the latter 
end of the Apoſtles, when they were 
in a proſpect of the failing of their 
Extraordinaries. Indeed hardly till 
there were Diviſiuns of Communion 
among the Chriſtians themſelves. That 
was, in Truth, the proper Sea ſon for 
cleating the Nature and Necelſity of 
Church-Communion, ' when that Topic 
was principally to be inſiſted on in the 
Diſputes with the Dzviders, for/prov- 
ing their Obligation to return to the 
Communion deferred by them. But 
eventheDzviders had ſuch a Venerati- 
on for the Authority of the Apoſtles, that 
they had not the Confidence to make 
an open Separatioh whilſt the Apoſtles 
themſelves were living, as we are aſ- 
furd by Hegeſippus. What they had 
done ; efore was only Clandeſtime, ra- 
ther the 'for/aking the receiv'd Aſem- 


bles than the ſetting up of any new 
nw ones 
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ones proper to themſelves in-Oppoſs- 
rion to them, Ebr. x. 25. That could 
not be ſo notorious a warning, nor 
could lay an Obligation to be ſo clear 
in this matter as afterwards. It is 
therefore very ſtrange that our Ad- 
verſaries ſhould object to Ignatius his 
greater Perſpicuity in the Queſtion 
concerning the Obligation to Church- 
Communion than what we find in the 
Sereptures themſelves. It was indeed 
the propereſt time for expecting Per- 
piruity herein, if they had been e 
to conſider it. 

Thus then it appears that our Evi. XVII. 
dence againſt Occaſional Communion — 
from the conſentient Tradition of the are clear 
next Ages, immediately ſucceeding the , > 
Apoſtles, is really a firmer proof of occaſional 
the Senſe of the Apoſtles themſelves Commu 
8 this Particular than can, 

in reaſon, be expected from the Srip- 
ture it ſelf. This would alone be ſuf- 
ficient for carrying our Cauſe againſt 
our Adverſaries Reaſonings from Scrip- 
ture, though we had as little poſitive 
direct proof of our Doctrine from the 
Scripture as our Adverſaries pretend 
we have. It might notwithſtanding 
have been the Senſe of the 4 1725 

and been prov'd to have been * 

the 


n 


108 Again Occaſional Communion. 


the foremention d Tradition, though 

they had not fignify*d their Minds in 

their own Age and their own Miri 
tings, having ſo little Obligation then 

to /ignifie their Senſe of it, as I have 
already prov'd. Yet my Cauſe does 

not oblige me to inſiſt on this Pre- 
ſeription againſt our Adverſaries, as if 

we wanted even this Acciſſary Proof 

from the Scripture it ſelf; for my part 

I think we have more to fay for our 
ſelves from at very. Topick than 

they have, if we try the Merit of the 
Cauſe rather from Scripture Principles 

. than from Scripture acts not ſuffici- 
4 ©... ently underſtood. And who can doubt 
11 but that this is, as well the certainer, 
a2 as the fairer, way? The Word 
| | x for Communion is Scriptural, and 
SC criptural allo in that very Senſe in 
which we are concern'd for it. St. Jahn 
in his 7/7 moſt wnqueſtionable Epiſtle 
uſes it when he requires from them he 
writes to, that they ſhould commun!- 
cate with himſelf and his other ſurvi- 
ving Collegues of the Apoſtles, 1 Fohn 

i. 3. of the Epheſme College, as 1 
have elſewhere ſhewn. This was an 
External Communion in that Age; for 
upon the Converſions of Proſelytes to 
the Church, the Proſelytes diſtinguith'd 


them- 
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themſelves from the Unbelie vers by their 
adhering to the Apoſtles, Acts xiv. 4. 
That was by their frequenting, and 
confining ' themſelves to, thoſe A/ 
ſemblies only which were headed by 
the Apoſtles. So F. Clemens Romanus 
thews that the s, of the be- 
lieving Chriſtians was to St. Peter and 
St. Paul their firſt Converters. In- 
deed their relation to the Catholick 
Church required that External Union 
with the Apoſtles, as I have prov'd in 
my Parenefis, F. 34. This zoos 
alſo in the S$cr;prture Notion was to be 
maintain'd by v/ible Sacraments. It 
was the xo of the Eccleſiaſtical 
Bread which intitled Perſons then to 
the x2wariz with the Body of Chriſt, 
1 Cor. x. 16. that is, which made 
them Members of the vifible Church, 
which is frequently call'd his Body. 
This Euchariſt ſery'd the Chriſtians 
for the ſame purpoſes as the v/zble 
Altars did the Fews and Heathens. 
With IJſrael, they who did eat the 
Sacrifices are ſaid to be xowors: of the 
Altar, v. 17, 18. as they who partook 

of the Sacrzfices that were offer'd to 
the Devils are likewiſe ſaid to be 
* I Tay , U. 20. And drimk- 
ing of the Cup of the Lord and the 
0 Cup 
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Cup of Devils, and partaking of the 
Table of the Lord, and of the Table 
of Devils are made exactly anſwera- 
ble, v. 21. What can be clearer 
hence than that our Chri/tian Eucha- 
riſt did as much confederate Chriſtians 
into one Body as the Sacrifices either 
of the eus or Heathens did? And 
that it did as much diſtinguiſo them 
from all other Bodies, who had no 
Right to partake in their Euchariſt, 
which the Fews are ſaid not to have, 
Ebr. xiii. 10. and much leſs the Hea- 
thens ? And that one /ingle Act of 
EO,, with any ather Communion 
whatſoever, did as much cut off from 
the Chriſtian Communion, as one ſingle 
"Af of Communion at the Table of 
Devils was always ſuppas'd to do? 
The reaſon was the fame in all of the 
like kind: That ane fing/e Act of 
Communion made the Communicant one 
with the Body to which the Commu- 
nion belong d, and therefore muſt as 
effectually div him from the Body 
own'd by him formerly, if the Body 
were divided from it into which he 
had been receiv'd by his new Act of 
Communion. That is not all. The 
Seripture'does alſo inſiſt on this Argu- 
ment, and with this very a to 
1421 — 
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| / ſhew that they who have not à Right 
to the {ame xzomeviz, ought not to main» 
tain any Sacred Commerce with each 
other. So the Apoſtle; What Com- 
munion hath Light with Darkneſs 2 
2 Cor. vi. 14. TI # xowwriz is his 
Word. His Inference from the no 
xoweie' is. Wherefore come out from 
among them, and be ye ſeparate, ſaith 
the Lord, and touch not the unclean 
thing; and I will receive you, and 
will be a Father unto you, and ye ſhall 
be my Sons and. Daughters, ſaith the 
Lord Almighty, v. 17, 18. Here is 
plainly an expreſs Command for ſepa- 
rating from thoſe who haye not the 
Right of xo accommodated to this 
Caſe from the Prophet I/aiab. Here 
is a Reaſon alſo ſuppoſed obliging 
them. to obey this Command,. taken 
from the receiy'd Notions concerning 
the Peculium, that all other Communz- 
ons were unclean, and deriyd a Conta- 9 
gion of Uncleanneſs to the Communi- | 
cants inconſiſtent with the Holmeſs of - 
the Peculium, and which therefore 
muſt deprive them of the Privileges 
of the Peculium, who bad involved 
themſelves in that Contagion by not 
ſeparating from the Communion of 
ſuch unclean Dividers, That this . 
a their 
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their Condition appears from the fol 
lowing Words, wherein God does not 
undertake to receive them, or to be 
their Father, or to accept of them 

his Children, on any other Terms than 
thoſe of ſeparating. from thoſe: who 
could pretend to no Right of Commu- 
nion with the true Church. It is very 
plain that, by this Reaſoning, it is 
ſuppos'd-to be as unlau ful to commu- 
nicate in any Holy Offices with thoſe 
of another Communion, independent 
on that which was Cazho/ick, as it had 
been to have Join'd with thoſe who 
were legally unclean in any Temple 
Offices. And it is withal as plain that 
this Reaſoning is allow'd as good un- 
der the Goſpel as it had been under the 
Law. Accordingly St. John requires 
that no Orthodox Communicant ſhould, 
receive: ſuch a Communicant of ano- 

ther Communion into his Houſe, nor 
bid him God ſpeed ; for (lays he) he 
that biddeth him, God ſpeed, is Par- 
taker of his evil Deeds, Epiſt. ii. 
v. 10, 11. That /alutatory Prayer was 
one of the loweſt Acts of Holy Com- 


munion with him. Yet even that this | 


Sacred Author judges ſufficient to in- 
volve ſuch a Sz/uter in the Communion: 
oß a Narſon ſo ſaluted, and to make 

ine | him 
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him chargeable with all the Gait be- 
longing to it as a ſepurate Communion. 
Koe, is his Word, by which it ap- 
pears that even theſe ſalutatory Pray- 
ers were at leaſt, in the latter end of 


the Apoſtles Age, taken for Acts of 


1113 


Eceleſiaſtical Commumion. This is judg d 
to be the Caſe of him who did not 


pew ty "TH SNN | 1 Neis, V. 9. 


A at keen im 80 dhe das 
of Chriſt, where they were all to be 


ſuccecdeu the Apoſtles: in that very 
Office of being the Head Maſters of 
the Schools where they preſided. That 
was the reaſon why the Apoſtle re- 


quires that a Biſpop ſhould be 99 ax 


rag, 1 Tim. iii. 2. That 19, that he 
ſhould have the πν e S aνe, and 


 SBaoxanas, Tit. i. 9. as one of the 


moſt neceſſary Yagio pate for his 
Preaching Function, which in thoſe 
earlieſt Times. was moſt appropriated 


allow any occaſional Communion with 
Perſons of other Communions when they 
thought thoſe. oppoſite Communtons: 10 


70 1 Rights 


taught of God, to own Ghri/t for their 
Maſter and Rabbi in the Language of 
the Jeu, and the Apoſtles whilſt theß 
Ad d and after them the Biſpops who 


unt N — 


Rights of the Peculium, and thought 
withal that the /owe/# degrees of Ha- 
cred Offices were Fn cient to involue 
themſelves in the ſame common Cauſa, 
and to make them liable to mung 
irreparable Loe??? 

XVIII.. Nor was this Duty of N * 
* pofte Communions only true in Fatt, 
taineſt way (Which yet is the uttermoſt that our 
3 Adverſaries pretend to for their Cauſe, 
true Senſe, had they been as ſucceſsful as them- 
par ws ſelves could wiſfi in the Proof hitherto 
ciples than attempted by them) but nereſſary, 
from naked bel — by the Principles then 
on e — and reaſon d on con. 

cerning the Benrſits of the true Or: 
thodox Communion, and the Miſchieſs 

of all other” Communions oppoſite to 

| 8 true Communion, for that ve- 
n, becauſe they were oppoſete. 

who with the Reaſon inſiſted on by 
St. John the Apoſtle: for perſuading 
the Divider of his Time to his: own 
Communion of the ſurviving Apoſtles 
headed by himſelf at Epheſus: And 
truly bur Fellotuſii p, nowavia, is with 
rb Father, und uith his Sou Feſtus 
Chriſt 1 John i. who ſees not that 
the der of of. his Reaf aſoning here con- 
ſits in this, that by their x5oov with 
the 1 chey might expect a nave 


IN with 


with the Father and the Son; and that, 
if they neglected this way of intitling 
themſelves to the Heavenly Communi- 
on by uniting themſelves to the Earth. 
y Communion under the vie autho- 
riz d Repreſentatives of the Hather and 
the Son, they could not pretend to a- 
ny Communion with the Father and the 
Son themſelves. Theſe Heads of My- 
ſtical Union ſecur'd the true Chriſtian 
Cummunion againſt all other viſible 
Communions then in view, or that 
could be expected afterwards. As the 

Communion with the Father could not 
be had without it, it oblig'd the Fews 
to enter into it, and nor to continue an 
oppoſite Communion by themſelves. E. 
ven that % Peculium which had for- 
merly a Communion with the Farther 
without any expreſs Recognition of 
the Son was now to expect it no longer, 
and muſt” 1% their Communion with 
the Father if they did not alſo com- 
minicate with the Son. Nor could a- 
ny Gentile Proſelytes now any more 
expect to communicate with the Fa- 
ther, by their Admiſſion into the 
Fewtih Communion without communi- 
cating with the Chriſtians alſo, who 
had been form'd into a Communion 
immediately by the Son alſo. The 
* 12 Reaſon 
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Reaſon. was, . becauſe: the Tm&weywy), 
the Admiſſion to the Father, was indeed 
the Office of the AA, without 
whom therefore there could be no be- 
neficial T7 x to the true Peculi- 
um. Much more did the neceſſity of 
communicating with the Son oblige all 
to a Communion with the Apoſtles, as 
they were the eurimlzi, the greatcſt 

Favourites, admitted to the neareſt 

degrees of Familiarity, and the ſe- 

creteſt of the Son's Myſteries, as they 
were the UTNetTai TS AGys, attending, 
him in his Preaching, as they were 
the aut horig d moſt Authentical cre- 
dible Mitneſſes, deſign'd by himſelf 
for that very purpoſe of being Mit- 
neſſes of what was ſaid and done by 
him; and as the Cup of Bleſſing bleſſed 
by 1 was a xcvic- of the 

Blood of Chrift, and the Bread broken 

by them was a zowviz. of the Body of 

Chriſt, 1 Car. x. 16. as it was drimk- 

ing of the Cup of the Lord in Oppo- 

ſition to the Cup of Devils, and a 
part abing of the Table of the Lord in 

Oppoſition to the Table of Devils, 

V. 21. Thus it oblig'd all Gentiles, 

upon quirting their Gentile Communion 

with Devils, to join themſelves im- 

mediately to the external mm 

EVE 8 wit 


with the Apoſtles in order to their 
Communion with the Lord in Oppoſe 
tion to their old Communion with De- 
vits. And the ſame reaſoning holds 
in Oppoſition to all ſubdiuiding Com- 
munions under the common Name of 
Chriſtianity, whether Heretical or dchiſ- 
matical. The Body of the Church af. 
ter the Apoſtles was the ſame Body that 
had been under the Apoſtles, only con- 
tinu'd under the Lives of Survivers. 
There could not therefore be any 
communicating with the Apoſtles in a- 
ny later Age, but by communicating 
with that Body which had deriv'd the 
 Surceſſion to the Age of the Communt- 

cant. That common Body was alone 
intitled to all the Right and Privi- 
leges it had been inveſted with in any 
Age. But more particularly with 
thoſe Privileges which were deſign'd 
Ordinary for all Church-Members in 
all ſucceeding Ages, as this moſt cer- 
tainly, was of the Myſtical Commu- 
nion with the Father and the Son. 
That appears from the form of Bap- 
tiſm of perpetual uſe in all Ages, in 
the Name of all the Perſons of the 
Trinity, plainly implying that baptized 
Perſons are all of them admitted to 
Communion with the Father and the 
1 | \ I J Son; 
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Sen; and from the whole Diſcipline 
of the Church in this Age alſo, wholly 
depending on the Fatifcation in 
Heaven of the Sentences pronounc'd 


' by the viſihle Biſhop on Earth. The 
"_ Terror of theſe Earthly Sentences was 
| thence deriy'd that God and Chriſt, as 
1 repreſented and oblig'd by the viſible 
ih earthly Biſbop, were thought oblig d to 
I exclude him from the Heavenly Cons: 
| munion, whom the viſible Biſhop had 
* excluded from his own Communion on 
_ Earth, as I have elſewhere ſhewn. 
I} | | The Article alſo of the Communion of 


Saints was to aſſert the Concurrence 
ih between the vjſible and the my/tical 
it Church under the Preſidency of God 
i" | and Chri/t, as a Point of Faith, and of 

the greateſt Importance to our Chri. 
ftian Society. To the ſame purpoſe is 
Chris Promiſe of being with his 
Church to the end of the Morld, e- 
ven where #290 or three are gather d 
together in his Name. Which can be 
underſtood of no other than the vii 
ble Aſſemblies of the Church in this 
Morld, and his own expreſs Doctrine 
of the inſeparable Union between 
bimſelf and his Father, when he was 
deſired by his Diſciples to ſhew them 
his Farber. To which I might add the 
+4 many 


many aches —— en iche mention 
it as a Privilege of the mew Peruli⸗ 
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um, that we ſnhould be all taught of 


Cd; that Chriſt, would be Ema. 
nuel, God: with us; that we are to be 
all-one „ AS the Father is in Chriſt; and 
Chriſt in his Father; that we alſo may 
be one in them, Chriſt in us, and dus 
Father in him, that de may be made 


perfect in one, John xvin 21, 23. that 
they might wall in us, and duell in 
us, and that e might be their Tem. 


ples. Theſe are certainly the Ordina- 
ry laſting Favours of the new Peculi- 
um, not to determine with any ane 
Ase, much leſs with that of the Apo- 
les. It is very ill Reaſoning, to make 
the Myſtical Benefits of Communion-in 
the Apoſtles Age temporary, becauſe the 
Evidences and Manifeſtations were ſo. 
Thoſe Manifeſtations were requiſite at 
firſ# to prove the Donations true to 
the ſirſt Converts to our Chriſtian Re- 


ligion, which were afterwards to be 
expected to be believ'd by their Suc- 


ceſſors, on Account of our Lord's ge- 

neral Promiſe of ſecanding his own 

Inſtitutions without any new . 
Manifeſtations. The Holy Ghoſt w 

by: at. firſt to the Apoſtles and — 

2 Converts in flaming Tongues, and 

I 4 * ſuch 
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ſuch other ſenſible Evidences. We 
muſt not therefore believe that he is 
not noc allo given in our Saviour's 
Baptiſm, Whoſe Prerogati ve it was to 
give the Bapri/m of the d pirit, becauſe 
we have not not thoſe viſible Evi. 
dences of his being given as were fre- 
quent then. On the contrary the 


Scripture ſuppoſes all bapriz'd Per- 


Cor. xi. 
30. 


ſons to have the Spirit, and that who- 
ever has not the Spirit of Chriſt is none 
of his. The like Evidences there were 
then of the Power the Evil Spirits 
had over them who were deliver'd to 
Satan by Eccleſiaſtical Cenſures. Theſe 
are not ow ſo frequent. Vet we 
muſt not therefore disbelieve, that God 
does ſtill make uſe of thoſe ordinaty 
Miniſters of his Inflictions on Sinners, 
in the Caſe of Excommunicates, be- 
cauſe we have not now ſo many Proofs 
of it in this Life, as they had then. Ja- 
crilege is ſtill as Criminal, and as liable 
to a ſevere Puniſhment as in the Caſe 
of Ananias and Sapphira, though we 
do not now ſee ſacrilegious Perſons al- 
ways puniſh'd by ſuch a preſent and 
immediate Interpoſition of Heaven. 
So is the Caſe of unworthy Communi- 
cants, though we have not ſo ma 

weak and ſickly, and capitally.puniſh'd 
n 8 as 
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as in that Age of the more Ordinary 
| uſe of Extraordinaries. But as the 
neu Peculium is a Conſtitution prin- 
eipally deſign'd for the futur: State, 
this newly reveal'd Communion with 
the Father and the Son is moſt certain- 
ly ingredient in it. Theſe Principles 
are impoſſible to be reconcil'd with a 
diverſity of Communions, one ſtated, 
and the other only occaſional. Our 
dealing here is with God, who is pleasꝰd 
to concern himſelf in the Affronts 
offer*d to Perſons authorig d by him. 
Not with Men, but God. So the ſa- Ads v. 4: 
cred Writers uſually expreſs it in this 
very Caſe; where the dealing was not- 
withſtanding immediately with Men. 
To let us know that, as God is pleagd 
thus to interpret it, ſo he will puniſo 
it, not according to the Dignity of the 
Perſon of his Repreſentative, but his 
own. And he 1s one who will not be 
ſerv'd by hatves, who requires al our 
Heart, and all our Soul, and all our 
Mind, and all our Strength; who will 
have the whole Heart, or none; who 
_ endures no Rzval, who has declar'd 
againſt halting between two Opinions, 
between Himſelf and Belial, and a- 
gainſt all Laodicean * 
Theſe are the Principles of the New 
Teſta- 
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| Teſtament. Let our Adverſaries recon- 
eile them with their own Caſe of gcca· 
| Han Communion if they can. 
XN. St. Jolm goes —— and deſcribes 
Ren. the Caſe — the two Communious ho 
ſoning there diſpu tes of as ſuch As admitted | 
ſuppoſes no Thoughts: of Tudifferency He 
— mentions the Benefits of the Mb bent 
_ — Communion, as common to all them 
ho w who, by-- preferring the Communion 
out of the with Himnſelf and his Collegue Apa. 
mecon fler, had: ſecur d themſelves of their 
Communion with the Father and. the 
Son. Thoſe he calls Life, and Light, 
and Truth. And the contrary he ſup- 
poſes to be the Caſe of them who 
were in any other oppoſite Communion, 
that they e that very xeaſon of their 
being of any ot ber than the Orthodox 
Cammunion) were in a State of Death 
in tion to Life, of Darkneſs 
in Oppoſi tion to Light, of Falſhood 
and Error in Oppoſition to the Truth. 
Theſe Characters our Adverſaries can 
never reconcile with a Saluable Con- 
dition by the Principles of the Neu 
Teſtament. The State of Death here 
mention d muſt neceſſarily relate to 
the ſecond Death, not the firſt, which 
thoſe of the true Communion are as li- 
able to as they of the falſe ones. 5 
2 1 mu 
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muſt therefore mean ſuch a Diſpoſition 
in this Life as muſt deprive the Per- 
ſons, involved in it, of all Title to 
that better Life which is expected 
hereafter. The Original of the Form 
of Speaking was, I believe, deriv'd 
from the Pythagorcans, who very 
much influenc'd the Few: Ef/enes, 
as. the Eſſenes ſeem to have done 
the Chriſtians by à Coalition of 

their whole Body with our Anceſtors:- 
For we find very few Footſteps of 
them after the firſt 4egimmings of Chri- 
ſttanity. Thoſe Philoſophers erected 
Monuments for the Divulgers of their 
Philoſophical Myſteries, as Perſons de- 
ſtitute of all Hopes of that Diviner 

Life which was promis'd by their My- 
ſteris s. Our Sacred Writings of the 
New Teſtament imitate the ſame Style. 
So our Saviour, when he warns that 
the dead ſhould bury their dead. So 
the Apoſtle, when he mentions the 
dead in Treſpaſſes and Sins. And when 
he ſays concerning the Mido that {ves 
in Pleaſures, that ſhe was dead while 
fe lived. The State of Death there- 
fore in this Senſe can be no other than 
a State of Damnation, if it'be not re- 
pented of, and therefore cannot be a 

State of ſuſtiſiable Communion, ſo much 

| as 
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as Occaſional. Nor is the other Term 
of Darkneſs of any better Importance 
for our Adverſaries purpoſe. That is 
always deſcrib d in the New Teſtament 
as an initial Hell, and a State of Su 
jection to the Devil. He is the Prince 
of Dartneſs, and his Powers are the 
Powers of Darkneſs. And Sins, as 
they ſerve his Intereſts, are call'd the 
um fruit ful Works of *Darkneſs. So in 
the Screptures, and fo in the Apoſtle 
Barnabas. Occaſional Communion there- 
fore with thoſe who are in Darkneſs 
is, by the Scripture Principles, inter- 
preted to be Communion with the De- 
vil himſelf. But both Ye and his Forks h. 
of Darkneſs are made wncapable 'of 
Chriſtian Communion. What Commu- 
nion hath Light with Darkneſs ? And 
what Concord hath Chriſt with Belial? 
2 Cor. vi. 14, 15. Have no Fellowſhip 
with the unfruitful Works of Darkneſs, 
Eph. v. 11. My ovyzowwneire is the 
Word, by which the Reader may un- 
derſtand that what is here, and elſe- 
where, tranſlated Fellowſhip is indeed 
Communion. So alſo, in the Third Par- 
ticular, that which is oppos'd to the 
mveI ua Th! aMnYeuc; is the mveD pa Tis 
TAzms, I Job. iv. 6. Theſe u 
d r, are join'd with the S ον 
r Aae 
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Nu Ne,“ I Tim. iv. 1. and there- 
fore can be no other than evil: Spirits, 
with whom our Adverſaries themſelves 
will not, I believe, allow any Commu-— 
nion whatſoever, even not ſo much as 
occaſional. = W 8 
+1 do not doubt but that the Severity 
of theſe Inferences will very much ſur- 
prize our Latitudinarian Adverſaries: 
And J wiſh, for the ſake of my decea- 
fed Friends, (who are concerned in the 
Conſequence, yet have given no ſenſible 
Signification of their Repentance, that 
might give ground for a prudent Cha- 
rity) that any of my living Friends 
could apologize for their Caſe; better | 
than I can. But if God has been plea- | 
| ſed. to oblige all Men to his own Con- | 
ftitutions, and a Submiſſion to his au- | 
thorized Repreſentatives on Earth un- 
der pain of reckoning them, 1n caſe. of 
their Refractorineſs, as Subjects of the 
Devil, and giving them over to his 
Power whom they have rather choſen 
to ſerve: It is not our Favour to Mens 
ih Per ſons, it is not any good Meaning on 
Y the parc of thoſe who are guilty of this 
Refrattorineſs, that can change the 
Divine Eſtabliſhments, or the Conſe- 
quences that muſt flow from them. If 
a Marcus Antoninus, or an Epictetus, 
| ſacri- 
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facrifices to a Heathen Idol, he ſacrifices 
to a Devil, and communicates with a 
Devil, by the Doctrine of Chriſtrant- 
i in our inſpired Writings, how good 
an Opinion ſoever himſelf has of the 
God he worſhips, and how far ſoever 
he may be from defining any Honour 
thereby/to any wicked-or unclean Spit 
#iFs. So we have Reaſon to believe 
God will interpret ſueh a Sacrifice, by 
the ſureſt way we have of knowing 
God's Mind, by his own Declaration 

of it in the Scriptures. And it would 
become every truly pious conſcientious 
Perſon, rather to ſecure his own Soul 

by a meek and refigned ' Compliance 
with the Divine Conftitutions in his 
Practice, than to murmur with the 
unfaithful Servant, and to reproach 

God with the Imputation of being a 

hard Maſter, for his having made ſuch 
Conſtitutions. Thoſe very excellent 
Heathens, now mention'd, had a great 
Honour for the Supreme Being, as ap- 

pears from their Works' ſtill extant, 

and undoubtedly never intended their i} 
public Worſhip for any that themſelves 
believed evi ones. The Se Surge 

ea ay were they for whom their publick 
Solemnities were all intended: The in- 
fernal Gods that were W 

95G ear 
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Fear rather than Love, and their A. 
verruncations and aworegrizcyun)," wert 
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generally deſerted by the Heathens  _ 
themſetues, as alſo the immoral Bac. 
chanalia, and the Rites of Cybele and 


the like, at this time when God was 
pleaſed to publiſh the Goſpe]/ by the 
Miniſtry of the. Apoſtles. And the 
Perſons concerned in ſuch Worſhips, 
the Magi and Veneſici, and the Galli 
and {Juyayoys were publickly infa. 
mous, ad under the publick Cenſures 
of their Laws made by thoſe heathen 


Governors themſelves. . Vet the Scri= 


ptures and the firſt Chriſtians judg'd 
the Worſhip of the % of thoſe Hea3 
then Deities to be no better than a 
Worſhip of Devils, and dealt with 
their /apſed Brethren: who were guilty 
of it accordingly. And they gather'd 
it from ſuch general Reaſdnings as make 
the Worſhip of all other Bodies diſt inct 


from that of the true Peculium to be 


2 Morſbip of Devils. J have elſewhere 


obſerv'd that Paſſage of the Apoſtoli- 


cal Ignatius, where he makes all Acts 

of Aſſemblies ſeparate from B:ſhops to 
be a Worſhip of the Devil. O da Sex 
ind Tl Tec, TH Faw NU 
et. I know not whether Mr. Calamy 
had this Place in his View: when he 

N took 


Smyr. 5. 9. 
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Of Mar- 


riage out 
of the Pe- 
culium. 


Ep. ad 


8 
i 
| 
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N., Nad. Confidence in pretendi 
| 9.151.152, Apoſtles Minds (from Mritings of thoſe 
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| took upon him to cenſure this holy 


| Perſon as out of his Wits and blaſphe- 


Againſs mou. Nor can I but wonder at his 
to know the 


Zmes wherein it is not likely that they 


had taken any care for ſettling that 


| Conſtitution of the Church which was 
deſigned for the Uſe of Poſterity, 72 


| on the failing of thoſe Gifts and Offi- 


ces that were extraordinary) better than 


l | Ignatius who convers'd with the Apo» 
[ | ſtles, and that in thoſe later Times 


wherein _ were moſt oblig*d to ſet. 
tle the ordinary Government of the 
Church, which could not fully take 
place i the Expiration of their n 
: Lives. Yet on the other ſide, this Paſ. 
ſage is ſo decifive againſt his Caſe, 
and that of his Latitudinarian Bre- 
N thren, that it was very likely to raiſe 
| the unmortify'd Paſſion of ſuch as 
were not willing to receive the Truth 
in the love of it. The Acts the Bleſ- 
. ſed Martyr ſpeaks of here under the 
eneral term of Tegowy are Baptiſin 
and the Euchariſt, and the Apoſtolical © 
[i Feeaſts of Agapæ, and in general the Te 
al vir els Thw ixxAnoiev, as appears in 
[| the Words foregoing. Theſe were 
| Darga, and delign'd for the one _ n 

0 0 
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God of the true Peculium. Yet upon 
God's declaring his nat accepting them 
when performed in Diſbonour of his 
own Authoriz'd Repreſentatives, he 
| declares them Acts of Wonſbip not of 
him for whom they were intended, but 
of his Rival the Devil, who had in- 

deed the Benet of all that Worſhip 
which was declared unacceptable to the 
true God. f 

Nor can he, and his Brethren, XXI. 
think this ſo different from the Da- ,® pr | 
&rine of the Scriptures, if they will be fer their 
pleas'd to conſider the Scriptures them- Breach of 


Commu- 
ſelves ſedately, and without any re- nion with 


gard to imbibed Prejudices. 2 the Chriſti- 


themfelves (how much Zeal ſoever al, a. 
they pretended for the Law of God) Synagogue 
yet are taken by St. John for the Hna- 7 San. 
gogue of Satan. I know the Blaſphe- 
my of them which ſay they are Jews, 
and are not, but are the Synagogue of 
Satan, Rev. ii. 9. Again; Behold, J 

will make them of the Synagogue of 

Satan, . (which ſay, they. are 1 1 + 
and are not, but do lie) behold I will 
make them to come and worſhip before 
thy Feet, and to know that I have 
loud thee, iii. 9. There could hard- 
95 be any, at this time, who could 

nd in their Hearts to pretend to be 

Ra K Jews 5 
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Jews, if they were not, but they who 
glory d in that Name. Nor were any 
likely to glory in that Name but they 
ho were Fews:by Extraction, when 
| the very Name expos'd them to a Tax | 
| to the Temple of Peace at Nome, the | 
| ſame which had formerly been paid to 
| 


| Sueton. their own Temple at Feruſalem, which 
Domitan. Fax was exacted with great Rigor in 
this Reign of Domitian, under whom 
St. John receiv'd his Revelations in 
his Exile at Patmos, when withal they 
had not only incens'd their Raman 
Protectors againſt them by that Regel- 
dien which God was pleas'd to make 
the occaſion of inflicting the Vengeance 
themſelves had imprecated upon their 
ovyn Hcads, but thereby expos'd them- 
ſelves defenceleſs to the old Nancars 
and Reſentments of their neighbour- 
ing Nations, who took this occaſion, 
as Joſephus ſhews, under pretence (no 
. doubt) of gratifying the Romans, to 
| wreck the utmoſt of their n Malice 
J againſt them. At ſuch a time, I ſay, 
as this was, they could have been no 
other but Jews by Extraction that 
could ſhew themſelves ſo zealouſſy am- 
bitious of ſo hateful a Name, which 
1 had nothing to recommend it but the 
1 Glory of their Anceſtors. Vet neither 
3 | Was 


was that any Recommendation to ay 
but themſetves and the Chriſtians. 
But how then could they who were 
really Fews by Extraction be ſaid to 
lie in challenging that Name, and not 
to be what they pretended? This will 
be eaſily accountable if we remember, 
that, in the Diſputes between them 
and the CHriſtiams, the Chriſtians, even 
the Gentile uncircumcis d Converts; 
challenged all thoſe Names of Glory to 
themſelves, and deny d them to the 
unbelieving Fews, as far as they did 
indeed afford matter of true Glory. 
They deny d them to be all Iſrael who 
were of Iſtael, Rom. ix. 6. Theit 
meaning was n that all that 
were of Iſraelitiſb Extraction were not 
of the Iſraelitiſb Seed which was inti- 
tled to the Patriarchal Promiſes, and 
that the uncircumcis d Gentile Profe- 
lytes to Chriſtianity had a better Right 
to this Name of the privileg'd. Iſrael 
than thoſe who g/oryd only in their 
Carnal Anceſtors. To this end St. Paw! 
ſhews that it was not the Iſyael after 
'the Fleſh, 1 Cor. x. 18. for whom the 
Promiſes were intended; not the Seed 
of Abraham's Fleſh, but of his Faith, 
Nom. ix. 8. which Faith he had whilſt 
he was himſelf yet uncirrumcis d, 
5 og 2 Rom. 
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Rom: iv. 2. Here the believing Gen- 
tiles had a better Plea to be the Seed 
of Abraham, for whom the Promiſes 
were intended, than the Fews had, 
becauſe he allo was wncircumcis'd as 
well as they, when the Promiſes were 
made to him and his Seed, and when 
his Faith was imputed to him for 
Righteouſneſs, Accordingly the A- 
poſtle diſtinguiſhes further, of two 
ſorts of Circumciſion mention'd in the 
Old Teſtament; that of the Fleſb and 
the Letter, which Abraham himſelf 
had not when the Promiſe was made 
to him, and which therefore could nat 
have been defign'd for the Beneficial 
Circumciſion ; and that of the Sprrit, 
to which the Pious believing Gentiles 
could lay a better Claim than the un- 
believing Fews themſelves. He there- 
fore diſtinguiſhes alſo between Two 
ſorts of Fews, one that is ſo outward- 
th, by. the Circumciſion which is out- 
ward in the Fleſh; the other that is ſo 
mmwardly, whoſe Circumciſion is that 
of the Heart, in the Spirit, and not 
in the letter. This is he of whom he 
fays, whoſe Praiſe is not of Men, but 
of God, Rom. ii. 28, 29. The M. 


frical Few therefore, by this Doctrine, 


is the only Few who is praisd fon 
* | ſuch 
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ſuch by God, who judges not by out- 
ward appearance, 1 Sam. xvi. 7. He 
therefore is the only true Few, the o- 
ther only ſo in appearance, not in re. 
ality. This Reaſoning is perfectly a- 
greeable to the other Miſtical Platoni- 
cal Reaſonings of the New Teſtament, 
Which allow the Name of Truth only 
to the Myſtical Archetypal Exemplar s, 
not to the E#ypals, as I have elſe- 
where obſerv'd. This gives us a clear 
Account, from the Reaſonings and 
Principles of the New Teſtament, why 
St. John denies them to be Fews who 
notwithſtanding were indeed Fews by 
Extraction, and why he ſays they lie 
when they pretended to be Fews. 
But they, who boaſted fo of their 
Extraction, could hardly poſſibly be 
guilty of the Heathen 1dolatry, nor 
conſequently of worſazpping the fame 
Devils with the Heathens, whom 
themſelves condemn'd as well as the 
Chri/tzans. The Glory of that Name 
Was thence deriv'd,. that that. Nation 
alone had. been formerly the peculiar 
Favourites of the Supream Being, who 
had been plecas'd to take them into his 
immediate Care, whereas he had com- 
mitted other Nations to the Govern- 
ment of other * Spirits, . 
2 3 
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F have ſhewn in my One Prieſthood and 
one Altar. But it had been a quitting 
of this peculiar G/ory of the Fews a- 
bove all other Nations in the World, 
for any Few to worſhip any Local or 
National God. That had been a re- 
ducing himſelf by his own Act to an 
Equality with other Nations, and in- 
conſiſtent with the National Privileges 
of the Fews ſuppos'd by them who 
boaſted of their being of that Nation. 
Whoever therefore debaſed himſelf 
thus far could have no great Opinion 
of that great G/ory of his own Nation. 
And he that had not ſuch an Opinion 
was by no means likely ſo to boaſt- of 
it, as we find they did of whom 
St. John was ſpeaking in this Place. 
Plainly therefore they were Fews by 
Extraction, and ſuch as deſign'd their 
Worſhip for that Supream '' Being of 
whom they ſo boaſted. The Name of 
a Synagogue ſuppoſes them ſo, when 
they had now no other publick Wor- 
hip but in their Synagogues after the 
Deſolation of their Temple. So alſo 
do their mentioned Bl/aſphemies againſt 
the Chriftians, of which we have fo 
many Inſtances, even in the Scripture 
Hiſtory. Why then are they call'd 
the Synagogue of Satan? I know - 

Other 


other Reaſon that can be given be- 
ſides that general one of their being 
divided from the true Peculium, the 
true eus, and the true Iſraelites. 
Here therefore we have a Scripture 
Example exactly parallel. with that of 
Ignatius, of judging them in the Cam- 
munion of the Devil who were divi- 
ded from the true Communion, the Pri- 
vilege of whom alone it was to be in 
Communion with the Father and the 
Son. And if this were the Caſe of the 
old Peculium it ſelf as ſoon as they had 
ſeparated themſelves - from the true 
Communion, much more it muſt have 
been of Chriſtian Separatiſts. So the 
Apoſtle ſuppoſes in his Reaſonings 
concerning the nataral and engrafted 
Branches of the Olive; I God-ſpar'd 
not the natural Branches, take heed 
leſt he alſo ſpare not thee, Rom. xi. 21. 
The ſtile of the ſame ſacred Writer 
elſewhere is the ſame: The Devil hall 
caſt ſome of you into Priſon, Rev. ii. 10. 
This immediately follows the mention 
of the Hnagogue of Satan. And 
therefore, in all likelihood, is meant 
of the ſame Synagogue. To the ſame 
Purpoſe he mentions Satans Seat} 
Dewey, in Pergamus, where Satan 
dwell d, v. 13. meaning perhaps the 
 eonfiftorial Fudiratories allow'd to the 

| K 4 Jews 
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Fews in ſome places by the Indujgence 
of their Conquerors the Romans, 
which might enable chem to Perſecute 
the Chriſtians, or the infidious Practi- 
ces of the Hereticks as falſe Brethren, 
who did not yet profeſs open Hoſtili- 

ty whilſt they were over- aw'd by the 


Reverence they had for the yet ſurvi- 


ving Apoſtles. However as many as 
appcar'd to divide from the Communi- 
on of the Church in that Age are treated 
in the ſame way. St. Polycarp calls Mar- 
cion the Firſt-born of the Devil. St. John, 
Cerinthus the Enemy of God. St. Paul, 
Elymas the Sorcerer a Child of the De- 
il, and their Doctrines, Doctrines of 
Devils. He tells us that the coming of 
his Man of Sin (by whom, in all 
likelihood, he means thoſe Apoſtates 
from the Communion) was to be after 
the working of Satan, 2 The. ji. 9. 
v kl., as an Energumenus, à 
Perſon poſſeſs'd by the Devil. He 
tells us alſo, that the God of this World 
bad blinded the Minds of them who 
believ'd not, 2 Cor. iv. 4. Who can 
doubt but that he means here the De- 
vil? The ſame whom he. elſewhere 
calls the Ruler of the Darkneſs of this 
World, Eph. iv. 12. The ſame under 
whom he ſuppoſes all to be before their 
Reception into the true Communion, 

|  #Fherein 
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 Wherein in time paſt ye walked ac- 
cording. to the Courſe of this World, 
according to the Prince of the Power 
of the Air, the Spirit that now work- 
eth | again ivecyerr©. in the Children 
of Diſobedience, among whom alſo we 
all had our Converſation in times paſt, 
in the Luſts of our Fleſh, fulfilling the 
Deſires of the Fleſh, and of the Mind, 
and were by Nature the Children of 
Wrath, even as others, Eph: ii. 23. 
Hence we ſee how Excommunication 
was underſtood to be a Delivery unto 
Satan. It was a putting them into 
the Condition of Heathens and Pub- 
licans, à putting them into the ſame 
Condition wherein they were before 
they were admitted into the Church, 
which. is here plainly ſuppos'd to be 
in the Power wt the Devil. This was 
lainly ſuppos'd in the whole Diſci- 
Move of the Church as it was prattic'd 1 
in thoſe firſt and pureſt Times. plwKwine of the 
The 6% Liver that was, before his usch. 
Converſion to the Chriſtian Religion, ret Times, 
was ſo treated at his Reception into the 1 6 
Chriſtian Communion as one that was „ral Liv- 
_ aftually under the Power of the De- ers, ben 


| he 
vil. He was to renounce the Devil, — 


, the ſame time that he was munion, 
to profeſs his owwreZw with Chriſt. any" 


Power of 


The e Devil. 
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The Terms were Military, and alluded 
to the Defection from one Hoſtile Ar- 
my to another, and therefore ſuppos'd 
him of the Devil's Army, and under 
his Command, before he join'd himſelf 
to his Lawfu! Prince. He was alſo 
to be exorcis d, as well as the Chriſtian 
Energumeni, which plainly ſuppos'd 
all ſuch Proſelytes as much poſſeſs'4 


by the Devil, as the Lapſers from 


their Baptiſmal Purity by peculiar 
Crimes. He was to be . by 
his Water-Baptiſm not only from the 
Guilt of his Original Sin, and his 
actual Sins committed formerly, but 


alſo from the Impurity contracted by 


the Inhabitation of fo impure a Spirit: 
This was, in Truth, the Impurity that 
hinder'd the Members of the Church 


from communicating with him in any 


Holy Offices of Prayer before his Bap- 
tiſm, from which his Sins committed 
after Baptiſm did not exclude him, 
unleſs they were ſo great as to exclude 
him by a Cenſure of his Eccleſiaſtical 
Superiors. Nor was he thought qua- 
lify'd for receiving the Myſtical bo - 
tiſin of the good Spirit, (which was 
the Bond that incorporated him into 
the Myſtical Body of Chriſt, his Church) 
*till he had paſt through all theſe pro- 


vious 
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vious Luſtrations. Thus it was in the 
firſt Admiſſion of any Member into the 
Chuch, how exemplary ſoever his Mo- 
rals had been before his Admiſſion. 
That was not thought ſufficient to 
free him from Slavery to the Devil 
till Chri/f was pleas d to redeem, and 
manumit him, and to apply the price 
of his Redemption to him by incorpo- 
rating him into his Myſtical Body. 
The ſame was thought to be the Con- 
dition of Excommunicates and Separa- 
tifts, that the Separation, whether 
active or paſſive, did put them into 
the ſame Condition they were in before 
their Aamiſſion, and therefore into 
the ſame Subjection to the Devil as 
before. Immediately therefore on their 
Diviſion from the Society which was 
privileg d with the Protection of good 
Sprrits, the evil Spirits had a Power 
over them, whieh in that Age of Ex- 
traordinaries (wherein things were to 
be proud which were afterwards to 
be behiev'd on the Credit of the Proofs 
then given in that fir/# Age) appear'd 
by ſenſible Manifeſtations. Yet God 
was pleas'd to confine the malignity of 
thoſe Evil Spirits, who had Power 
over them, to ſuch Acts of Cruelty as 
might ſerve the ends of Diſcipline a 
. is 
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his ou Church, to terrifie others b 
their Example, and to diſpoſe the Cri- 
minals 7hemſelves to ſuch a Repentance 
as might qualific them for the Favour 
of their Spiritual Sͤuperiors in order to 
a new Reception. This Puniſhment 
therefore was for the Deſtruction f 
the Fleſh, with that merciful Deſign, 
that the Spirit might be ſav'd in the 
Day of the Lord Jeſus, 1 Cor. v 
This was eſpecially the Caſe of loch 

| whoſe Separation was involuntary, and 

4 occaſion'd by Carnal Frailty; for vo- 

} tuntary Separatiſts their Caſe was look*d 

* on as more deſperate, both in regard of 

|. their Repentance, and their Acceptance 

| alſo, as I have elſewhere ſhewn from 

Ebr. vi. 4, 5, 6. X. 26, 27. And 

therefore ſuch, if they had not theſe 

\| monitory Chaſtiſements of the Devil in 

1 this Life, it was far from being a Priui. 

1 lege or Favour to them. It look'd like 

1 a Conſignation of them to receive 

1 their Puniſhment hereafter. Letting 

l Sinners alone is the moſt dreadful Pu- 


| niſhment in this Life. And it is in- 
{1 rended by God as an Argument, that 
| 5 does not utterly take away his /ov- 
Kindneſs from thoſe, whoſe 

Tranſerelſ tons he viſits with the Rod, 


and their Iniquity with Srourges, 
Pal, 
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Pſal. Ixxxix. 32, 33. The Devil was | 
ſuppos'd to haye them more ſecurely 
for his own when he was in leſs Dan- 
ger of loſing: them by caftigatory In- 

ons. . 

However the Reaſoning of the XXIII. 
Scriptures in this Caſe is ſo clear that de Res, 


. | i | g ſonings of 
I know not how it can be avoided. the Scrip- 


Thoſe Holy Writings own no mean men n 

between Light and Darkneſs, between berwem be- 

Chriſt and Belial; between him that 4 i» te 

beljeveth and an Infidel. And there- — 

fore whoſoeyer is not of the one ſort, Church, 

muſt, for that very Reaſon, be CON - - Power 

cluded to belong to the other. The of the De- 

| Seripture judges whether of theſe i 

Parties we belong to by External Acts, 

by the External Bodies to which we 

are aſſociated, and by External Acts 

of Communinion. It is impoſlible to 

ſerve God and Mammon, and he that 

is not with Chri/t is againſt him, and 

therefore muſt be reckon'd belonging 

to his Adverſary Mammon. He owns 

no Body of Men for his but his Church, 

nor any Church for his but that which 

is in Covenant with him by Baptiſm 

and our Euchariſtical & arif . They 

are in Communion with our Lord who 

partake of the Table of the Lord, and 

they who do not partake at that Table 
arc 
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are for that Reaſon judg'd to commu- 
nicate with the Devil whateyer other 
Table they communicate with, though 
they have nothing to do with [dot Sa- 
crifices. They can have no Commun. 
dn with Chriſt who have it not with 
huis Authoris d Repreſentatives.” 8o 
he tells us expreſly; He that deſpiſer 
Pao, deſpiſeth me, and be that deſpt . 
| eth me deſpiſeth him. that ſent me. 
__ © Such a Perſon therefore cannot have 
the Myſtical Communion with the H. 
| ther nor the Son, and therefore muſt, 
by St. Fohbn's Reaſoning, be in Dark- 
_ meſs, and Death, and Error, and ſub- 
ject to that Spirit of Error which he 
has choſen for his own Guide. So he 
is by Chriſis own Interpretation, how 
firmly ſoever he pretends to believe 
Chriſt. There is alſo another Diviſion 
of Mankind, in the Scriptures, by 
which 1t appears that all Mankind, 
who cannot prove their Title to Chriſt, | 
muſt neceſſarily belong untothe Devil. 
Chriſt's Di ſciples are ſaid not to be of 
this World, as being his who is the 
Prince of the World to come. So him- 
ſelf tells us; Ie are not of the Moria, 
but I have choſen you out of the 
World, St. John xv. 19. They are 


not 1 of the World, even as J * 
| ihe 


T 
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the World, xvii. 14, 16. The briend- 
faip of this World is Enmity with | 
God. Hhoſoever therefore will: be a 
Friend of the World, is the Enemy of 
Cad, St. Fam. iv. 4. It here appears 
that there is no Neutrality, when all 
who are of that Body which the Scrip- 
ture calls the World, are, for that ve- 
ry . Cauſe, dcenounc'd Enemies. So 
St. John alſo, If any Man leave the 
Horld, the Love of the Father is mot 
in him, 1 $t. John ii. 15. Forſating 
ofthe ſrue Church is loving this pre- 
fent World. So St. Paul; Demas hath 
forſaken me, having loved this preſent 
Horld, 2 Tim. iv. 10. That is a ge- 
-neral Term, and comprehends all vi- 
feble Bodies whatſoever 4iſtint# from 
that of the Privileg d Society, and is 
plainly meant not of the Place, but 
the Hate. Being our of the Church 
therefore is being in a State of Hoſtzl;- 
ty. It is a reverſing the Bapti ſinal Re- 
nunciation of the Devil as our General 
and Commander. It is a returning to 
his Camp, and renouncing the Camp of 
Chriſt. And therefore muſt as pro- 
perly make ſuch Apoſtates Subjects of 
the Devil, as the Bapti ſinal Renuncia- 
tion of the Devil had made them Sub- 
jects of Chriſt, This is more * 
2 7 


144 Again Occaſional Communion- 


ly-true of this joining the World as an 
qppoſite Body than of immoderate Love 
of world/y Enjoyments in Perſons con- 
tinuing in the true Communion. Sub- 
jects, though they break the Laws, and 
make themſelves thereby liable to Le- 
gal Puniſhments, are notwithſtanding 
not treated as Enemies, whilſt they 
own the Authority, and profeſs no o- 
pen Oppolition to the Laws of the Ho- 
cicty. And their Treatment, whilſt 
they proceed no further, is very dif- 
ferent from what they may expect 
when they make an open Defection to 
a Hoſtile Body. Such Faults of Sub- 
jects continuing in their Duty are ra- 
ther chaſtigd than puniſd by mild 
and merciful Governors, with a Pro- 
ſpect on the good of the Individuals, 
(where there is any reaſon to hope it) 
as well as of the Publick. But Ene- 
mies are more ſeverely dealt with. 
They are to be broten before they are 
admitted to any hopes of Mercy, and 
to be diſabled to do harm before they 
are truſted with their own Liberty. 
This Hoſtility therefore muſt be of 
ſuch a Love of the World as that of 
Demas, which made the Perſons wa 
were guilty of it forſake the true Com- 
munion. So it will beſt fit the * 
| O 


Church. By the Laws of War, they 
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of St. John, when he urges the true 
Communion on Earth as the only Ex- 
pedient for ſecuring their Myſtical 
Communion with the Father and the 
Son in Heaven. By the Love of the 
World therefore muſt be meant a pre- 
vailing Love of the World that over- 
comes all other Conſiderations, and it 
muſt include that Event of it as actually 
prevailing. As when the Apoſtle 
St. Paul by tempting underitands pre- 
vailing in Temptation, I Theſſ. iu. 5. 
Now the World thus underſtood is 
frequently ſaid to be under the Domi- 


nion of the Devil. He is call'd the 


Prince of this World, St. Fohn xii. 31. 
xiv. 30. xvi. IT. The Spirit of the 
World, 1 Cor. ii. 12. The Ruler of 


the Darkneſs of this World, Eph. vi. 12. 
This was ſufficient to break Communi- 


on between ſuch Perſons and the 


who are under. the Command of the 
General of the Enemy's Army are Ene- 
mies, and ſo are all they who corre- 


ſpond with them. Withal they were 
under the Devil's tvieyue, like the 


Energumeni. He therefore was ſup- 
pos'd to tempt them, not only by Ex- 
ternal Repreſentations to the External 


Senſes and * as he does 


thoſe 
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thoſe of the true Communion; but by 
polſeling them and dwelling in them, 
as the Father, Son and Spirit were 
fappos'd to do in the true Peculium. 
This Inhabitation made them unclean, 
and unfit for Communion with good and 
pure Fpirits. So even the Heathens 
alſo judg*d in the caſe of the Furies and 
Eumenides who were ſuppos'd to in- 
habit Piacular Perſons. Theſe they 
alſo accounted unclean in compariſon 
of thoſe Gods who were the Objects 
of their ordinary Adorations. Nor 
would they admit fuch Perſons, till 
they were exprated, to partake in their 
rue Sacrifices, mor ſolemn Prayers. 

xactly as the Chri/tians treated their 
own Energumens, who were not ut- 
terly excluded from their own, as not 
being engag' d in any oppoſite Commu- 
nion, and as the 7 eus did thoſe of 
their own Nation who were under 

Legal Pollutions, which were not pro- 
perly Sins. But this Pollution was 
much greater in thoſe who were en- 
gag'd in oppoſite Communions. A De- 
fection from God's Vice. gerent was a 
Voluntary liſting themſelves under the 
Commander in Chief of all God's Ene- 
mes. And as many Acts of Commu- 
nion as were exercis'd in a falſe Com- 

munion 


. 
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munion would add ſo many new Legj- 
timations of the Evil Spirits Poſſeſſion 
by the Communicant's Conſent. For 
thoſe Acts of Communion not warrant- 
ed by God could not give the good 
Spirit, but being under the My/tical 
Headſbip of the Evil Spirit muſt con- 
firm his Title when they were a Aa- 
Tewuz to the Devil, as well as the par- 
taking of the Heathen Sacrifices is 
own'd to do ſo by St. Paul. They 


| muſt neceſſarily have the ſame pactional 


Conſequences in dealing with the Evil 


Spirit out of the true Communion as 


they would have had with the good 
Spirit in the true Communion. his 
Doctrine muſt neceſſarily deſtroy all 


occaſional Communion. For none can 
think it lawful at all to communicate 


with Evil Spirits, ſo much as occaſio- 4 . 
nally, much leſs ſfatealy. kind en- 


. . : | 'd 
As for the Do#rine it ſelf, how Heri 72 
much ſoever it may ſurprize our Ad- riginal Sin. 


not deliver- 


verſaries, I know not how they can 4 fun 
poſſibly avoid it. Themſelves grant that Slave- 


. p e , _ ry but b 
the Doctrine of Original Sin, and be Chrit, * 


lieve it to be not only the ſenſe of the ba pur- 
Primitive Catholick Church, but of % hat 


Delive- 


the Scriptures alſo truly interpreted. ,,,ce on 
Yet what I have ſaid 1s only a juſt 2 . 
Conſequence from that Doctrine as it „ble bo. 


L 2 Was dy. 
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was then believ d. By the Fall of A- 
dam Mankind was conquer d by the 
Devil, and by the Law of Conqueſt, 
his Slaves. All Men therefore in their 
lapſed Condition, are under the Do- 

minion of the Devil, I think I need 
not produce Scripture for this which 
even themſelves will not deny. How 
then can any be /av'd from this S/a- 
very but by Chriſt ? Neither will they 
doubt of this. If ſo, then all muſt 
continue in the ſame S/avery who are 
not deliver'd from it by Him; and they 
who either do not come to him, or 
leave him, cannot pretend to be de- 
liver d by him, whom they either ne- 
ver accepted, or deſerted. Our Caluini- 
ſtical Adverſaries confine our Bleſſed 
Saviour's Deliverance, to his Elect. 
Very well, if they had underſtood who 
thoſe Elect were. They did not ob- 
ſerve that . x was one of 
the Appellations of the o Peculium, 
and from them deriv'd to the new. 
Had they obſerv'd that, they would 
then have underſtood that it belong'd 
to the whole viſible Body of the new 
Peculium, and is confin d to it. If 
any of this Body fail it is their own 
fault becauſe they do not make their 
Calling and Election ſure, 2 Pet. i. > 
That 
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That very place ſhews that this Electi- 
on is no more ſecure, without Dili- 
gence, than their Calling. And this 
Notion agrees far better with the uſe 
of the Word in that Age than that 
modern one which has been miſtaken 
for it in the Reaſonings of later Ages. 
This is an eaſie and obvious Senſe, 
and eaſily applicable to Particulars, 
whereas the other cannot poſſibly be 
apply'd to any Particular without Di- 
vine Revelation. And if it ever be 


apply'd,it muſt be with great Diſadvan- 


tage and Uncertainty, when the Num- 
bers of the Elect are judg'd fo ex- 
treamly diſproportionable in compari- 
ſon of thoſe who are not ſo. But 
contrariwiſe whole Churches are ſalu- 
ted as Elect in the Inſcriptions of H- 
piſtles in the Age of the Apoſtles, 
which is exactly true in the ancient 
Senſe I am ſpeaking of, but not in 
the modern one. By this Senle all are 
Elef who are in the viſible Church, 
as well they that fa/ as they who con- 
tinue in it. And none are Elect who 
are not of the viable Church, either 
in Deed, or in Deſire. They cannot 
otherwiſe prove themſelves to be of 
the Number of the Elect than as they 
can prove themſelves to be in the vi 
7 uy ble 
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XXV. 


However 
Chriſt only 
intended 


ble Church. None can pretend to 
Chriſt's Deliverance but they whom 
he has choſen out of the reſt of Man- 
kind for Candidates for this pecntiar 
Favour. Nor can they prove their 
own Election but as they can prove 
their being in his vile Church by 
living in Subjection to his ſabordinate 
viſible Governors, and by their com- 
municating in his vifible Sacraments. 
If they be not yet in the Church, they 
are yet in their Slavery, as not being 
yet deliver d out of it by him who a- 


lone can deliver them. If they have 


renounc d all Dependance on the viſible 
Governors of the viſible Church, they 
can no longer pretend to be Members 
of Chriſt's Church, nor Subjetts to the 
Government appointed by him. And 
by his interpreting Affronts to them 
as offer'd to Himſelf, they are no lon- 
ger under the Government of Chriſt. 


And having quitted his Government, 


they are then in the ſame Condition 
they were in before Chriſt was pleas'd 
to concern himſelf for them. From 
thence therefore they are again S/aves 
as formerly to their former Mafter, the 
Devil. | 

However it is certain that what 
Chriſt has done and ſuffer'd he —_ 
| oy 
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only for his Church. And though he 5 Del 


has not confin'd his Favour, as for- 


merly, to ane Nation, but has admit - Men, on 
ted all Mankind, both genera ſingulo- ©4%ion 


rum and ſingula generum, to a Capa- 


f their bo- 


city of this greateſt Favour of all, of Members 


their Deliverance from their S/avery 
under the Devil; yet it is not other- 
wiſe, but under this Condition of their 
incorporating themſelves into this Bo- 
4 to which he has cenfin'd his Fa- 
vours. He prays not for the World, 
but for them which his Father had 
given him, St. John xvii. 9. So that 
he left the World, and thoſe who wll 
not /eave the World in the Senſe meant 
by the Scripture, in the ſame Conditi, 
on in which he found them, ſtill under 
the Dominion of their old Maſter. 
And he ſhews the utmoſt Extent of 
his Prayers, when he adds afterwards; 
Neither pray I for theſe alone, but far 
them alſo which ſhall believe on me 
through their Word, v. 20. But on 
this Condition ; That they all may be 
one, as the Father is in him, and he 
in the Father, that they alſo may be 
one in the Father and the Jon, v. 21. 
This is parallel with what we obſery'd 
from the ſame Apoſtle in his Catholick 
Epiſtle, where he urges External Com- 

: 4 munzon 


of his viſible 
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nunion with each other under the Apo- 


f ftles as neceſſary to the Myſtical Com- 


munion with the Father and the Son. 
So we are elſewhere told by St. Paul, 


that it is the Church of God which our 


bleſſed Saviour has purchaſed with his 
own Blood, Acts xx. 28. They there- 
fore who deny the Lord that bought 
them, bringing on themſelves ſwift 
Deſtruttion, 2 St. Pet. ii. 1. were 


Members of the vifible Church. They 


could not otherwiſe have been ſaid to 
have been bought by Chriſt. And that 
they were ſo indeed appears from the 
foregoing Words; there ſhall be falſe 
Teachers among you, who privily ſhall 
bring in damnable Hereſies. Their bring - 
ing in thoſe Hereſies privily implies 
their profeſſing themſelves openly of 

the true Communion. And thence - 
it appear'd that Chri/? had bought them, 


becauſe the Dev! would not other- 


wiſe have quitted his Poſſeſſion of 
them. So; who gave himſelf for our 
Sins, that he might deliver us from 
this preſent Evil World, Gal. i. 4. 
Chriſt loud us, and hath given him- 
ſelf for us, Eph. v. 2. Chriſt loud 
his Church, and gave himſelf for it, 
v. 25. Who gave himſelf” for us, that 
pe might redeem us from all Iniquity, 


ang 
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and purifie unto himſelf a peculiar 
People, zealous of good Works, Tit. ii. 
14. How much more ſhall the Blood of 
Chriſt (who, through the Eternal Spi- 
rit, offer d himſelf without Spot to 
God) purge your Conſcience from dead 
Works to ſerve the living God? Ebr. 
ix. 14. Chriſt alſo hath once ſuffer d, 
the juſt for the unjuſt, that he might 
bring us to God, 1 St. Pet. iii. 18. V 
we walk in the Light as he is in the 
Light, we have Fellowſhip | xowaviay] 
one with another, and the Blood of Fe- 
ſus cleanſeth us from all Sin, 1 $t.Johni. 
7. By theſe and the like Paſſages it 
appears that our Lord deſign'd all his 
delivering Performances for that Body 
of Men alone who were in Communion 
with the Apoſtles, for them and for 
thoſe who ſhould afterwards believe 
through their Word: That thoſe alone 
are Zhiverd from this preſent Evil 
World, which is /ubjeff to the Devil's 
Dominion That thoſe alone are re- 
deem d, the conſequence whereof will 
be, that all others who are not redeem'd 
muſt ſtill continue in their former 
Slavery: That thoſe alone are purify'd, 
which muſt ſuppoſe the reſt in an impure 
State, uncapable of any Union of the 
pure Spirit, and perfectly at the Di- 
. ſpoſal 
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ſpoſal of the impure Spirit: That their 
Purity alone from dead Works quali- 
fies them 0 ſerve the living Gad, who 
before they receiy'd it could therefore 
only ſerve him whole Dominion is in 
Hell and Death, which are join'd to- 
gether on this occaſion : That it is he 
who brings us to God, plainly imply- 
ing that they who are not ſo brought ta 
God by him are ſtil] as much as ever 
in a State of Alienation as well from 
the true God as from the true Peculi- 
um, the Common-wealth of [Iſrael : 
That this Walling in the Light oppo- 
fite to the contrary State of Darkneſs, 

of which the Devil is the Prince, is 
that which intitles us to Communion 
one with another, which muſt impl 
that they who are act in this 0 
Communion with one another, by being 
in the Light, muſt /#//{ be in the State 
of Darkneſs, and therefore in the can- 
trary Communion with the Devil. I 
know very well the notorious Schi, 
matical Principles and Practices of our 

Adverſaries have oblig d them in Inte- 
reſt to be ſo partial in this Cauſe of 
Schi ſm, that they are unwilling to own 
the Union of the Church to conſiſt in 
any thing viſible, or capable of being 


determin'd in this Life. So conſcious 
they 
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they are that, if it ſhould prove to do 
ſo, it is impoſſible to defend their Caſe 
from being liable to that Imputation. 
They therefore do in this Caſe, as 
they do in that now mention'd, of E- 
lection. They make Election to con- 
fiſt in a ſecret immanent Act of God, 
impoſſible to be known by any parti- 

cular Perſon concerning himſelf in this 

Life, without Divine Revelation. 
This makes the whole ſo uncertain 
here as that it is impoſſible to reaſon 
from it, for any Duty that cannot be 
perform'd but in his Life. The ſame 
Courſe they take. in this Cauſe alſo 
relating to Eccleſiaſtical Union. The 
reſolve that alſo into Proofs impoſſib 
to be determin'd here, for obliging all 
toa Union in this Life, which is to 
make it perfectly uſeleſs for that very 
Caſe for which it was notwithſtanding 
principally intended. They make it 
wholly immediate with Chriſt and his 
Father, and ſo wholly independent on 
ſenſible Evidences, that all the mani- 
Feſtiy divided Parties may lay Claim to 
it, and that no one may have that Ad- 
vantage over the reſt, in this Life, as 
to be able, with any ſhew of Reaſon, 
to oblige all the reſt to be of one 
Mind with it ſelf. But it is 

that 
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that all thoſe Reaſonings of the Sacred 

Writings themſelves are deſign'd to 

recommend one viiſible Communion to 

all by whom they are uſed. But this 

they could never have done if the My- 

ftical Union could have been expected 
without that which was vzſible, or if 

there had been any other way of Ani 

Hing their viſible Union to the Satiſ- 

faction of themſelves or others, than 

by their vile Communion in the Ca- 

craments. But theſe Reaſonings plain- 

ly ſuppoſe all that are not in the viſible 

Communion with the Church, to be ſtill 

in the State to which they were re- 

duc'd by Adam's Fall, of ſubjection to 
the Devil. [ 
XXVII. And they are withal perfectly agree- 
— able to the recciv'd Notion of thoſe 
greeable o Times concerning the Return of the 
46 Hul from its degenerous State in this 
ſopherss Morld to its Original Happineſs. The 
lehr very Philoſophers had a Senſe of this, 
— 5 thoſe of them who came neareſt to the 
= Co of the Fews, and who were of 
1+ re. the beſt Repure with the Fews, and* 
_ velations Whoſe Terms are molt made uſe of in 
of the Revelations of the New Teſtament 
ſtament, in it ſelf, which ſo far confirms what had 
, Mat. been otherwiſe only conjectural, as it 


wy” is atteſted by the ſurer Word of Pro- 
Phecy. 


* 
- 
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phecy. And I do not intend to urge 
it any further. They thought the O- 
riginal State of the Soul to have been 
Czleſtial, and that by unlawful Curio- 
fity for Myſteries not allow'd them 
God, or by Carnal Pollutions, they 
loſt thoſe Wings, as they called them, 
of g, with which they were inveſted 
originally, and by which they were 2 
ble to mount above theſe ſublunary Re- 
gions of the Air. That inability to 
mount Higher confin'd them to Mat- 
ter, and therefore within the Diſtricts 
of the Demon var, who was ſup- 
pos'd to have a Power allowed him 
by the ſupream Being over all that was 
properly material, for the Moon was 
reckon'd as the 4aſt and loueſt of the 
Cæleſtial Spheres. And whatever was 
lower than that was accordingly 
reckon'd to the 5ayiie, 2 St. Pet. ii. 
10. the Elementary World, including 
all the Four Elements which were all 
conſtituted of that Matter which was 
ſuppos'd to be the true Original of all 
the Evil that was, both natural and 
moral, Thus far therefore the Domi- 
nions of thoſe Spirits who were ap- 
pointed by the ſupream Being to be 
the Authors of all thoſe Changes and 
Viciſſitudes, to which Matter was na- 
curally 
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turally thought obnoxious, was ſup- 
— —_ Eſpecially for thoſe 
Changes which were intended for pu- 
niſhing the Criminal uſe of Free-w1ll in 
the reaſonable Inhabitants of this /ow- 
er World. Hence it was that the 
Witches pretended to have a Power o- 
yer the Moon, to bring it out of Hea- 
ven by their Charms, and their Influ- 
ences over the Devils which they, and 
the Magicians, and the Necromancers 
were ſuppos'd to deal with. And the 
Moon her ſelf was taken for the Heca- 
te triformis, ſo famous among theſe - 
infamous Perſons, for her Power both 
in the loweſt Heaven and in the Ay, 
and thoſe Subterraneous Regions in 
which the Devil was ſuppos'd princi- 
pally to reſide. And as Arg was be- 
= from hence, ſo the Chaos and the 
Darkneſs that were allotted to theſe 
malignant Spirits. Accordingly Hell 
1s ſubdiyided into that which 1s called 
the net hermoſt, the Place of the o 
Care, the Tartarus, where the 
Darkneſs was ſuppos'd more pure and 
unmixt, the Place of the Titans and 
Grants, (to ſpeak in the Language of 
the Heathens) or of the Devils, in 
that of the Scriptures : Or into the 
Darkneſs of this World, — all 
| om 
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from the Moon to the Earth it ſelf. 
A bis was alſo made the ordinary Re- 
”  fidence of the leſs fæculent Spirits, 
and occaſionally of thoſe which were 
more feculent, as Providence was 
pleas'd to looſen their Chains of Dark- 
neſs, or to confine them, for the Good 
or the Puniſhment of Mankind. But 
this upper Region was taken for the 
natural Place of thoſe Demons which 
were Aerial and Terreſtzal, for the 
Heroes or Simidei, for the Umnseavu 
and xerey.209%. And among them, for 
Souls of Men, as being alſo of a mid- 
ale Nature, according to their different 
States, of greater or leſſer Perfection. 
The xear12 of Souls, where the Plato- 


niſts fappos'd them fitted for their Ba- 


dies, was plac'd in the Moon it ſelf. 
But the Earth was made the Place of 
the Manes which were confin'd there 
by the adſcititious Inpurities contra- 
Qed by them, the xe, the Corporeæ 
peſtes, acquired by the ill aſꝰ of their 
Free-will, when they had been for- 
merly in Bodies. The return therefore 
of Souls from their Exile from their 
Original Heavenly Station, their x do- 
, they thought promoted by their 
Myſteries of both ſorts; their Cathar- 
tick or Purgative, and their Telezotick 

or 
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or Conſummative. The Cathartick 
were deſign'd to prepare them for the 
other, for purging them from the fore- 
mention'd contracted Impurities, which 
*till they were purg'd, made them in- 
capable of receiving the greater and 
perfective Myſteries. This cleanſed the 
Soul from what they called the £2£0- 
2 the Mud, in which the Platoniſts 
uppos'd uninitiated Souls to ſtick. And 
1t was thought to be a particular Be- 
nefit of the Initia that they facilitated 
the Emerſion of the Soul from theſe 
Corporeal Defilements. This Purga- 
tion was eſpecially aſcrib'd to two E- 
lements, Fire and Water. And the 
Scriptures own the uſe of both thoſe 
Elements in Purgation, Num. xxxi. 23. 
Accordingly our Chriſtian Baptiſm is 
repreſented under the Names of both 
Elements, of Fire. and Water. But 
the great Myſtery, that which was per- 
Fettrve, was that which was thought 
to renew the Wings of the Soul, by 
reſtoring to it the Divine Nature of 
which it was poſſeſs'd originallß, the 
Ns; or the Ay, whoſe xez712 the 
Platoniſts plac'd in the Sun. This, be- 
ing join'd to the Juyy, intitled that al- 
ſo to the Place of its own Reſidence, 
in Heavenly Places properly ſo call'd, 
10 | above 


above the reach of u2an and the Demon 
which preſided over it. That was 
ſufficient to exempt the Soul (thus per- 
fected by the Acceſſion of a nobler Na- 
ture) from that Demon who could 
pretend no Night over thoſe Souls 
which were not, by their Nature, con- 
fwd within his Juri ſdiction, but could 
mount above it as Native Inhabitants 
of Heaven, on account of that nobler 
Demon, or Genius, to which their 
Conduct was committed by the Su- 
pream Being. To thele Demons they 
were beholden for their Happmeſs, 
their M . A’,,t which had its Name 
from their Title they deriy'd to that 
happy Place of the Bleſſed from their 
Conjunction with thoſe Demons, as 
the xax0%aipuoiz was taken for the na- 
tural Reſult of their degenerated Na- 
ture, deſtitute of the Heavenly Prin- 
ciple, which accordingly confin*d them 
to Matter, and thoſe i Demons, wha 
were allow'd the Dominion of Matter, 
and all thoſe /eſs noble Souls who had 
un Principle that could intitle them to 
a higher Station than what was mate- 
rial. And becauſe this nobler degree 
of Human Sls was deriv'd from the 
Sum, therefore that was taken for the 
Seat of the Fiirrar@ AY, the Fontal 
FEW M and 
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and: Archetypal A/, from whence 


all particular a5ya were deriv'd. The 


intellectual Sun therefore, or (which 


was, with them, the ſame) the Ar- 
chetypal AHy& was, by the Platoniſts, 
made the Author of all this Delive- 
rance (which they alſo call owrneia) 
from Yan, and from the Power of the 
Demon of it. So that they who had 
not this Divine Principle from the 
AY could not pretend to it at all, 
and therefore muſt be /z// preſum'd to 
be under the Dominion of "Yan and 
the Demon which had the Command 
of it. This was the Doctrine of the 
Myſtical Platoniſts and Pythagoreans 
in the Apoſtles Age, follow'd by Nu- 
menius, Cronius, Moderatus Gadita- 
nus, Apollophanes, Dionyſius, Longi- 
uus, Plotinus, Porphyry, Iamblichus, 
Proclus, Demetrius, Simplicius, Hie- 
rocles, and in general by thoſe who 
_ pretended to the Stile of Divine, and 


to be Adepts of the Myſtical Philo- 


ſophy. 


Nun. This was withal ſo gencrally taken 


By the ſame 
Principles, 


for the Senſe of the Jews of the Apo- 


« owned ſtolical Age, that the Heathens, who 
6y the S3- receiy'd it, were generally favourable 
CT ed Wri- . - . 

ters them. ©O the Jets and their Sacred Writings. 


fetves, it Theſe are they whom Porphyry ob- 


Appears 


ſerv'd 


3 1 cut a 


Againſt Occaſional Communion. 163 
ſerv d to have been imitated by our Chri- pt, un 
ſtian Origen in his my/tical Interpreta- pefſons are 
tions of the Writings of the Old Te- ſupposd 1 
fament. And two of them, Diony/e- 791, 
us and Porphyry (of whom we have Power of 
ſomething extant) quote the Ol Te- Devi. 
ſtament with reverence in Favour of 
their own Opinions. So alſo Chalc;- 
dins deals with Origen himſelf, though 
Chalcidius allo was a Heathen. Philo 
alſo is ſo favourable to this Hypothe- 
ſis that Clemens Alexandrinus calls him 
a Pythagorean. So good an Under- 
ſtanding there was between the. my/7:- 
citing fes of the Apoſtles Age and 
the Platoniſts and Pythagoreans in 
| theſe Particulars. Thence we may 
gather how favourable the Apoſtles, and 
the Apoſtolical Chriſtians, were likely 
to have been to theſe ſame Opinions 
before their Converſion to the Chriſti- 
an Religion, being bred up generally. 
to the kme Notions with the other 
Helleniſtical Fews. Who can there- 
fore doubt of their Fayour to them 
ſtill even after their Converſion, if 
they found nothing in them contrary. 
to the new Revelations of the Goſpel 2 
But ſo far they are from any inconſi- 
ſtency with our new Revelations, that, 
in truth, the Reaſonings of the New 

M 2 Te- 
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Teſtament do generally ſuppoſe them 
true. Only they make Application 


of them to Chri/t, not to unreueald 


Philoſophy. And the Phraſeology of 
our Chriſtian Scriptures, and our other 
Chriſtian Writers in that Age, is ra- 
ther taken from the Helleniſtical Ver- 
ſion of the Old Teſtament than from 
the Text of Plato, (where there is a- 
ny Difference between them) or of a- 
ny other whatſoever Heathen Philoſu- 
phers. Our New Teſtament owns the 
ſame Extent of what it calls the Dark- 
neſs of this World with that of what 
the Philoſophers call "Yan. They uſe 
the very ſame Terms of Ang and Tag- 
T with the Poets and Heathen 
Philoſophers, and with the ſame Mean. 

| ing and Extent. What the Philoſo- 
| Phers call Taęraę , that the New 
Teſtament calls the o . #wreeo, 
and by the Name of Tartarus alſo. 
What the Philo ſophers call Ang in 
Contradiſtinction to Tagraęœ, that 
the Scripture the Darkneſs of the Air 
of this World, And what the Hea- 
thens call AN or Pluto, or the Aal 
Tus, that the Scripture calls the De- 
vil, and Satan, and Belial. They 
make the Devil an Evil Being, and 
very agreeably to the W 
thole 
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thoſe Times, as being concern'd with, 
and confin'd to, Matter, which they 
generally made the Original of all E. 
vil. This is the moſt likely Account 
how the Jews and Chriſtians came to 
have ſo ill an Opinion of all, even the 
beſt, of the Heathen Deities. They 
conclude them al/ to be material in 
their Conſtitution, by their Confine- 
ment to theſe ſublunary material Re- 
gions, and by the ſcandalous Traditi- 
ons of their Poets (who were the 
moſt ancient WMitneſſes of thoſe Tra- 
ditions which related to Religion) of 
the predominating Concupiſcences of 
their moſt celebrated popular Gods, 
thoſe Concuprſcences being the Nails 
to Matter, as Plato calls them; and 
by the ſenſible Pleaſure and Nouriſh- 
ment they receiy'd from the Nidor of 
their bloody Sacrifices, own'd by ſome 
of their Gods themſelves in ſome of 
their Oracles collected by Porphyry as 
Divine Teſtimonies to his own Enthu- 


fraſtical Philoſophy, and as expreſly 


driſowned by the Supream Being, the 
immediate Tutelar of the Fews, in re- 
lation to the Sacriſices offer d to him- 


ſelf. The Scriptures therefore allow 
the ſame extent to this Dominion of 


the Devil as the Heathens did to that 


M 3 of 
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of their Demon of Matter. When 
the Devil is called the Prince of this 
World, that is plainly oppos'd to Hea- 
ven, which, in the Stile of the ſame 
inſpired Writers, is the World to come. 
And when he is call'd the Prince of 
the Darkneſs of this Air, the Word 
Air is immediately oppos'd to A- 
ther, which was ſuppos'd to conſti- 
tute thoſe Heavenly Bodies which were 
thought exempt from all thoſe Evils 
which were ſuppos'd to have their O- 
riginal from the Contagion of this 
groſs mutable fæculent Matter, and 
therefore fit for that Happy Society of 
Bleſſed Spirits. So for the Principle 
that enables the Soul to riſèe higher 
than this utmoſt extent of the Devils 
Juri ſdiction, what the Phzloſophers 
call Ns; or AG. that the Scriprures 
call more frequently TYwwe, though 
ſometimes alſo %uguloy Ayo, as a new 
Nature engrafted or inoculated into 
the Human Soul, for making up the 
CAoTeAng avgewn, conſiſting of Bo- 
dy, Soul and Spirit, 1 Theſſ. v. 23. 
I know not whether Ariſtotlè alluded 
to this when he makes this Soul, 
(es he is thought to haye made 
Immortal) Suęd. Ser tmuciva, as an ex- 
ternal adfeititious Principle. It is ſaid 
e ION e 
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to be of a Divine Nature, 2 St. Per. 
1. 4. As the Poet, Divinæ particula 
auræ, and as Plato calls his AC 
Sele r N. Seneca calls it a Holy' Spi- 
rit, as the Scripture, and makes it a 
God within us, Ep. 42. an Emanuel. 
This is Plato's avSewnG gor9ng and 
eurozrIewn,; in the Stile of the 
Scripture, the ſecond Adam, and the 
Lord from Heaven ; for this Notion 
allo of the ru Men, the u. 
Commogy in the Jun Canoe in Geneſis, 
was obſerv'd before the Apoſtle, and to 
the ſame purpoſe, by the Helleniſti- 
cal Fews, as appears in Philo, This 
Divine Nature is that which gives us 
a Title to Heaven, which 1s the pro- 
per Reſidence of thoſe Beings that are 
Divine, as well according to the New 
Teſtament as the Platoniſts. This 
Sprrit as it was given to Adam, fo it 
had deſcended from him to his Poſteri- 
55, if he had not forfeited his own 
and their Right to it by his Original 
Kn. But having done fo, we have it 
not as his Deſcendents. The Reaſon- 
ing of the Apoſtle in 1 Cor. xv. ſup- 
poſes that all we derive from the fir? 
Adam is the living Soul. The Spirit 
he derives from the ſecond Adam, the 
Lord from Heaven, which is no 
other than the A in this Stile 

M 4. of 
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of the Hellenifts. He is the Lord 


from Heaven, to whom God has 
ſubjected this lower World, the Man 
ſpoken of, Pſal. vii. as appears by 
our Apoſtle's Doctrine, not only in 
this Paſſage, 1 Cor. xv. but Ebr. ii. 
To him the Father has committed all 
Authority, as Plato makes the AC 
inveſted with it in the beginning of the 
Golden Age. This ſecond Adam is 
Chriſt who is the ſame oppos'd by the 
Apoſtle to Adam in his Epiſtle to the 
Romans, as the ſecond Adam is op- 
pos'd to the r in the Epiſtle to the / 
Corinthians. Chriſt therefore and the 

ſecond Adam are the ſame, as appears 
alſo from the De/ign of the Apoſtle's 
Reaſoning in this Paſſage to the Corin- 
thians, which was to ſhew that if 
Chriſt was riſen; we muſt riſe alſo. 
That would not follow unleſs the 
re A, and the TW j,A D, ſo 
called from the νσιο , had been de- 
riv'd from CHriſt, which he makes there 
deriv'd from the ſecond Adam. He 
therefore it was in whom the mMNeowua 
of the Godhead dwelt, Col. i. 19. ii. 9. 
Of whoſe fulneſs we all receive, Grace 
for Grace, Ft. John i. 16. meaning, 
no doubt, the Graces of the Spirit. 
He had his Name of Chriſt from this 
Unt7ion of the Spirit, which is called 


an 
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an Union in Us alſo, 1 St. John ii. 
20, 27. He it is that enlightens every 
Man that cometh into the World, 
K. John i. 9. As the Hpirit is called 
Light, and the giving the Spirit Wins 
mination in Baptiſin, even in that 
Age of the Apoſtles as well as after- 
wards, Ebr, vi. 4. x. 32. Alluding 
to the Jymbol of Light with the 
Jag in the Myſteries, and the Fire 
carry d before the Auguſt; and Augu- 
ſte as a Symbol! of Divinity, This 
alſo agreed exactly with the Notions 
of the Platoniſts. The Awonity@ 
A was by them alſo taken for the Origi- 
nal of the particular A&y«, and the 
a , gave the gle to all 
particular Men. Accordingly the Sp- 
rit as receiv'd from CHriſt is call'd the 
Spirit of Chriſt. And by partaking of 
his Spirit we are ſaid the ſame way 
to be made one Spirit with him as we 
are made one Body with him by par- 
taking of the Euchariſtical Bread, 
which he is pleas'd to take for his own 
Body. This Spirit therefore is given 
by our Saviour in his Baptiſin, the pe- 
culiar Prerogative of which is, that it 
was not, like the other Bapti ſins of 
that time, of Mater only, but of the 
Spirit. All unbaptiz'd Perſons there- 
fare were ſuppas'd to wan? this Spirit 


which 
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which none could give beſides our 
Saviour, and therefore could not be 
expected under any other (however 
otherwiſe perfect) Diſpenſation. Not 
even under the Law of Moſes it ſelf, 
Gal. iii. 2. Becauſe our Lord had not 
then inſtituted any ordinary means for 
conveying the Spirit by Human Mini- 
ſtry as he has done under the Goſpel. 
This therefore is the /aver of Regene- 
ration to that Divine Life which in- 
titles us to Heaven. And here it is 
that we have οαπεαπνοι ντ 
4 %. Tit. 111. 5. As AN αοον al- 
ludes to the new Man and the new 
Creature, which 1s alone entitled to the 
new Heaven belonging to the new Co- 
venant. And as it implies the renewal 
of that Divine Spirit which we loft by 
the Tranſgreſſiun of Adam. 

XXVII. . Thus it appears (not from particu- 

Nelas lar Expreſſions only, which are liable 
nciples, ; Up 
the Condi- to many Miſtakes of Interpretation, 
zion  * but) from the whole Hypotheſis which 
nicant lea- WAS cultiuated or corrected by the new 
ung the Chriſtian Revelations; that whoever 


true Com- x 
unn Was out of the true Communion, was, 


faultily ij for that Reaſon, ſuppos'd ſubject to 
he a! the Devil. It eould be no otherwiſe 
never en- before Baptiſm, becauſe a Perſon not 
terd ino yp admitted into the true Communion 
could 


it, 
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could not be ſuppos'd yer to have re- 
eib that Spirit which entitled him 
to a Higher place than that to which 
the Devil's Juriſdiction was confin'd, 
and which enabled him as well as en- 
titled him, to avoid that Juriſdliction, 
and withal reſtrain d the Devil's Pow- 
er by the Patronage of God and his 
more powerful Angels. Nor was 
there rcaſon, by the ſame Principles, 
to think better of them who Had been 
of the true Communion, if they quit- 
ted it, or ſuffer'd themſelves to be ju- 
dicially ien out of it by their /aw- 
ful Superiors, rather than ſubmit to 
unſinful, however other wiſe hard Con- 
ditions impos'd on them by thoſe ſame 
Superiors for their Reconciliation. 
Where- ever their Separation, either 
active or paſſrve, was imputable to 
themſelves, they were by ſo much 
judged in a wor/e Condition than Sin- 
ners of the true Communion, at leaſt, 
as the /o/s of the Privileges of the 
true Communion would make them. 
Sins in the Communion are no Breaches 
of the Covenant ſo long as the Peni- 
tent ſubmits to the Dzſcipline re- 
quir'd by them whom God has autho- 
rig'd to repreſent him in what is 
thought neceſſary for the good * wy 
| 16 
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Publick, and for ſignifying a governa- 
ble Diſpoſition. And it is a great, 
though a common popular, Miſtake in 
Writers of Books of Devotion, to 
look on all Sins of Communicants as 
Breaches of our Baptiſmal Vow and 
our Baptiſmal Covenant. It is diſho- 
nourable and injurious to the Goodneſs 
and Long-ſuffermg of God ſo cele- 
brated in the Scriptures to think ſo, 
He knows our Frailty, and our bleſſed 
Saviour has a Fellou feeling of our In- 
firmittes, and therefore is a merciful. 
High-Prieſt, and makes allowances 
for them in his Covenant it ſelf, fo 
that his Commandments may not be 
grievous, ſo far from being hard or 
impoſſible. Nor do we ever find a 
Breach of Covenant charg'd in Seri- 
Prure for Sins of daily Incurſion and In- 
firmity. So far from that, that he 
provided Sacriſices in courſe for Sins 
of Ignorance in dealing with his ol 
People. So far from that, that it is 
an expreſs Promiſe to David (one of 
thoſe Patriarchs by whom the Pecn- 
lium is intitled to Divine Promiſes) 
that God wonld viſit his Childrens 
Tranſgreſſion with the Rod, and their 
Iniquity with Stripes. Nevertheleſs 
my loving Kinaneſs (ſays he) will 1 


nor 
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not utterly tale from him, nor ſuffer 
my faithfulneſs to fail, My Covenant 
will not break, nor alter the thing 
that is gone out of my Lips. Once 
have I ſworn by my Holineſs, that 1 
will not lie unto David, Pſal. Ixxxix. 
32, 33, 34», 35- Himſelf interprets 
it as a ſuffering his Faithfulneſs to 
fail, as a breaking of his Covenant, as 
a Hying, to deal with his Peculium ſo 
as to deprive them of the Benefit of 
his Covenant for Offences of this Na- 
ture, which could not be if they were 
Breaches of the Covenant on their Part ; 
for (the Covenant being only Condi- 
tional) whoever breaks firſt leaves the 
other Party at /iberty no more to ob- 
ſerye his former Obligations without 
any Violation of Faith. So far God 
is from taking this Advantage againſt 
his People, that it is part of his ſti- 
pulated Kndneſs, and an Argument 
of his owning them for his Children 
to chaſtiſe them to bring them thereby to 
Repentance; and that, if he made uſe, 
even of the Devil, as an Inſtrument 
of his CHaſtiſement, for the Deſtructi- 

on of their Fleſb, yet it is with that mer- 
ciful Dein, that their Spirit may be 
ſav'd in the Day of the Lord Feſus, 

1 Car. v. 5. Thus far therefore they 
are 
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are not ſo abandoned to the Devil, as 
to be deſerted by God, as to allow the 
Devil that Right over them which he 
is allow'd over his own Faves and 
Captzives, to reckon them among the 
Devil's Soldiers, and his own Enemies. 
But that was indeed taken to be their 
Caſe when they were guilty of a vo- 
luntary Defection from the Body and 
Government which alone entitled them 
to the Protection of good Spirits, and 
to a Delivery from Slavery to Evil 
ones. It muſt be fo, if God interpre- 
ted their Defection from his Repreſen- 
tatiues as a Defection from his own 
Government; if Chriſt alſo judg'd 
their leaving his Church as a quitting" 
their Station of being Members of his 
own Myſtical Body. And they have 

1ven us ſufficient Warning to believe 
he will do ſo. But there is withal a- 
nother Interpretation: He that is not 
with me is againſt me, St. Matth. xii. 
30. as certainly agreeable to our Sa- 
viour's Mind as the other. By which 
he has declar'd that he will endure no 
Neutrality, no Lukewarmneſs, no 
Halting between God and Belial, but 
that whoſoeyer does not enliſt himſelf 
in his own Army ſhall be treated as en- 


lifted againſt him under the General of 
| his 
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his Enemy, to uſe the Military Lan- 
guage alluded to in our Bapti/mal Mi- 
litary Sacrament. And though our 
Lord had not reſolved on this general 
Rule to oblige Men to keep ffedfaſt 
to the Body himſelf has been pleas d 
to own for his; yet the abetting oppo- 
ſite Communions is indeed hardly fairly 
capable of any other Interpretation 
than that of a deſign'd Hoſtility. So, 
I am ſure, all Acts of the liłe Nature 
are generally interpreted in relation to 
all other ſupream unappealable viſible 
Governors in this World. Nor could 
any Government in this World ſubſiſt 
if they did not Ad accordingly. So, 
I am confident, our Adverſaries them- 
ſelyes would judge if they had been 
inveſted with the like Superiority. If 
therefore this be their Caſe, that an 
owning an oppoſite Communion is indeed 
an Act of Haſtility againſt the Lord f 
and his Chriſt; it muſt follow that 
they are henceforward in the aw | 
Condition wherein they were before 
their Bapti ſin, deſtitute of the good Spi- 
rit, the Bond of whoſe Unity they 
have broken, and whoſe Conduct they 
have thereby virtually renounc d; under 
the Poſſeſſiun of the Evil Spirit who 
could no more be kept out than thrown 
out, 
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out, but by the more . Poſſeſs 
ſor to whom they had ſurrender'd 
themſelves in their Baptiſin. It is the 
like Interpretative Renunciation of 
the Hpirit to leave the Body that 
intitled them to the OJpzrit as it 
was an Interpretative Submiſſion to his 
Conduct to enter into that Body that 
firſt intitled them to it; for in this way 
of tranſatting by Covenanting Sym- 
bols, the Covenant is ſuppos'd to be 
treated as the Symbols are. Which 
being ſo, I would recommend to their 
ſerious Conſideration how the Goſpel 
deſcribes the Caſe of the Evil Spirits 
re-entry after a Diſpoſſeſſion: He 
takes with himſelf ſeven other Spirits 
more wicked than himſelf, and they en- 
ter in, and dwell there, and the laſt 
State of that Man is worſe than the 
firſt, Ct. Matt. x1. 45. Sf. Luke xi. 
24. By this it appears that the 40 
ſeſſion of the Devil is firmer after tl 
Ejection of the good Spirit, which was 
the Bond of Myſtical Unity, than it 
was before. And indeed the Scripture 
does frequently make the Condition of 
Apoſtates from the Chriſtian Commu- 
nion worſe than that of thoſe who had 
never been incorporated into it. So 
St. Peter, If after they have . 
Ile 
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the Pollution of the World through 
the Knowledge of the Lord and Ju- 
viour Jeſus Chriſt, they are again 2 
tangled therein, and overcome; the 
latter end is worſe with them than 
the beginning. For it had been better 
for them not to have known the way 
Righteouftieſs than after they have 
known it, to turn from the Holy Com- 
mandment detiver'd to them. But it 
is happen d unto them according to the 
true Proverb; the Dog is turned to his 
own Vomit again; and the Sow that 
was waſhed to her wallowing in the 
Mire, 2 Fi. Pet. ii. 20, 21, 22. Theſe 
Words are plainly to be underſtood 
not of that Uncleanneſs which is con- 
tracted by Immoral Practices (which 
are not always worſe in Apoſtates than 
in unbaptiæ d Perſons) but of that 
which was deriv'd from the Inhabita- 
tion of theſe unclean Spirits. So it a- 
grees with the Proportion of Seven 
unclean Spirits concerned in the ſecond 
Poſſeſſion, each of them worſe than 
him who had alone poſſeſs'd him be- 
fore. In this regard they are compa- 
red with the impureſt Animals, Dogs 
and Sows, The Devil is ſtill repre- 
ſented in the Military Dialect, as ſe- 
curing his recovered Poſſeſſion with a 
N ſtronger 
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ſrronger Guard than that which had 
loſt it. The more unclean the Spirits, 
the more unclean the Perſon is that is 
Poſſeſs d by them. And the greate 
number there is of them, the more dif- 
fieultly they are diſpoſſeſs d. So it was 
in the Caſe of the Legion. The Per- 
ſon poſſeſs'd by them was ſo much 
the more outragious and violent. If 
therefore his Impurity before his Re- 
ception made him unfit for any Holy 
Offices or Acts of Communion with 
the good Spirit, he muſt be much more 
ſo proportionably after his Apoſtacy. 
This perfectly agrees with the ſevere 
Texts of the Sacred Author to the 
Ebrews ; It is impoſſible for thoſe wha 
were once enlightened, and have ta- 
ed of the Heavenly Gift, and were 
made Partakers of the Holy Ghoſt, 
and have taſted the good Word of God, 
and the Powers of the Warld to come; 
if they ſhall fall away, to renew them 
again to Repentance : Seeing they Cru- 
ciſie to themſelues the Son of God a- 
freſh, and put him to an open Shame, 
Ebr. vi. 4, 5, 6. And again; If we 
ſim cwilfully after that we have receiv d 
the Knowledge of the Truth, there 
remaineth no more | Sacrifice for Sins, 
but acertain fearful looking for of Fudg- 


ment 
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ment and fiery Indignation, which 
ſhall devour the Adverſaries, x. 26, 27. 
This is expreſly apply'd to the Caſe 
of deſerting the Church Aſſemblies, v. 25. 
a8 J have elſewhere obſery'd. And all 
theſe and the like Expreſſions were 
deſign'd to deter Apoſtates from the 
Chriſtian Communion, which was the ad 
great Concern of that Age. Purpoſely 
co let them underſtand that, thou 
Repentance would be accepted in the 
true Communion whenever it was in- 
cere ; yet God would not endure De- 

ſultormeſs in owning that Communion 
which could alone intitle them to Ac- 
ceptance when they were truly peni- 
tent. This alſo I take to be the Caſe 
of the Apoſtolical Hermas in owning 
one only Repentance. But I urge it 
only to ſhew that it is no Allevzation 
of their Crime, that they ſtill own the 
Name of Chriſt at the ſame time that 
they rebel againſt all that he has autho- 
rig d to repreſent him on Earth, in 
relation to the Exerciſe of his ee 
Authority in this World; for the Scrip- 
ture is every where clear in aggrava- _ 
ting the Ingratitude of thoſe who have 
„ the greateſt 3 
and in profeſſing the greateſt Reſnt- 
ment ad 0 eck dc Poles 
N 2 Tyre 
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Dre and Sidon might hope for more 
Indulgence in the Day of Judgment 
than. Chorazin and Bethſaida. And 
Capernaum Which had been exalted to 
Heaven in Favours, was to be Hruſt 
dewn to Hell in the exemplary Severi- 
tiof her Puniſhment. oo 
_ It is abundantly ſufficient for my 
off all the Preſent purpoſe, that Separatifts from 
ville Au. the Communion of the viſible Church 
mn can pretend no. Privilege, by Scripture 
on (eſpeci- Frinc zples, for their Exemption from 
ee the Pocher of the Devil above thoſe 
ten/ed ro Who had vt been admitted into the 
ee * Church's Communion: Rather, on the 


Rival Fow- cuj]u them Condition, by the ſame 
er, which Neaſoning, has àppear'd to be the 


ho worſe of the two. This being granted, 
zer Right, i will plainly appear that, by the 
3 fame. Scripzures, no, even Occaſional, 
ceſſion) is Communion can be juſtify'd with more 
not recon- than that one Communion which we be- 
or owning live, in dur Conſciences, to have de- 
our Sub- riv'd the Huuhority of the Apoſtles, in 
jection 9 Oppaſction to all other Communions 
Chriſthim- which have; ſct up themſelves in Op- 
_— Pefarzon torit. For none can pretend. 
is, by fair it lav ful to communicate with the De. 
ue Pro. Pil, even accafnally: Nonè can pre- 
cording 7h tend it Jawfubto cummunicate With the 
Scripture S w Deuils of an Apoſtate, if it was 
. 8 un- 
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unlaw/ ful to communicate with the ft inge a re. 

gle Devil, which was ſuppos'd to be in In 

him before his Baptiſin. But this Neaſun- ( the 

ing proceeds much more ſtrongly againſt 4 —_ 

Local Schiſmaticks againſt the unqueſtzo- ciples) is 

nable Authority of the Furiſdiftton when e 
WF - we" 3 Head al 

the Schiſin was firſt made, which was oppotiti- 

the Caſe of our Avn-conformiſts. onto God 

Their Separation was not in Favbur of Chrin- 

any Government that could pretend a 

bel ter Tide than that which they found 

actually in Poſſeſſrom.. It was not in 

Favour of one Biſbop who might pre- 

tend a better Title, by the Laws of 

Succeſſion, than could be pleaded for 

him whom they deſerted. Had it been 

ſo, there might have been a Subfection 

to Chriſt's viſible Subſtitutes pleadable 

on both ſides, if the Queſtion had only 

been, what Perſon had the better Tr 

Ile to be that viſible Subſtitute. The 

Proof in ſuch a Caſe might depend 

on Facts of ſo ſecret Cognizance as 

might eaſily: be iſtalen by very well. 

meaning Perſons to the'wifeble Govern- 

ment of the Church in this Life. The 

miſtaken Perſon therefore as to the 

Right might ſtill maintain the Pyinci- 

ples requiſite for deriving Govern- 

ment in the ſame viſible Body for fu- 

tare Ages. And his Error might be 

more pardonable when it proceeded no 


N 3 far- 
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farther than the ſingle Fact, and could 
be no ill Precedent for the future. Our 
Adverſaries Caſe is ſuch, as, if it may 
be allow'd to paſs into a Precedent, 
will overthrow the whole Right af 
Chriſt of governing his viſible Church 
by viſible Subſtitutes. So that, unleſs 
he be pleas'd to interpoſe immediately 
by New Revelations atteſted by new 
Miracles, they will not ſuffer him to 
provide for the good Government of 
his Church by any general Eſtabliſh; 
ments to be deriv'd to Poſterity (as 
others of the like kind are uſually) 
by Rulers of /awful Succeſſzon. They, 
on the contrary, take upon them to 
innovate in what they found ſettled in 
ſuch a way, as (if imitated) will al 
low no Security for any Rules of Chriſt 
once laid down by him againſt po- 
erful, though «nrightful, Innovators, 
They have not 4:/poſ/e/54'd the Biſhops 
then in Being when they began their 
Diſturbances, in favour of other Bi- 
ſhops for whom a better Title could be 
pretended by any acknowledged Rules 
then receiv'd by the Conſtitution; but 


have overthrown the whole Order of 
Epiſcopacy, and therefore, to be ſure, 
the /awful, as well as the: unlawful 
Succeſſors. They have not done this 
by any regular Appeal to any Superior 

* 
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Fudicatory allow'd by- the Church to 
judge the Cauſe between Epiſcopacy 
and their own new invented Forms 
of Government. They knew the Or- 
der of Epi ſcopacy was univerſally re- 
cety'd as Supream, and #naccountable 
to any ſuperior Fudicatory on Earth, 
in relation to its SHirituals. Nor had 
they any Conſent of the Order to de- 
veſt themſelves of that undoubted 
Power af which they were actualiy 
poſſeſs' d. Nor was there one Pre/- 
bytery in being that could pretend to 
have been poſſeſs d, or therefore capa- 
ble of being wrong d, of the Power 
by them aſſerted to Presbyteries. Not 
one Presbytery in the World, that had 
preſery'd its pretended Liberties with» 
in Memory of any Hi/tory ſince the 
Death of the Apoſtles. Not one fin- 
gle Presbyter living in the World that 
could ever pretend to have had thoſe 
Rights of which they pretend that 
all were robbed. They can therefore 
pretend nothing for their new Eſta- 
bliſhments but Violence, and Violence 
from Perſons no way authoriz'd by 
Chriſt to repreſent, or conclude, him. 
Violence from the Presbyters who had 
receiv'd all the Power they truly 
had from the Biſbops, and had never 
IG: N 4 re- 
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received any Power but What was de- 
pendent and ; ſubordinate to them who 
gave it by the Laws of the Conſtituti- 
on then in being, and was intended for 
ſuch by them who gave it, which 
therefore never could ſegitjmate any 
Inſurrections againſt the Epiſcopal Or- 
der. Violence. from the Magiſtrates, 
who cannot, in the leaſt, pretend to 
Spiritual Power, without whom, and 
againſt whom, it Vas maintain'd in the 
pureſt and moſt flouriſhing Times of 
our Chriſtian Religion. Thus it ap- 
pears to have been a manifeſt Defecti- 
on from all the ve Authority of the 
Church for the Time being. This is a 
rebelling againſt the Lord and his 
Anointed, in the Language of the 
Nſalmiſt; againſt the Father and the 
Sas, in that of St. John; it is 14 
breaking their, Bonds afunder,. and 
caſting away, their Cords from, them, 
as far as it is in the Power of Mortals 
to be guilty. of, it. So it is by thoſe 
Rules of Government which have been 
receiv d by the Conſent of Nations as 
inſeparable from the Intereſts of Go- 
verument in general. Who ever doubts 
but that an open Reſſſtance of all the 
fubordinatè local Government eſtabliſh'd 
by a Prince is a Rebellion againſt 175 
1 4 
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Supream Power by which it was eſta- 
bliſh d? Who — — but that it is the 


| tame Caſe, . though the Rebellion be. 
in a future Generation, under à Sue 
ceſſor, and in any Age of the Succeſſh- 
on, as if it were in the time of. the 
Eſtabliſhment, and of the paſſiug of the 
Charter by which. the Rules Of Su- 
ceſſion are preſcrib'd for legitimating. 
Titles in future Ages? So the Crimi- 
nals always find it upon their Trialr. 
So God himſelf profeſſes he will un- 
derſtand it, that he will ſo interpret 
Affronts offer'd to his authoriz'd Re- 
preſentatives as if they were offer'd to 
himſelf. So Moſes-as infpir'd by him; 
What are we? Tour Murmurings are 
not agoinſ us, but againſt the Lord, 
Exod. xvi. 8. So in the. Caſe of 
Samuel; They have not rejected thee, 
but they have rejected me, that 1 frould 
not. reign over them, 1 Sam. viii. 
So in *. of the Ap 92 1: He that 
deſpiſeih you, deſpifeth me; and he 
iſh row 9 4 per him that 
ſent me, St. Luke x. 16. As St. John 
made the xowaviz. with the Father and 
the Son to depend on the xowwvie with 
the Apaſtles: So, by this Reaſoning, 
it appears, that Alienation from the 
External Communion with the Apoſtles 


di- 
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divided alſo from Communion with the 
Father and the Son. So in the Cafe 
of Ananias and Sapphira : Thou haſt 
not lied unto Men, but unto God, 
Acts v. 4. And; How is it that ye 
have agreed together, to tempt the 
Spirit of the Lord? v. 9. By this In. 
terpretation it appears, that refuſmg 
to be govern'd by God's wri/ible Fubhſti. 
tutes is a refuſal to be govern'd by 
God himſelf, and forcing them is an 
Endeavour (if it had been in their 
Power) to force him, and can be no 
otherwiſe interpreted, by the common 
Laws of Government in general, than 
as an Act of Hoſtility, eſpecially when 
perſiſted in, and juſtify d by Princh- 
ples. So it is alſo to alter his Conſti- 
tutions by force, againſt the Mill of 
thoſe whom he has Authorig'd for that 
purpoſe, to take care that the viſble 
Government of his Church be manag'd, 
and convey'd down to Poſterity, ac- 
cording to his firſt E/tabliſpment., This 

ook ruins all his Security for ha- 

ving his Mill obſer vd for the future, 
and legitimates for the future alſo all 
violent Exerciſes of unrightful Power 
for deſtroying his Eftabliſhments. It 
perfectly diſolues the Government, 
and (in doing ſo) diſſolves the _ 
allo. 
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alſo. It puts the Legiſlatiue Power 
of it in the Hand of Rebels who go- 
vern by their own Mill, not Gods; yet 
have the Boldneſs to pretend his own 
Authority when they act in defiance to 
it. What can be Heſtility if this be 
not'ſo? And whom can they pretend 
to ſerve by ſuch open Hoſts/ztres, but 
the Head of all his Enemies, the De- 
vi? So they have reaſon: to believe 
that God may, and will, interpret it. 
This is a far more evident Caſe when 
the whole Diſpute is between Siritual 
Authority and ſuch as are Subfects in- 
aiſputably by the Conſtitution in being, 
than if it were between two pretended + 
Authorities, as it is in the Schiſms of 
whole Churches. Each of ſuch Parties 
may act bond fide, and deſign _ 
to retain their Duty to Chriſt if the E- 
vidence be indeed litigious for proving 
who has the Plea to Chriſt's Authori- 
ty. This Caſe is far leſs excuſable 
from the Charge of open Hoſtility, 
where there can be 0 Plea of Autho- 
rity by the preſent Conſtitution. 

| 55 © _ = therefore inſiſt on the xxx. 
Charge of Hypocri/p, which may TheCaſeof 
medially provoke, 220 is impoſſi bl CO 
to be:prov'd, as it purely regards Mens nion is reat | 
Hearts, if it be not 4i/coverd by Freraler. 


tion, chougi 
on Vert the Com- 
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municants 
be not con- 
ſcious of 
their being 


guilty of it. 
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ouvert Act. It is ſufficient for our 
purpoſe, that I have ſhewn that Com- 
munion, in the Nature of the thing, 
was deſign'd to unitè the Communi- 
cant with the Church in which the 
Communion is receiv'd; and that Com- 
munion does not conſiſt in a common 
belief in Doctrinals, but a Participa- 
tion in Sacraments, and other Holy 
Offices. The Devils believe as the 
Church does, and:#rewble too. Vet 
that does not therefore prove them in 
the Church's Communion. So allo did 
the Catechumens; but were not there- 
fore accounted Members of Chri/t, nor 


of his Church, nor could they claim a- 


ny Rights of fuch Memberſhip till they 
were incorporated by Baptiſm. Faith 
therefore does diſpoſè Men to be Mem- 
bers, but does not actually abe them 
ſo, ſo ag to ſuperſede the uſe of the 
Sacraments. He that believes there- 
fore is not qualify'd for Salvation ex- 
cept he be baptis d alſo. St. Mark xvi. 
16. though unbelief alone ſuffices for 
Damnation, as it makes a Man unca- 
fable of Baptiſin. The Sacraments 


therefore are they which incorporate 


us, and our receiving them implies 
that we N and profeſs that Union 
and Incorporation. Accordingly all 

Bre- 
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Brethren of the ſame Communion have 
reaſon ſo to underſtand us, that we 
feſs our ſelves one with them when 
they ſee us communicate with them; 
and have reaſon to cenſure us as Pre- 
varicators if they ſee us do any thing 
unſuitable to that Profeſſion. And ſo 
it is to communicate in any Sacraments; 
or indeed in any Holy Offices, with 
rhoſe who are divided from that Body 
into which we are incorporated. That 
is a Profeſſion that we are one with 
them who are 4d/vided alſo, and con- 
ſequently that we our ſe/ves are divi- 
ded from that fame Body, to which, 
notwithſtanding at the {ame time, we 
profeſs our ſelves united. And what 
can any one pretend to purge. tu ſo 
contrary Profeſſions from plain Preva- 
rication? Nothing, certainly, if we 
had lived in 7hoſe Times when Com- 
munion was thus univerſally mterpre- 
ted, as well by Adverſarzes, as Friends, 
of the true yo af tn Nothing, if 
that Interpretation had, even now, 
been as univerſally receiu'd as it was 
then. Which it would certainly have 
been, if the Nature of out Chriſtian 
Communion, as ſettled by the /aft Acts 
of the A poſiles, had now been as truly 
aperto as it was then. The only 
| thing 
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thing that makes this Caſe different 
from what it would have been then, ts, 
_ that Chriſtians are not now ſo general. 
Iy agreed, as then, in the truc Nature 
of Chriſtian Communion ; and in the 
Inconſiſtency of owning two oppoſite 
Communions at the ſame time. This 
makes it poſſible that a Perſon really 
guilty of this Inconſiſtency, may, not- 
withitanding, not be ſenſible of the 
Inconſiſtency, and therefore not guilty 
of Prevarication in the Judgment of 
his own Conſcience. This may be ſuf- 
ficient to purge him in an Age, where- 
in ſo few are ſenſible of their Duty in 
this particular Caſe, before the Iucon- 
fiftency of ee Communions be un- 
gerftood, and the Arguments, proving, 
them inconſiſtent, be ſufficiently pro- 
pos d. But when they are, the Argu- 
ments which were formerly ſufficient 
to make all particular Members una- 
nimous in judging oppolite Commu- 
nions inconſiſtent with Sjncerity, may 
very well be preſum'd ſufficient to pro- 
duce the ſame effect again, when they 
are conſider d with the like Applicati- 
on, and the like Vnpartiality. All 
therefore that can be ſaid in Defence 
of ſuch Perſons after they have heard 
and conſider d our Reaſons, is what 
FH: might 
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might have been {aid in Defence of 
Marcus Antoninus and Epidzetus for 
their not believing the Credentials of 
our Chriſtian Religion... We Chriſtians 
cannot impute it to the 1n/ufficiency of 
the, Arguments, which we believe ſo 
eurdent as to be ſufſicient to convince 
all impartial Conſiderers of them, as 
well as they have done our ſelves. 
We can therefore impute the want of 
Succeſs to nothing but the want of 
Diligence, (even in thoſe otherwiſe 
very exccllent Perſons) in examining 
our Reaſons, or Prejudices of their 
Education. Nor have we reaſon to 
charge our ſelves with any Uncharita- 
 bleneſs in judging 10 concerning them, 
though we cannot. pretend to know 
their Diligence and Sincerity ſo well as 
themſelyes. Yet the Evidences of 
Chriſtianity, by which we judge, are 
certainly better known to us than any 
other Man's, Diligence and Sincerity. 
Not only ſo, but better alſo than our 
own Hearts in Caſes where we have 
Intereſts or Prejudices to tempt us to 
Partiality. And that is cnough to 
prove our Reaſonings of this kind ſafe 
and . prudent, Beſides our harder 
Thoughts concerning Caſes of this na- 
ture add nothing to the Nature an 
a the 
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the Caſes themſelves; but only lay an 
Oblig ation on Perſons concern & in the 


Caſes, fo far as they are willing to 
ſtand fair in the Opinions of others. 


(whom they have reaſon to- regard 
more than themſelves, in Caſes where 
there is any Suſpicion of private Inte- 


reſt) to quicken their Diligence, and 


to put them on the ſevereſt Trials of 
their own S7»cerity. And this is cer- 
taialy no more than what was ten, 


and will be approved; by God himſelf, 


in order to the bringing them to true 


Opinions of ſo great Importance to 
their own moſt important Intereſts. 
They have therefore no reaſon to take 
ſuch hard Thoughts of their preſent 


Condition 2%. when they are ſo nece/- 


ſary for their own greateſt Concern- 
ments; and when it is ſo eaſie for them 


to make their Condition more '/e- 
cure, by complying with the Divine 
Inſtitutions, from which they have no 
reaſon to believe that God ever in- 


tended to excuſe” them in the deſgnd 
Neglect of any poſſible means; and 


when. withal theſe harſher Cenſures 

are grounded on the moſt evident and 

5 

Cognizance. Surer, J am ſure, than 

thoſc by which we can judge of any 
others, 


Reaſonings that come under u 
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others, or even of our own; Sincerity. 
However I take no more upon me to 
judge the Hearts. of our preſent Ad- 
veriaries than I would if I were con- 
cern'd in a Diſpute with the fore- 
mention'd admirable moral Heathens. 
I only prove that the Nature of Com- 
munion, according to the true Deſgn 
of the Apoſtles, and of the Holy Spirit 
by which they were directed in ſettling 
it, implies the owning an Obligation 
to abſtain from all oppoſite Communions 
by him who communicates with any 
particular Communion on true Princi- 
ples. This proves the Caſe of the 
occaſional Communicant to be real Pre- 
Uarication,. couy „I confeſs, it does 
not prove that, he that is really guilty 
of the Preyarication, does actually e- 
lieve it fo. He prevaricates with the 
Church in communicating with the Di- 
viders from it, whom he was preſum'd 
to renounce in communicating with 
thoſe from whom the Drviders had ſe- 
parated themſelves by their divided 
Aſemblies. He again prevaricates 


with the Dividers in owning himſelf 


divided from the Church (as they are) 


by his communicating with them in 


their oppoſite Aſſemblies, whilſt, at the ; 
ſame time, he profeſſes himſelf one 
0 O with 
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with the rut Church by communica- 
ting with her. That is not all. I he ſame 
Regſonings will oblige the | occaſional 
Communicant himfelf to believe the 
Caſe guilty of Prevarication when he 
{hall be \pleas*d to examine them im- 
partially, as the Credentials: of the 
Chriſtian Neligion would have con- 
vinc'd thoſe Pious Heathens on the 
like Terms of an unprefudicd Engui- 
y: That it would have had that Ef- 
fot upon them we have reaſon to pre- 
fume," not from our own private Opi- 
nions no, but from the notorious Us 
nanimity of thoſs Ages wherein it was 
beſt known, and moſt equally conſe 


der d. And 'whilſt we believe ſo, e 


can impute the want of Succeſs for the 
future to nothing but ſome Deyect on 
their part, though we can no more 
prove it againſt then, (if they will de- 
ny it) than we could have done in the 
Caſe of Marcus Antoninus and Epi- 
Getus, All we can do is to refer them 
to him, who is at laſt to judge them, 
and to their own Conferences, which 
will then be unexceprionable Evidentes 
in their Caſe as they ſhall deſerve. Let 


them approve themſelves in that Ju- 


dicatory, and they need not be ſolli- 
itous what we think of them yu 
: ave 
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have no Authority to judge them, and 
who are likely to have enough to an- 
ſwer for our ſelues. Yet they ought 
not too eaſily to ght the Judgment 
of thoſe whom God has inveſted: with 
his own Authority, if they vill indeed 
purge themſelves from the Charge of 
Undu;ifulneſs to him with whoſe Au- 
thurity they are inveſted. As God is 
concern'd to maintain the Authority 
himſelf has given, ſo they have rea- 
ſon to fear that he will reckon the 
Judgment given by that Authority 28 
his Sun alfo, and as future judicii 
Pre judicium, to uſe the Words of 
Tertullian. This will olige him not 
eafily to vary from it, and make it not 
faft for our Adverſaries to be liable to 
the Conſequences of it, It muſt utter- 

ly deſtroy the Ends of Authority in 
this Life to admit of eafre Appeals 
from it to a Judicatary which is nat to 
be heard in this Life. Such Deciſtons 
come too late for moſt Ecrleſiaſticul 
Trials which only concern Perſons 
living, and the uſe of Eccleſtaſticai 
Juri ſdliction as it is capable of being 
exercis d in this Life. This it will ut- 
terly deſtroy if Rebellions and oppoſite 
Soczeties muſt be left without remedy 
and all deciſtve Sentences given by vi- 
. O2 | ſible 
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ſible Eccleſiaſtical Authori iy "muſt be 
ſuſpended till the Day o Judgment. 
Yet fach Suſpenſions and Arreſts of 
Judgment mult be allow'd *till the Su. 
pream Fudicatory has declared, where- 
ever the Appeals themſelves are allowa- 
ble. The Subject loſes" the Protection 
of his Appeal if the ſubordinate Court 
proceed while the Appeal is depending. 
And a vijivle Court loſes its Jurifdiet- 
on if it muſt for ever loſe the uſe of 
its viſible Juri ſaliction, on Pretence of 
Appeals to a Fudicatory that is not 
likely to give any definitive Sentence 
in this Life. Nor is it credible that 
God will allow this in the Caſe of a 
viſihle Juriſcliction conſtitu ted by him- 
el, 

XXXI. 1 Wide Name of Peace and Unity 
Occaſonal ought to be very dear to all good Men, 
pg gp and would go far to recommend our 
realy the Occaſional Conformiſts, if it could be 
= truly, as plauſibly, pretended in Fa- 
Union. zur your of them. But ſuch Occaſional 
Hol, Communion is not ſufficient to anſwer 
the principal End of Communion, as 
to ics original e/j2u, of making the 
Adverſaries one, and at Peace, with 
the 7rue Church, They till continue 
their Hoſtilities, whilſt they ftatedly | 
communicate with the Church's ne- 


mies, 


mies, though it had been only occafo- 
nally alſo. So, I am ſure, the Law of 
Har, and the Law of Nations toe, 
interpret it, if any Soldiers of an Army 
be found to correſpond. with. the Ene- 
mies. Such are themſelves judg'd E- 
nemies, and treated accordingly, when- 
ever ſuch ſuſpicious Correſpondence can 
be proved upon them. Why ſhould it 
not therefore be the ſame way treated 
in the Diſciplinè of the Church, as ex- 
pPreſs'd in the military Phraſes of out/- 
Tezi;, and tg between Chriſt and 
Satan? Much more it is preſum' d ſo, 
if their more frequent Reſidence be in 
the Enemys Quarters, which is the 
Caſe of thoſe who communicate /?a- 
tedly in Schiſm, and only occaſionally 
with, the Church, What General ever 
treats ſuch as Peaceable Members of 
his own Army? Much leſs will he do 
ſo, if the Occaſional Communicant own 
this to be his Caſe, and juſtify it by 
Principles, and. plead his Obligation, 
in Conſcience, to continue ſuch Practi. 
ces ſo contrary to Military Diſcipline. 
This is plainly to ewn.the Enemy s, 
for the better, Cauſe. It is to own: his 
own Obligation to defend it, and that 
in Conſcience alſo. Where is there a 
n O3 Co- 
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Government ſo weak that takes not 


, 


fuch for Enemies who ſo openꝭ profels 


their favour to Enemies? That fills 
ſo impoſed on by Perſons dealing ſo 


openly, as, notwithſtanding this free 


aling, to. miſtate them for Peaceable 
and anited in their common Intereſts? 


Indeed, how can they more openly own 


themfelves of the Enemy's Party than 
by ſuch avowed Obligations to ſerve 
and prefer them, whenever it is in 
their power to do ſo? And can they 
(at the ſame time) pretend to Peace 
and Unity with the Church whilft they 
«wn themſelves oblig*d, in Conſtience, 
to ruin the Epiſcopal Government of 
it? In vain do they pretend to Peace 
and Unity with any Body Politick who 
own ſuch Ho/tHlities to the Government 
of it. In vain do they pretend to C- 
nion by Principles who juſtify, - 
Principles, Rebellion, not only to th 

Governors, but the Government it ſelf. 
Vet that is the Caſe of our Orcaſional 
Communicants. It is the Military Oath 
that makes the Army, at leaſt their 
0w#ing an Obligation to be governed, 
nor only by the General, but the Sub. 
ordinate Commanders alſo in their re- 
ſpective $:a3io%s. Without this, what- 
A Sk ever 
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ever their Numbers may be, e can- 
not call them an Amy. If in an Army 
of Ten Thouſand Men there be no more 
chan 500 that 9wn their Duty to theix 
Qffcers, that Army is but 500 ſtrong. 
And therefore no more are really of 
the Army, or can pretend to any Uni- 
an of the Political Body which bears 
that Name. And ſo it appears in our 
t Caſe, Whenever it comes to a 

Trial by Principles of Conſcience. 
Whenever the Magiſtratè deſerts. tho 
Cauſe of Epiſcopacy, there is nothing 
them that can eb/ige them to continue 
one Body with us. Nothing to oblige 
them, in Conſcience, to obſerve the 
Injunctions of the Biſbaps, when 45/- 
pleaſing to Fleſi and Blood, while they 
neither like Epiſcopacy, nor allow of 
any Interpaſition of a law ful. Authority 
in things indifferent. The Union there- 
fare they pretend to is not ſuch as was 
practiced in the beſt and pureſt Times, 
whien none diſputed the Authority of 
the iſbops though no Mag iſtratꝭ own'd 
it. It is not ſuch as was ſettled by the 
Apoſtles when all the Magiſtrates in 
the Morld oppos'd it. So far they 
were from contributing any thing on 
their part. that might oblige their Sub- 


O 4. jects 


| | E 400 Againſt r 


jects to acknowledge it. Nor is it ſuch 
as will /@ffice for making them one Spr- 
ritual Body with thoſe who thinle Suc- 
ceſſion eſſentially neceſſary for derivmg 
an Authority in the Spiritual Body from 
the Apoſtles to our Times; and who 
do withal believe that no ſuch Succeſſi- 
en can nom be pretended any where 
under any form of Eccleſiaſtical Govern- 
ment beſides that which is Epiſcopal, 
Their communicating in the Epiſcopal 
Communion would indeed have made 
them one with the Epiſcopalt if they 
had been true to the Terms of Commu- 
nion, Which would, as I have ſhewn, 
have obliged them to forbear all other 
oppoſite Communiouc. But according 
to their preſent Practice, of making it 
only Occaſional, it cannot unite them. 
Iheir ſtated Communion breaks them 
V from all the Benefits of the Cæleſti- 
al Communion, and makes them ane 
with thoſe who are divided, which is 
inconfiſtent with their Union with that 
ſame Body from which they are ſuppo- 
| ſed thus to profeſs themſelves divided. 
Nor will Cod own them as united who 
profeſs no other Unzon' but what is ac- 
caſional. The utmoſt that can be fair- 
* inforred from ſuch a nn is 


only 
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A only a Cefſi ation of *Hoſtilities, which 
is very reconeilable with a heile State, 
ſuch as is between Enemies profeſs a, 

during the time of a Truce. A Peace 

they cannot properly call it, much leſs 

a Union, whilſt they retain their Ho- 

file Principles; whilſt they are not in- 

tirely free from Hoſtile Practices, in 
communicating with profeſsd Aduerſa- 
ries. They cannot be one with the E. 
piſtupals who own no Obligation in 
Con ſitience to Epiſcopuacy, which is the 
uniting Principle of the Church as 2 
Society and a Communion. Indeed te 
Biſbop is the Principle of Unity, ac. 
cording to the Doctrine of the Primi- 
tive (Church. They cannot be ſo who, 
while they communicate with Epiſcopa-. 
e in one Furiſdittion; profeſs them- 
ſelves ready to communicate with the 
Orders and Sacraments of Rebel. Preſ- 
 byterzes in another, where true Epiſco- 
pals cannot communicate with them. 
They cannot be fo, who deſert all E- 
piſcopacy when Epi ſcopaty it ſelf is de- 
ſerted by the Civil Magiſtrate, where 
nothing but Conſcience can oblige them 
to be ſubject to Epiſcopacy. In this 
Caſe they and the Epiſcopals muft ne- 
ceſſarily make *:vo Communions. They 
5 $3 S1 Calle 
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cannot be ſo who chink chamſelves, obs 
liged to deſirgy, Epiſcopacy, without 
which we. cannot communicate with 
them, as we alſo think our ſelves ob- 
liged in Conſcuence to diſown and to 
oppoſe their wrongfully polleſs'd Presby. 
Ferzes. Where then is the ſo much 
boaſted Unity and ame of our 
Occaſional Communicants s? 1 
XXII. But the moſt plauſible Plea i is hes 
Soon of the Multitude of 'Proſelytes that 
cants, — might be gained to the Church by the 
_ ane of Occgſional Gommunton: 
ben koſte Could we be ſecure they would be Con. 
Principles verrs and Proſeiytes, noi doubt the 
8 — Suggeſtion which would make them 
gerous 2s ſo muſt needs be very acceptable to all 
fr —_ hearty Lovers of our dear Mother, the 
ing nume- Church of Eng land. And the more At 
— wil eeptable by how much the Proſpect were 
ed a; more promiſing of greater Numbers. 

Members But who can undertake that they Who 
1 may be induced to came into our Chur- 
ches on theſe Conditions, will indeed 
be Proſelytes! Who can undertake 


that, at leaſt, the greateft Number 


. of them, will ever be ſo? What the 


Event may be, depends on the very 
contingent Diſpoſitions of ſo many 


. Mills, which it is impoſſible for 


any 


any Human Prudence to foreſte, nd 
J am ſure we have no great reaſon to 
forebode well from our paſt Experience, 
which has not afforded us ſo many rh 
rough Converts among the multitudes 
of our-Occaſronal Communicants. And 
if they ſhould ſtill rerain their former 
Hoſtile Principles and Prattices, they 
will be the more hurtful for ſeeming 
only to be Proſelytes, and for being 
really numerous. The fewer Enemies, 

the better. And ſtill the better for the 
Public if they be out of the Body, 
than if they be 9wwned as Members of 
it. The Army foremention'd that had 
only 500 obedient to Diſcipline, but 
far greater Numbers of thoſe who: 4. 
ſputed their Duty to their Superiors, 
vVould not be able to do what 500 alone 
1 do. Ons Enemy in the Body is 
a double Advantage to choſe who are 
in open Hoſtility. It adds one to theis 
appcaring Numbers, and takes away 
one from the Numbers of thoſe that 
ſhould oppoſe them. That is not all. 
They have alſo many Opportunities 
for ruining a Body by being owned as 
Members, that have enabled ſingie Per- 
ſons within to effect what numerous 
Bodies without could never have per- 
| | form'd. 
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form'd, They know the Secrets and 
Weakneſſes. of their own Body without 
the Hazards. of Miſinformation and In- 
fidelity of that Intelligence which is te 
be procured by Spies. They are pre- 
ſent to lay hold on Opportunities for 
what themſelves can do alone; and can 
correſpond with the Enemy with leſs 
Suſpicion than they who openly own'd 
him, to have his Aſiſtancę in any thing 
that proves too difficult for their own 
Power. They qualify themſelves for 
Truſts, and thereby make the Powers 
of their own Body to help the Enemy, 
and to contribute to its own Ruin. I 
am ſure we found it ſo to our Coſt in 
the Old Rebellion, if it be true what 
we are told by credible and coæval 
Witneſſes, that far the greateſt Part of 
that /ong Parliament and Aſſembly. of 
Divines were Communicants with the 
Church of England, who yet ruined 
the Church with which themſelves 
communicated by a very great Majorz- 
55. And what Security have we that 
the like Occaſional Communicants, act- 
ing on the ſame Principles, will not 
do the ſame again? They cannot be 
true to the Principles. openly owned 
by. them if they do not do ſo. And 
* ö 


mmünion. 
why ſhould we truſt their fair Preten- 
ces of good Nature againſt their Prin- 
ciples ? Why ſhould we put it in their 
Power to rum us if their Principles 
ſhould prevail, as they certainly muſt 
if they be indeed the fincere Dealers 
they pretend to be, and as they, who 
plead for them, would perſuade us to 
Believe? If that be ſo, our Cauſe is 
deſperate; for we can never hope that 
ſuch Men will ever prefer their Favour 
to Men before what themſelves believe 
to be the Cauſe of God. We find too 
many ill ect of ſuch Perſons being 
numerous, to wiſh them more. Where- 
ever they ate ſo, the Biſhop's Power is 
more 4;/puted, the Clergy leſs reveren- 
| „ is more eaſil 
Perſons, our Holy 
Places, our Holy Offices, our Holy 
Revenues. They are not aſham'd to 
upbraid the beſt Friends of the Church 
with being Popiſhly affected for no o- 
ther reaſon but their obferving the 
Diſeipline of the Church, themſelves 
communicate with, better than them- 
ſelves. And by admitting them to 
Truſts and Authority, we put it in their 
Power to ruin our Doctrine and Diſ- 
cipline, when ever they prove too nu- 
| merous 
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fetted. Biſbops of their mind may make 
what Changes they pleaſe, whenever 
they can overvore their Epiſcopal Bree 
thren. And that in the Name, and by 
the Authority, of the Church of Eng. 
land it ſelf. They may ſuffer our E- 


| piſcopal Succeſſiou to fail with their 


XXXIII. 


Ar: Addreſs 


Perſons, if they may only be permit= 
mitted to enjoyithe T e, Revennes- 
for their own Lives. Who can pre- 
tend a Zeal for our Church, and the 
good of Souls concerned in its Proſperi- 
7775 and not think ſuch Hazards, as 
theſe are, ſeaſonable Occaſions for the 
utmoft heights of an Aa won ana- 
ble Zea!? 
And who can be more proper to re- 


70 the Bi. ceive Addreſſes, on this Occalion, than 


ſhops. 


the Fathers of our unhappily divided 
Church? And ] deſire to do it with all 
the Deference that is due to their Holy = 
Function. Zeal is the Duty of every 
good Man, where the Matter is of ſu. 


ficient Importance. I know not how 
it is reconcilable with the Office of ſuch 
a Perſon, to believe things of the ut - 
moſt conſequence in hazard, and not 
to be vehemently concern'd for them, 


or not to uſe his ##moſ# Diligence and 
| En- 
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Endeavours fot preſerving them. What 
have we all our Talents for but to lay 
them out on choſe Services which are, 
moſt valued. by the munificent Donor, 
of them? And how can we better ſa- 
tisſie our n Conſczences, and fit our. 
ſelves for giving up our Accounts. of 

them with Comfort and Confidence, than 
by uſing them accordingly? And what 
does the Laer of Souls value more 
than the Promotion of their Eternal 
Intereſts? And what can more effectu: 
ally ſecure them than the Validity of 
God's Ordinances, without which they, 
can give no Security? Leal therefore 
is recommended by the Apoſtle to als 
even the Laity. But your Office lays 
geruliar Obligations on e to take 
care that you add this to your other 
Accompliſhments that may fit you to 
difcharge it. The great BiÞop of our 
Soul, whom, no doubt, you will be- 
lieve it your Duty to imitate, as it is 
your Honour to repreſent him, was 
particularly remarkable for this, that 
the Zeal of God's Houſe did eat bim 
un. St. Foh. ii. 17. This was alſo the 

Caſe of David, as he was a Type of 
him. Pal. lxix.. 10. And Phineas. 
the High-Prieſt obtain'd a * 
29 | | chat 
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that his Prieſthood ſhould be ever/aſt- 
ing (chat is, that it ſhould be continu- 
ed in his Family when it was to be ta- 
ken away from the Family of Ithamar) 
becauſe he was Sealous for his God. 
Numb. xxv. 11, 13. Eccl. xlv. 23. C 
himſelf is repreſented as clad with Zeal 
as with a Cloak. Ita. lix. 17. And he 
is the firſt Archetypal Principle of CV. 
nity repreſented by you.” Lou are par- 
ticularly intruſted with the Power and 
Diſcipline: of the Church, and muſt 
take care ae quid Reſpublica detrimenti 
capiat, and will be anſwerable accord- 
ing to the degree of Detriment that 
may follo by your Neglect. You are 
to deliver your Authority to your Suc- 
ceſſors-as full as you receiv' d it from 
your Predeceſſors. How can you do 
ſo if you ſuffer pen Enemies openly 
— Hoſtility to be owned as Mem- 
bers of your Bodies, for no other Rea- 
fon. but becauſe themſelves make no 
ſcruple of profeſſing themſelves 'fo ? 
How can you ſecure the Pub/:ck againſt 
them if you do not take the Securities 
required by your Predeceſſors, Who 
had any Zeal for Diſcipline, of re- 
noumcing their Schiſmatical Facts and 
their Schiſmatical Principles? This 

a gives 


Againſt Occaſional Communion, 209 


gives them a liberty, when they pleaſe, 
to return to their former Vomit, and 
Authorizes others to fallow their Ex- 
ample when they ſee Rebellious Prin- 
ciples allowed in Church- Members. 
This utterly ie all Obligation in 
Conſcience to the Spiritual Government 
if it muſt be a//ow'd in the Body for 
uncenſurable Doctrine, that Men may 
Juſtifie their Rebellions againſt it by 
Principles of Conſcience, It naturally 
involves you in all the Guilt of the 
Hereſies, and Schi ſins, and unpuniſba- 
ble Scandals and Immoralities, and of 
all the Sow/s that may periſb by any of 
theſe Occaſions, when the Authority 
is thus ruin'd by ſuch Members as ſhall 
be admitted on ſuch Terms as theſe, 
And the Guilt muſt be proportionably 
greater as the Points are of the great- 
er Conſequence. It will make theſe 
Miſchzefs, even in future Ages, more 
ſeyerely chargeable on you than on 
the reſpective Governors for the time 
being, as it was much more eaſze for 
you to have preſerv'd the Rights of 
Government tranſmitted to you from 
your Anceſtors, than it will be for 
them to retrieve them. The Servant 


in the Goſpel who reſtor'd his Maſter's 
P Talent 
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Talent without encregſe was, you 
know, ſeverely cenſur'd for doing 15. 
What can you ſay Who fall ſhort of 


a7. © > > 


boſe e the Aut horit 4 which your Pride: | 
7 


5 preſerv'd better 1225 on do? 
I Fes ung ro table” Servant who did 
not 1 5 His Maſter's Talent was 
judg'd worthy of ſo great a Puniſh 
5 what can you fay who are . 
tezzling them? who can give no nod 
Account of even thoſe which you have 
Pecert 4 What can deſerve yr 
Zeal, if theſe things be ne plete 
ou? Remember, else you, "the 
ial of your glorious Predeceſſors of 
the Tribe of Levi. When Moſ?s put 
che Queſtion, Who 19 n the Lord's 
ſſde? Let bim come unto : {e's they all 
are ſaid to have gather ' themſebves 
yt unto him, Exod. xxxii. 26. 
e Trial en was to 4eftroy their 
neareſt Relations, that were concern'd 
in the [zolatry of the Golden Calf. 
And ſce how the Holy Spirit com- 
mends their Zeal in this particular; 
Who ſaid unto his Father and to hig 
Mother, I have not ſeen” him, neither 
aid he acknowledge his Brethren; nor 
knew his own Children. Then it fol- 
lows: 


ne 
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lows: They Pall teach 0% 755 75 
Jucgments, and Iſrael 57 % 
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ſball put Incenſe before =, bee, = wh 

burnt Sacrifice upon. thine A tar, 
Deut. xxxiii. 9, 10. Their Service at 
the Altar ſeems here to be 17 to 
have been the Reward of their Zea 
and Self denial in that Caſe, God re- 
quires no ſuch hard things. for you to, 
approve your Zeal in. N ot the Blood 

of any. that, arc dear to you; but A 
Self-denial, which may be as, beneficial 
to them as to your /elves; No harm 
to their Bodies, but the greateſt Ad- 
vantage that can be for 7 greateſt 


Intereſts, if themſelves Dee Do 


not dilpleaſe God to gratihe them. Do 
not, in Favour, to them, encourage 
them to live and die in a perpetual 
Contempt of the Divine Inſtitutions. 
It is, in truth, no Favorr to them, 
but the greateſt Unkinaneſs and Cruel- 
ty to them to encourage them to think 
well of themſelves 1 in that Condition, 
and to continue impenitent in it, 
which muſt involve them in eternal 
ruin as certainly as God will be true to 
his own E/tabliſpments. When the 

can be ours truly and zntirely, we ſhall 


be as hearty and forward as any in 
| £2 con- 


NE. 
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congratulating their Reception. But 
till they can be ſo, the receiving 
them occaſionally, on Terms deſtruttive . 
of Di ſcipline, will ruin more Souls 


than it can pretend to Preſerve. Nor 


can it indeed ſerve the Intereſts, even 
of their own Souls, till they can join 
us on uniting Principles obliging them 
in Conſcience, without any regard to 
the State. And when they can come 
to ſuch Principles, they will not 
themſelves be content to communicate 
with us only occaſionally. Theſe are 
no other Terms than what do as well 


become your Epiſcopal Function to 


grant us, as us to crave them. God 
incline you for your own ſake ſo to do. 
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Some. Books Printed for 
Samuel Keble, ar the 


Practical Diſcourſe on the Lord's 
Day, with Devotions proper for 
the Day; by John Howell, A. M. a 
Presbyter of the Church of England. 
Meditations upon Living Holy and 
Dying Happily; with ſuitable Prayers 
at the end of each Chapter. Written 
originally in Latin, by that learned 
Phyſician Daniel Sennertus, and now 
tranſlated into Engliſh. The Second 
Edition. 
Occaſional Conformity a moſt un- 
juſtifiable Practice, in Anſwer to a late 
Pamphlet intitled, Moderation a Vir- 
tue; with a ſhort Vindication of the 
Church of England from that Author's 
groundleſs Reaſons for Separation, 
and a Poſtſcript in Anſwer to the E- 
leventh Section of Dr. Davenant's 


Eſſays of Peace at Home and War 
Abroad. 
The 
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| Books Printed irs 8. Keble. 


yal Cenſure of Partial Con 
1 wen y repreſenting the Caſe of 


Churchmen and Diſſenters in the 
Time of; King James I. in his Procla- 
mations, Declarations, and Confe- 
rences relating thereunto. 

Nauman Vindicatedl as well from 
. Idolatries of the Houſe of Rim- 
mon in Hria, as from the Abuſes and 

crites in the Chriſtian World; 
by Richard Peirſon, Prieſt of the 
Church of England. 

Oonfeſſion of Sins and the Power. 
of Abſolution, in a Sermon Preach'd 
to the Univerſity of Cambridge' in the 
Year 1637. by Anthony Sparrow, D.D; 
ſometime Maſter of Queens College, 
Cambridge, and afterwards Biſhop of 
Norwich, ©... | 

A Treatiſe of God's Government, 
and of the Juſtice of his preſent Di- 
ſpenfations in this World; by the Pi- 
ous; moſt, Learned and Eloquent Sal- 
vian, a Prieft of Mar/#te, who liv'd 
in the Fifth Century. Tranſlated. by. 
R. F. a Presbyter of the Church of 
England, with a Preface wh the Re- 


vereng Mr. Haga. 
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and Sible without Temple-Bar, 
und inthe Inner Lower all 
Exeter Exchange in the Strand. * 


Forgii Bull. T: p 8 8 
I teri Angl- ani, Opera Omnia, 
qui-us duo Præcipui Catholicæ Fidei 
Articuli, de 8. Trinitate & Juſfiſa. 
tige Orthodoxe, Perſpicuè, ac Solige 
Explanantur, Illuſtrantur, Confirman- 
tur. Nunc demum in unum Volumen 
Collecta ac aulto correctiùs quam an- 
re 8 75 cum eneralibus Indicibus E- 
dita. Quibus' Jam acceſſit ejuſdem 
Tractatus ro incditus, De Pri- 
mitiva & Apoſtolica, Traditione Dog- 
Matis de Feſu Chriſti Drvmitate, con- 
tra Danielem Zuickerym, Ejuſque Nu- 
peros in 1 5 Sectatores; Subnexa 
inſyper pluribus Singulorum Librorum 
capitibus prolixa quandoque Annotata 
Joannis Erneſti Grabe, cujus etiam 
Præfatio huic Volumini eſt Præmiſſa. 
Fol. Pret. 1/7. 10s. : 

De Nupero Schiſmate Ae ene 
Paræneſis ad Exteros tam Reformatos 
quam etiam Pontificios qua, Jura E- 
piſcoporum vetera, eorundemque a 
ma- 
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magiſtrata Seculari Independentia om- 
mbus aſſerenda commendantur. Ab 
Henrico Dodwello, A. M. Pret. 4s. 
Exercitationes Duæ; Prima, de A- 
tate Phalaridis; Secunda, de Ætate 
Pythagoræ Philoſophi. Ab Henrico 
Dodwello, A. M. Pret. 4s. 


There is now Publiſh'd the New Tranſlation of 
C. Julius Ceſar's Commentaries of 
his Wars in Gaul, and Civil War with 
Pompey. To which is added Aulus 
Hirtias or Oppias's Supplement of the 
Alexandrian, African and Spaniſy ' 
Wars. With the Author's Life. A. 


_  dorn'd with Sculptures from the De- 


figns of the Famous Palladio. Made 
Engliſh from the Original Latin, and 
illuſtrated with Notes; by Martin 


Bladen, Gent. Dedicated to His Ex- 


cellency the Duke of Marlborough. 
—_— Th] 
A Paraphraſe and Annotations upon 
all St. Paul's Epiſtles, done by ſeve- 
ral Eminent Men at Oxford, Corrected 
and Improv'd by the late Right Re- 
verend and Learned Biſhop Fell. The 


Third Edition with Additions. 8 Vo. 


Price 6. 6 AP 38 
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